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Preface

We must know the present need of human society. And what is that
need? Human society is no longer bounded by geographical limits to par-
ticular countries or communities. Human society is broader than in the
Middle Ages, and the world tendency is toward one state or one human
society. The ideals of spiritual communism, according to Srimad-
Bhagavatam, are based more or less on the oneness of the entire human
society, nay, on the entire energy of living beings. The need is felt by
great thinkers to make this a successful ideology. Srimad-Bhagavatam
will fill this need in human society. It begins, therefore. with the aphor-
ism of Vedanta philosophy (janmady asya yatah) to establish the ideal of
a common cause.

Human society, at the present moment, is not in the darkness of obli-
vion. It has made rapid progress in the field of material comforts, educa-
tion and economic development throughout the entire world. But there is
a pinprick somewhere in the social body at large. and therefore there are
large-scale quarrels, even over less important issues. There is need of a
clue as to how humanity can become one in peace. friendship and
prosperlty with a common cause. Srimad-Bhagavatam will fill this need.
for it is a cultural presentation for the re-spiritualization of the entire
human society.

Srimad- Bhagavatam should be introduced also in the schools and col-
leges. for it is recommended by the great student devotee Prahlada
Maharaja in order to change the demonic face of society.

kaumara acaret prajiio
dharman bhagavatan iha
durlabham manusari janma
tad apy adhruvam arthadam
(Bhag. 7.6.1)

Disparity in human society is due to lack of principles in a godless
civilization. There is God, or the Almighty One, from whom everything
emanates, by whom everything is maintained and in whom everything is
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merged to rest. Material science has tried to find the ultimate source of
creation very insufficiently, but it is a fact that there is one ultimate
source of everything that be. This ultimate source is explained rationally
and authoritatively in the beautiful Bhagavatam or Srimad-
Bhagavatam.

Srimad-Bhagavatam is the transcendental science not only for know-
ing the ultimate source of everything but also for knowing our relation
with Him and our duty towards perfection of the human society on the
basis of this perfect knowledge. It is powerful reading matter in the
Sanskrit language, and it is now rendered into English elaborately so that
simply by a careful reading one will know God perfectly well, so much so
that the reader will be sufficiently educated to defend himself from the
onslaught of atheists. Over and above this, the reader will be able to con-
vert others to accept God as a concrete principle.

Srimad-Bhagavatam begins with the definition of the ultimate source.
It is a bona fide commentary on the Vedanta-siitra by the same author,
Srila Vyasadeva, and gradually it develops into nine cantos up to the
highest state of God realization. The only qualification one needs to study
this great book of transcendental knowledge is to proceed step by step
cautiously and not jump forward haphazardly as with an ordinary
book. It should be gone through chapter by chapter, one after another.
The reading matter is so arranged with its original Sanskrit text, its
English transliteration, synonyms, translation and purports so that one is
sure to become a God realized soul at the end of finishing the first nine
cantos.

The Tenth Canto is distinct from the first nine cantos, because it deals
directly with the transcendental activities of the Personality of Godhead
Sri Krsna. One will be unable to capture the effects of the Tenth Canto
without going through the first nine cantos. The book is complete in
twelve cantos, each independent, but it is good for all to read them in
small installments one after another. .

I must admit my frailties in presenting Srimad-Bhagavatam, but still
I am hopeful of its good reception by the thinkers and leaders of society
on the strength of the following statement of Srimad-Bhagavatam.

tad vag-visargo janatagha-viplavo
yasmin pratislokam abaddhavaty api
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namany anantasya yaso 'nkitani yac
chrnvanti gayanti grnanti sadhavah

(Bhag. 1.5.11)

“On the other hand, that literature which is full with descriptions of the
transcendental glories of the name, fame, form and pastimes of the
unlimited Supreme Lord is a transcendental creation meant to bring
about a revolution in the impious life of a misdirected civilization. Such
transcendental literatures, even though irregularly composed, are heard,
sung and accepted by purified men who are thoroughly honest.”

O tat sat

A. C. Bhaktivedanta Swami



Introduction

“This Bhagavata Purana is as brilliant as the sun, and it has arisen
just after the departure of Lord Krsna to His own abode, accompanied by
religion, knowledge, etc. Persons who have lost their vision due to the
dense darkness of ignorance in the age of Kali shall get light from this
Purina.” (Srimad-Bhagavatam 1.3.43)

The timeless wisdom of India is expressed in the Vedas, ancient
Sanskrit texts that touch upon all fields of human knowledge. Originally
preserved through oral tradition, the Vedas were first put into writing
five thousand years ago by Srila Vyasadeva, the “literary incarnation of
God.” After compiling the Vedas, Vyasadeva set forth their essence in
the aphorisms known as Vedanta-sitras. Srimad-Bhagavatam is
Vyasadeva’s commentary on his own Vedanta-sutras. It was written in
the maturity of his spiritual life under the direction of Narada Muni, his
spiritual master. Referred to as “the ripened fruit of the tree of Vedic
literature,” Srimad-Bhagavatam is the most complete and authoritative
exposition of Vedic knowledge.

After compiling the Bhagavatam, Vyasa impressed the synopsis of it
upon his son, the sage Sukadeva Gosvami. Sukadeva Gosvami subse-
quently recited the entire Bhagavatam to Maharaja Pariksit in an assem-
bly of learned saints on the bank of the Ganges at Hastinapura (now
Delhi). Maharaja Pariksit was the emperor of the world and was a great
rajarsi (saintly king). Having received a warning that he would die
within a week, he renounced his entire kingdom and retired to the bank
of the Ganges to fast until death and receive spiritual enlightenment
The Bhagavatam begins with Emperor Pariksit’s sober inquiry to
Sukadeva Gosvami:

“You are the spiritual master of great saints and
devotees. I am therefore begging you to show the
way of perfection for all persons, and especially for
one who is about to die. Please let me know what a
man should hear, chant, remember and worship,
and also what he should not do. Please explain all
this to me.”
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Sukadeva Gosvami’s answer to this question, and numerous other
questions posed by Maharaja Pariksit, concerning everything from the
nature of the self to the origin of the universe, held the assembled sages
in rapt attention continuously for the seven days leading to the King’s
death. The sage Sita Gosvami, who was present on the bank of the
Ganges when Sukadeva Gosvami first recited Snmad-Bhagavatam, later
repeated the Bhagavatam before a gathering of sages in the forest of
Naimisaranya. Those sages, concerned about the spiritual welfare of the
people in general, had gathered to perform a long, continuous chain of
sacrifices to counteract the degrading influence of the incipient age of
Kali. In response to the sages’ request that he speak the essence of Vedic
wisdom, Siita Gosvami repeated from memory the entire eighteen thou-
sand verses of Srimad-Bhagavatam, as spoken by Sukadeva Gosvami to
Maharaja Pariksit.

The reader of Srimad-Bhagavatam hears Siita Gosvami relate the
questions of Maharaja Pariksit and the answers of Sukadeva Gosvami.
Also, Sita Gosvami sometimes responds directly to questions put by
Saunaka Rsi, the spokesman for the sages gathered at Naimisaranya. One
therefore simultaneously hears two dialogues: one between Maharija
Pariksit and Sukadeva Gosvimi on the bank of the Ganges, and another
at Naimisaranya between Sita Gosvami and the sages at Naimisaranya
Forest, headed by Saunaka Rsi. Furthermore, while instructing ng
Pariksit, Sukadeva Gosvami often relates historical episodes and gives
accounts of lengthy philosophical discussions between such great souls as
the saint Maitreya and his disciple Vidura. With this understanding of
the history of the Bhagavatam, the reader will easily be able to follow its
intermingling of dialogues and events from various sources. Since
philosophical wisdom, not chronological order, is most important in the
text, one need only be attentive to the subject matter of Srimad-
Bhagavatam to appreciate fully its profound message.

It should also be noted that the volumes of the Bhagavatam need not
be read consecutively, starting with the first and proceeding to the last.
The translator of this edition compares the Bhagavatam to sugar
candy —wherever you taste it. you will find it equally sweet and
relishable.

This edition of the Bhagavatam is the first complete English transla-
tion of this important text with an elaborate commentary, and it is the
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first widely available to the English-speaking public. It is the product of
the scholarly and devotional effort of His Divine Grace A.C. Bhakti-
vedanta Swami Prabhupada, the world’s most distinguished teacher of
Indian religious and philosophical thought. His consummate Sanskrit
scholarship and intimate familiarity with Vedic culture and thought as
well as the modern way of life combine to reveal to the West a magnifi-
cent exposition of this important classic.

Readers will find this work of value for many reasons. For those in-
terested in the classical roots of Indian civilization, it serves as a vast
reservoir of detailed information on virtually every one of its aspects.
For students of comparative philosophy and religion, the Bhagavatam
offers a penetrating view into the meaning of India’s profound spiritual
heritage. To sociologists and anthropologists, the Bhagavatam reveals the
practical workings of a peaceful and scientifically organized Vedic
culture, whose institutions were integrated on the basis of a highly
developed spiritual world view. Students of literature will discover the
Bhagavatam to be a masterpiece of majestic poetry. For students of psy-
chology, the text provides important perspectives on the nature of con-
sciousness, human behavior and the philosophical study of identity.
Finally, to those seeking spiritual insight, the Bhagavatam offers simple
and practical guidance for attainment of the highest self-knowledge and
realization of the Absolute Truth. The entire multivolume text, pre-
sented by the Bhaktivedanta Book Trust, promises to occupy a significant
place in the intellectual, cultural and spiritual life of modern man for a
long time to come.

—The Publishers



His Divine Grace
_ A.C. Bhaktivedanta Swami Prabhupada
Founder-Acarva of the International Society for Krishna Consciousness



PLATE ONE

“At the time of his death the sinful Ajamila saw three awkward per-
sons with deformed bodily features, fierce, twisted faces, and hair stand-
ing erect on their bodies. With ropes in their hands, they had come to
take him away to the abode of Yamaraja. When he saw them he was ex-
tremely bewildered, and because of attachment to his child, Narayana,
who was playing a short distance away, Ajamila began to call him loudly
by his name. Thus with tears in his eyes he somehow or other chanted
the holy name of Narayana. The order carriers of Visnu, the Visnudatas,
immediately arrived when they heard the holy name of their master
from the mouth of the dying Ajamila. The order carriers of Yamaraja
were snatching the soul from the core of the heart of Ajamila, the hus-
band of the prostitute, but with resounding voices the messengers of
Lord Visnu, the Visnudiitas, forbade them to do so.” (pp.42-46)






PLATE TWO

“After regretting his past sinful activities, Ajamila freed himself from
all material attraction and took shelter at a Visnu temple in Hardwar,
where he executed the process of bhakti-yoga. Thus he detached his
mind from the process of sense gratification and became fully absorbed
in thinking of the form of the Lord. When his intelligence and mind
were fixed upon the form of the Lord, the brahmana Ajamila once again
saw before him four celestial persons. Upon seeing the Visnuditas,
Ajamila gave up his material body at Hardwar on the bank of the Ganges.
He regained his original spiritual body, which was a body appropriate for
an associate of the Lord. Accompanied by the order carriers of Lord
Visnu, Ajamila boarded an airplane made of gold. Passing through the
airways he went directly to the abode of Lord Visnu, the husband of the
goddess of fortune.” (pp.128-133)






PLATE THREE

When the Yamadutas were baffled and defeated by the order carriers
of Visnu, they approached their master, Yamaraja, the supreme judge of
all sinful persons, to tell him of this incident. Almost in anger, they
questioned whether there were many authorities other than him.
Yamaraja then explained the position of the supreme controller of the en-
tire world, Lord Sri Krsna, the Personality of Godhead, and the glories of
chanting the holy name of the Lord. (p.l 44)






PLATE FOUR

“When the ten sons of Pracinabarhi (known as the Pracetas) emerged
from the waters where they were performing austerities, they saw that
the entire surface of the world was covered by trees. Because of having
undergone long austerities in the water, the Pracetis were very angry at
the trees. Desiring to burn them to ashes, they generated wind and fire
from their mouths. When Soma, the king of the trees and predominating
deity of the moon, saw the fire and wind burning all the trees to ashes, he
felt great sympathy because he is the maintainer of all herbs and trees.
He appeared before the Pracetas to appease their anger.” (pp.193-196)






PLATE FIVE

“The Supreme Personality of Godhead is beyond the creation of this
material world, for He is the source of the material qualities and cre-
ation.” (p.221) In the beginning of the creation, the Lord expands Him-
self in the form of the purusa incarnation, Maha-Visnu. Lying in the
Causal Ocean, the Supreme Personality of Godhead glances over His un-
manifest material energy (shown here as Durga, the personification of
material nature). At that time the living entities, who are His parts and
parcels, are impregnated into material nature.






PLATE SIX

“Krsna, who is known as Govinda, is the supreme controller. He has
an eternal, blissful, spiritual body. He is the origin of all. He has no other
origin, for He is the prime cause of all causes. The Supreme Personality
of Godhead, who is inconceivably opulent, who is devoid of all material
names, forms and pastimes, and who is all-pervading, is especially mer-
ciful to the devotees who worship His lotus feet. Thus He exhibits tran-
scendental forms and names with His different pastimes.” (p.232)






PLATE SEVEN

“When Prajapati Daksa saw that he was not properly generating all
kinds of living entities, he went to a holy place named Aghamarsana, and
there he executed very difficult austerities and worshiped the Lord with
prayers. The Supreme Personality of Godhead, Hari, who is extremely
affectionate to His devotees, was very pleased by the prayers offered by
Daksa, and thus He appeared at that holy place. The Lord’s lotus feet
rested on the shoulders of His carrier, Garuda, and He appeared with
eight long, mighty, very beautiful arms. In His hands He held a disc,
conchshell, sword, shield, arrow, bow, rope and club—in each hand a
different weapon, all brilliantly shining. His garments were yellow and
His bodily hue deep bluish. His eyes and face were very cheerful, and
from His neck to His feet hung a long garland of flowers. His chest was
decorated with the Kaustubha jewel and the mark of Srivatsa. On His
head was a gorgeous round helmet, and His ears were decorated with ear-
rings resembling sharks. All these ornaments were uncommonly
beautiful. The Lord wore a golden belt on His waist, bracelets on His
arms, rings on His fingers, and ankle bells on His feet. He was accom-
panied by great devotees like Narada, Nanda and all the principal
demigods, led by the heavenly king, Indra, and the residents of various
upper planetary systems. Situated on both sides of the Lord and behind
Him as well, these devotees offered Him prayers continuously.”
(pp.208-241)






CHAPTER ONE

The History of the Life of Ajamila

Throughout Srimad-Bhagavatam there are descriptions of ten subject
matters, including creation, subsequent creation and the planetary
systems. Sukadeva Gosvami, the speaker of Srimad-Bhagavatam, has
already described creation, subsequent creation and the planetary
systems in the Third, Fourth and Fifth Cantos. Now, in this Sixth Canto,
which consists of nineteen chapters, he will describe posana, or
protection by the Lord.

The first chapter relates the history of Ajamila, who was considered a
greatly sinful man, but was liberated when four order carriers of Visnu
came to rescue him from the hands of the order carriers of Yamaraja. A
full description of how he was liberated, having been relieved of the
reactions of his sinful life, is given in this chapter. Sinful activities are
painful both in this life and in the next. We should know for certain that
the cause of all painful life is sinful action. On the path of fruitive work
one certainly commits sinful activities, and therefore according to the
considerations of karma-kanda, different types of atonement are recom-
mended. Such methods of atonement, however, do not free one from ig-
norance, which is the root of sinful life. Consequently one is prone to
commit sinful activities even after atonement, which is therefore very
inadequate for purification. On the path of speculative knowledge one
becomes free from sinful life by understanding things as they are.
Therefore the acquirement of speculative knowledge is also considered a
method of atonement. While performing fruitive activities one can be-
come free from the actions of sinful life through austerity, penance,
celibacy, control of the mind and senses, truthfulness and the practice of
mystic yoga. By awakening knowledge one may also neutralize sinful
reactions. Neither of these methods, however, can free one from the ten-
dency to commit sinful activities.

By bhakti-yoga one can completely avoid the tendency for sinful life;
other methods are not very feasible. Therefore the Vedic literature con-
cludes that devotional service is more important than the methods of
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karma-kanda and jiana-kanda. Only the path of devotional service is
auspicious for everyone. Fruitive activities and speculative knowledge
cannot independently liberate anyone, but devotional service, indepen-
dent of karma and jiidna, is so potent that one who has fixed his mind at
the lotus feet of Krsna is guaranteed not to meet the Yamaditas, the
order carriers of Yamarija, even in dreams. )

To prove the strength of devotional service, Sukadeva Gosvami de-
scribed the history of Ajamila. Ajamila was a resident of Kanyakubja
(the modern Kanauj). He was trained by his parents to become a perfect
brahmana by studying the Vedas and following the regulative principles,
but because of his past, this youthful brahmana was somehow attracted
by a prostitute, and because of her association he became most fallen and
abandoned all regulative principles. Ajamila begot in the womb of the
prostitute ten sons, the last of whom was called Narayana. At the time of
Ajamila’s death, when the order carriers of Yamaraja came to take him,
he loudly called the name Narayana in fear because he was attached to
his youngest son. Thus he remembered the original Narayana, Lord
Visnu. Although he did not chant the holy name of Narayana completely
offenselessly, it acted nevertheless. As soon as he chanted the holy name
of Narayana, the order carriers of Lord Visnu immediately appeared on
the scene. A discussion ensued between the order carriers of Lord Visnu
and those of Yamaraja, and by hearing that discussion Ajamila was liber-
ated. He could then understand the bad effect of fruitive activities and
could also understand how exalted is the process of devotional service.

TEXT 1

et
frafrmmt: #f4 it aa =
FATINASSYA  Fgon &t 1 2 |l

§ri-pariksid uvdca
nivrtti-margah kathita

ddau bhagavatd yatha
krama-yogopalabdhena

brahmana yad asamsrtih
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sri-pariksit uvdca—Maharija Pariksit said; nivrtti-margah—the path
of liberation; kathitah—described; ddau—in the beginning;
bhagavata—by Your Holiness; yathda—duly; krama—gradually; yoga-
upalabdhena—obtained by the yoga process; brahmand—along with
Lord Brahma (after reaching Brahmaloka); yat—by which way;
asarisrtih—cessation of the repetition of birth and death.

TRANSLATION

Maharaja Pariksit said: O my lord, O Sukadeva Gosvami, you
have already described [in the Second Canto] the path of liberation
[nivrtti-marga]. By following that path, one is certainly elevated
gradually to the highest planetary system, Brahmaloka, from
which one is promoted to the spiritual world along with Lord
Brahma. Thus one’s repetition of birth and death in the material
world ceases.

PURPORT

Since Maharaja Pariksit was a Vaisnava, when he heard the descrip-
tion, at the end of the Fifth Canto, of the different hellish conditions of
life, he was very much concerned with how to liberate the conditioned
souls from the clutches of maya and take them back home, back to God-
head. Therefore he reminded his spiritual master, Sukadeva Gosvami,
about the nivrtti-marga, or path of liberation, which he had described in
the Second Canto. Maharaja Pariksit, who at the time of death was fortu-
nate to have met Sukadeva Gosvami, inquired from Sukadeva Gosvami
about the path of liberation at that crucial time. Sukadeva Gosvami very
much appreciated his question and congratulated him by saying:

variyan esa te prasnah
krto loka-hitarh nrpa
dtmavit-sammatah purisam
Srotavyadisu yah parah

*“My dear King, your question is glorious because it is very beneficial for
all kinds of people. The answer to this question is the prime subject mat-
ter for hearing, and it is approved by all transcendentalists.”

(Bhag. 2.1.1)
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Pariksit Maharaja was astonished that the living entities in the condi-
tional stage do not accept the path of liberation, devotional service, in-
stead of suffering in so many hellish conditions. This is the symptom of a
Vaisnava. Vaicha-kalpa-tarubhyas ca krpa-sindhubhya eva ca: a
Vaisnava is an ocean of mercy. Para-duhkha-duhkhi: he is unhappy be-
cause of the unhappiness of others. Therefore Pariksit Maharaja, being
compassionate toward the conditioned souls suffering in hellish life, sug-
gested that Sukadeva Gosvami continue describing the path of liberation,
which he had explamed in the begmmng of Srimad-Bhagavatam. The
word asamsrti is very important in this connection. Samsrti refers to con-
tinuing on the path of birth and death. Asamsrti, on the contrary, refers
to nivrtti-marga, or the path of liberation, by which one’s birth and death
cease and one gradually progresses to Brahmaloka, unless one is a pure
devotee who does not care about going to the higher planetary systems, in
which case one immediately returns home, back to Godhead, by execut-
ing devotional service (tyaktva dehari punar janma naiti). Pariksit
Mahairaja, therefore, was very eager to hear from Sukadeva Gosvami
about the path of liberation for the conditioned soul.

According to the opinion of the dcaryas, the word krama-
yogopalabdhena indicates that by first performing karma-yoga and then
Jiana-yoga and finally coming to the platform of bhakti-yoga, one can
be liberated. Bhakti-yoga, however, is so powerful that it does not
depend on karma-yoga or jiidna-yoga. Bhakti-yoga itself is so powerful
that even an impious man with no assets in karma-yoga or an illiterate
with no assets in jii@na-yoga can undoubtedly be elevated to the spiritual
world if he simply adheres to bhakti-yoga. Mam evaisyasy asamsayah.
Krsna says in Bhagavad-gita (8.7) that by the process of bhakti-yoga one
undoubtedly goes back to Godhead, back home to the spiritual world.
Yogis, however, instead of going directly to the spiritual world, some-
times want to see other planetary systems, and therefore they ascend to
the planetary system where Lord Brahma lives, as indicated here by the
word brahmana. At the time of dissolution, Lord Brahma, along with all
the inhabitants of Brahmaloka, goes directly to the spiritual world. This
is confirmed in the Vedas as follows:

brahmana saha te sarve
samprapte pratisaiicare
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parasydnte krtatmanah
pravisanti pararih padam

““Because of their exalted position, those who are on Brahmaloka at the
time of dissolution go directly back home, back to Godhead, along with
Lord Brahma.”

TEXT 2
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pravrtti-laksanas caiva
traigunya-visayo mune

yo ’'sav alina-prakrter
guna-sargah punah punah

pravrtti—by inclination; laksanah—symptomized; ca—also; eva—
indeed; trai-gunya—the three modes of nature; visayah—possessing as
objectives; mune—O great sage; yah—which; asau—that; alina-
prakrteh—of one who is not freed from the clutches of maya; guna-
sargah—in which there is a creation of material bodies; punah punah—
again and again.

TRANSLATION

O great sage Sukadeva Gosvami, unless the living entity is freed
from the infection of the material modes of nature, he receives
different types of bodies in which to enjoy or suffer, and according
to the body, he is understood to have various inclinations. By
following these inclinations he traverses the path called pravrtti-
marga, by which one may be elevated to the heavenly planets, as
you have already described [in the Third Canto].

PURPORT
As Lord Krsna explains in Bhagavad-gita (9.25):

yanti deva-vrata devan
putfn ydanti pitr-vratah
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bhitani yanti bhitejya
yanti mad-ydjino pi mam

“Those who worship the demigods will take birth among the demigods;
those who worship ghosts and spirits will take birth among such beings;
those who worship ancestors go to the ancestors; and those who worship
Me will live with Me.”” Because of the influence of the various modes of
nature, the living entities have various tendencies or propensities, and
therefore they are qualified to achieve various destinations. As long as
one is materially attached, he wants to be elevated to the heavenly
planets because of his attraction to the material world. The Supreme Per-
sonality of Godhead declares, however, “Those who worship Me come to
Me.” If one has no information about the Supreme Lord and His abode,
one tries to be elevated only to a higher material position, but when one
concludes that in this material world there is nothing but repeated birth
and death, he tries to return home, back to Godhead. If one attains that
destination, he need never return to this materlal world (yad gatvd na
nivartante tad dhama paramari mama). As Sri Caitanya Mahaprabhu
says in Caitanya-caritimrta (Madhya 19.151):

brahmanda bhramite kona bhagyavan jiva
guru-krsna-prasade paya bhakti-lata-bija

*““According to their karma, all living entities are wandering throughout
the entire universe. Some of them are being elevated to the upper plan-
etary systems, and some are going down into the lower planetary
systems. Out of many millions of wandering living entities, one who is
very fortunate gets an opportunity to associate with a bona fide spiritual
master by the grace of Krsna. By the mercy of both Krsna and the
spiritual master, such a person receives the seed of the creeper of devo-
tional service.” All living entities are rotating throughout the universe,
going sometimes up to the higher planetary systems and sometimes down
to the lower planets. This is the material disease, which is known as
pravrtti-marga. When one becomes intelligent he takes to nivrtti-marga,
the path of liberation, and thus instead of rotating within this material
world, he returns home, back to Godhead. This is necessary.
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TEXT 3
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adharma-laksana nana
narakds canuvarnitah

manvantara$ ca vyakhyata
adyah svayambhuvo yatah

adharma-laksandh—symptomized by impious activities; ndand—
various; narakdh—hells; ca—also; anuvarnitah—have been described;
manu-antarah—the change of Manus [in one day of Brahma there are
fourteen Manus); ca—also; vyakhyatah—has been described; adyah—

the original; svayambhuvah—directly the son of Lord Brahma; yatah—
wherein.

TRANSLATION

You have also described [at the end of the Fifth Canto] the
varieties of hellish life that result from impious activities, and you
have described [in the Fourth Canto] the first manvantara, which
was presided over by Svayambhuva Manu, the son of Lord Brahma.

TEXTS 4-5
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priyavratottanapador
vamsas tac-caritani ca

dvipa-varsa-samudradri-
nady-udyana-vanaspatin
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dhara-mandala-samsthanari
bhaga-laksana-manatah

Jyotisar vivaranar ca
yathedam asrjad vibhuh

priyavrata—of Priyavrata; uttanapadoh—and of Uttanapada; vam-
Sah—the dynasty; tat-caritani—their characteristics; ca—also; dvipa—
different planets; varsa—lands; samudra—oceans and seas; adri—
mountains; nadi—rivers; udyana—gardens; vanaspatin—and trees;
dhara-mandala—of the planet earth; sarmsthanam—situation; bhaga—
according to divisions; laksana—different symptoms; manatah—and
measurements; jyotisam—of the sun and other luminaries;
vivaranam—of the lower planetary systems; ca—and; yatha—as;
idam—this; asrjat—created; vibhuh—the Supreme Personality of God-
head.

TRANSLATION

My dear lord, you have described the dynasties and charac-
teristics of King Priyavrata and King Uttanapada. The Supreme
Personality of Godhead created this material world with various
universes, planetary systems, planets and stars, with varied lands,
seas, oceans, mountains, rivers, gardens and trees, all with dif-
ferent characteristics. These are divided among this planet earth,
the luminaries in the sky and the lower planetary systems. You
have very clearly described these planets and the living entities
who live on them.

PURPORT

Here the words yathedam asrjad vibhuh clearly indicate that the
Supreme, the great, almighty Personality of Godhead, created this entire
material world with its different varieties of planets, stars and so forth.
Atheists try to conceal the hand of God, which is present in every cre-
ation, but they cannot explain how all these creations could come into ex-
istence without a competent intelligence and almighty power behind
them. Simply to imagine or speculate is a waste of time. In Bhagavad-
gita (10.8), the Lord says, aham sarvasya prabhavo: “I am the origin of
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everything.” Mattah sarvari pravartate: ‘“Whatever exists in the cre-
ation emanates from Me.” Iti matva bhajante marm budha bhava-saman-
vitah: “When one fully understands that I create everything by My
omnipotence, one becomes firmly situated in devotional service and fully
surrenders at My lotus feet.”” Unfortunately, the unintelligent cannot im-
mediately understand Krsna’s supremacy. Nonetheless, if they associate
with devotees and read authorized books, they may gradually come to the
proper understanding, although this may take many, many births. As
Krsna says in Bhagavad-gita (7.19):

bahiinam janmanam ante
Jiidnavan marh prapadyate
vasudevah sarvam iti

sa mahatma sudurlabhah

‘“‘After many births and deaths, he who is actually in knowledge surren-
ders unto Me, knowing Me to be the cause of all causes and all that is.
Such a great soul is very rare.” Vasudeva, Krsna, is the creator of every-
thing, and His energy is displayed in various ways. As explained in
Bhagavad-gita (7.4-5), a combination of the material energy (bhamir
apo 'nalo vayuh) and the spiritual energy, the living entity, exists in
every creation. Therefore the same principle, the combination of the
supreme spirit and the material elements, is the cause of the cosmic
manifestation.

TEXT 6
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adhuneha maha-bhaga
yathaiva narakan narah
ndanogra-yatanan neyat
tan me vyakhyatum arhasi

adhuna—right now; iha—in this material world; maha-bhaga—O
greatly opulent and fortunate Sukadeva Gosvami; yathd—so that; eva—
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indeed; narakan—all the hellish conditions into which the impious are
put; narah—human beings; ndnd—varieties of; ugra—terrible;
yatanan—conditions of suffering; na iyat—may not undergo; tat—
that; me—to me; vyakhyatum arhasi—please describe.

TRANSLATION

O greatly fortunate and opulent Sukadeva Gosvami, now kindly
tell me how human beings may be saved from having to enter
hellish conditions in which they suffer terrible pains.

PURPORT

In the Twenty-sixth Chapter of the Fifth Canto, Sukadeva Gosvami
has explained that people who commit sinful acts are forced to enter
hellish planets and suffer. Now Maharaja Pariksit, being a devotee, is
concerned with how this can be stopped. A Vaisnava is para-duhkha-
duhkhi; in other words, he has no personal troubles, but he is very
unhappy to see others in trouble. Prahlada Maharija said, “My Lord, I
have no personal problems, for I have learned how to glorify Your tran-
scendental qualities and thus enter a trance of ecstasy. I do have a
problem, however, for I am simply thinking of these rascals and fools
who are busy with maya-sukha, temporary happiness, without knowl-
edge of devotional service unto You.” This is the problem faced by a
Vaisnava. Because a Vaisnava fully takes shelter of the Supreme Per-
sonality of Godhead, he personally has no problems, but because he is
compassionate toward the fallen, conditioned souls, he is always thinking
of plans to save them from their hellish life in this body and the next.
Pariksit Maharaja, therefore, anxiously wanted to know from Sukadeva
Gosvami how humanity can be saved from gliding down to hell.
Sukadeva Gosvami had already explained how people enter hellish life,
and he could also explain how they could be saved from it. Intelligent
men must take advantage of these instructions. Unfortunately, however,
the entire world is lacking Krsna consciousness, and therefore people are
suffering from the grossest ignorance and do not even believe in a life
after this one. To convince them of their next life is very difficult be-
cause they have become almost mad in their pursuit of material enjoy-
ment. Nevertheless, our duty, the duty of all sane men, is to save them.
Maharaja Pariksit is the representative of one who can save them.
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TEXT 7
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sri-Suka uvaca
na ced ihaivapacitir yatharhasah
krtasya kuryan mana-ukta-panibhih
dhruvam sa vai pretya narakan upaiti
ye kirtita me bhavatas tigma-yatanah

sri-Sukah uvdca—Srila Sukadeva Gosvami said; na—not; cet—if;
tha—within this life; eva—certainly; apacitim—counteraction, atone-
ment; yatha—duly; amhasah krtasya—when one has performed sinful
activities; kuryat—performs; manah—with the mind; ukta—words;
panibhih—and with the senses; dhruvam —undoubtedly; sah—that per-
son; vai—indeed; pretya—after death; narakan—different varieties of
hellish conditions; upaiti—attains; ye—which: kirtitth—were already
described; me—by me; bhavatah—unto you; tigma-yatanah—in which
there is very terrible suffering.

TRANSLATION

Sukadeva Gosvami replied: My dear King, if before one’s next
death whatever impious acts one has performed in this life with his
mind, words and body are not counteracted through proper atone-
ment according to the description of the Manu-sarihita and other
dharma-sastras, one will certainly enter the hellish planets after
death and undergo terrible suffering, as I have previously
described to you.

PURPORT

Srila Viévanatha Cakravarti Thakura mentions that although
Maharaja Pariksit was a pure devotee, Sukadeva Gosvami did not
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immediately speak to him about the strength of devotional service. As
stated in Bhagavad-gita (14.26):

mari ca yo 'vyabhicarena
bhakti-yogena sevate

sa gunan samatityaitan
brahma-bhiiyaya kalpate

Devotional service is so strong that if one fully surrenders to Krsna and
takes fully to His devotional service, the reactions of his sinful life
immediately stop.

Elsewhere in the Gita (18.66), Lord Krsna urges that one give up all
other duties and surrender to Him, and He promises, ahari tvam sarva-
papebhyo moksayisyami: “‘I shall free you from all sinful reactions and
give you liberation.” Therefore in response to the inquiries of Pariksit
Maharaja, Sukadeva Gosvami, his guru, could have immediately ex-
plained the principle of bhakti, but to test Pariksit Maharaja’s intelli-
gence, he first prescribed atonement according to karma-kanda, the path
of fruitive activities. For karma-kdnda there are eighty authorized scrip-
tures, such as Manu-sarihita, which are known as dharma-$astras. In
these scriptures one is advised to counteract his sinful acts by performing
other types of fruitive action. This was the path first recommended by
Sukadeva Gosvami to Maharaja Pariksit, and actually it is a fact that one
who does not take to devotional service must follow the decision of these
scriptures by performing pious acts to counteract his impious acts. This is
known as atonement.

TEXT 8
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tasmadt puraivasv itha papa-niskrtau
yateta mrtyor avipadyatatmand
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dosasya drstva guru-laghavar yatha
bhisak cikitseta rujam nidanavit

tasmat—therefore; purda—before; eva—indeed; asu—very quickly;
tha—in this life; pdpa-niskrtau—to become free from the reaction of
sinful activities; yateta—one should endeavor; mrtyoh—death;
avipadyata—not troubled by disease and old age; atmand—with a body;
dosasya—of the sinful activities; drstva—estimating; guru-laghavam—
the heaviness or lightness; yathd—just like; bhisak—a physician; cikit-
seta—would treat; rujam—of disease; nidana-vit—one who is expert in
diagnosis.

TRANSLATION

Therefore, before one’s next death comes, as long as one’s body
is strong enough, one should quickly adopt the process of atone-
ment according to $astra; otherwise one’s time will be lost, and the
reactions of his sins will increase. As as expert physician diagnoses
and treats a disease according to its gravity, one should undergo
atonement according to the severity of one’s sins.

PURPORT

The dharma-$astras like the Manu-samhita prescribe that a man who
has committed murder should be hanged and his own life sacrificed in
atonement. Previously this system was followed all over the world, but
since people are becoming atheists, they are stopping capital punishment.
This is not wise. Herein it is said that a physician who knows how to diag-
nose a disease prescribes medicine accordingly. If the disease is very
serious, the medicine must be strong. The weight of a murderer’s sin is
very great, and therefore according to Manu-sarhitd a murderer must
be killed. By killing a murderer the government shows mercy to him be-
cause if a murderer is not killed in this life, he will be killed and forced
to suffer many times in future lives. Since people do not know about the
next life and the intricate workings of nature, they manufacture their
own laws, but they should properly consult the established injunctions of
the sastras and act accordingly. In India even today the Hindu com-
munity often takes advice from expert scholars regarding how to
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counteract sinful activities. In Christianity also there is a process of con-
fession and atonement. Therefore atonement is required, and atonement
must be undergone according to the gravity of one’s sinful acts.

TEXT 9
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§ri-rajovaca
drsta-srutabhyam yat papam
janann apy atmano ’hitam

karoti bhiiyo vivasah
prayascittam atho katham

§ri-raja uvaca—Pariksit Maharaja replied; drsta—by seeing; sru-
tabhyam—also by hearing (from the scriptures or lawbooks); yat—
since; papam—sinful, criminal action; janan—knowing; api—al-
though; dtmanah—of his self; ahitam—injurious; karoti—he acts;
bhityah—again and again; vivasah—unable to control himself;
prayascittam —atonement; atho—therefore; katham—what is the value
of.

TRANSLATION

Maharaja Pariksit said: One may know that sinful activity is in-
jurious for him because he actually sees that a criminal is punished
by the government and rebuked by people in general and because
he hears from scriptures and learned scholars that one is thrown
into hellish conditions in the next life for committing sinful acts.
Nevertheless, in spite of such knowledge, one is forced to commit
sins again and again, even after performing acts of atonement.
Therefore, what is the value of such atonement?

PURPORT

In some religious sects a sinful man goes to a priest to confess his sin-
ful acts and pay a fine, but then he again commits the same sins and
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returns to confess them again. This is the practice of a professional sin-
ner. Pariksit Maharaja’s observations indicate that even five thousand
years ago it was the practice of criminals to atone for their crimes but
then commit the same crimes again, as if forced to do so. Therefore,
owing to his practical experience, Pariksit Maharija saw that the process
of repeatedly sinning and atoning is pointless. Regardless of how many
times he is punished, one who is attached to sense enjoyment will commit
sinful acts again and again until he is trained to refrain from enjoying his
senses. The word vivasa is used herein, indicating that even one who
does not want to commit sinful acts will be forced to do so by habit.
Pariksit Maharaja therefore considered the process of atonement to have
little value for saving one from sinful acts. In the following verse he
further explains his rejection of this process.

TEXT 10
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kvacin nivartate 'bhadrat
kvacic carati tat punah

prayascittam atho ’partharm
manye kuijara-saucavat

kvacit—sometimes; nivartate—ceases; abhadrat—from sinful ac-
tivity; kvacit—sometimes; carati—commits; tat—that (sinful activity);
punah—again; prayascittam—the process of atonement; atho—
therefore; apartham—useless; manye—I consider; kusjara-sauca-
vat—exactly like the bathing of an elephant.

TRANSLATION

Sometimes one who is very alert so as not to commit sinful acts is
victimized by sinful life again. I therefore consider this process of
repeated sinning and atoning to be useless. It is like the bathing of
an elephant, for an elephant cleanses itself by taking a full bath,

but then throws dust over its head and body as soon as it returns to
the land.
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PURPORT

When Pariksit Maharaja inquired how a human being could free him-
self from sinful activities so as not to be forced to go to hellish planetary
systems after death, Sukadeva Gosvami answered that the process of
counteracting sinful life is atonement. In this way Sukadeva Gosvami
tested the intelligence of Maharaja Pariksit, who passed the examination
by refusing to accept this process as genuine. Now Pariksit Maharaja is
expecting another answer from his spiritual master, Sukadeva Gosvami.

TEXT 11
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§ri-badarayanir uvdca
karmand karma-nirharo
na hy atyantika isyate
avidvad-adhikaritvat
prayascittari vimarsanam

sri-badarayanih wvica—Sukadeva Gosvami, the son of Vyasadeva,
replied; karmana—by fruitive activities; karma-nirharah—counterac-
tion of fruitive activities; na—not; hi—indeed; atyantikah—final;
isyate—becomes possible; avidvat-adhikaritvat—from being without
knowledge; prayascittam—real atonement; vimarsanam—full knowl-
edge of Vedanta.
TRANSLATION

Sukadeva Gosvami, the son of Vedavyasa, answered: My dear
King, since acts meant to neutralize impious actions are also
fruitive, they will not release one from the tendency to act
fruitively. Persons who subject themselves to the rules and regula-
tions of atonement are not at all intelligent. Indeed, they are in the
mode of darkness. Unless one is freed from the mode of ig-
norance, trying to counteract one action through another is use-
less because this will not uproot one’s desires. Thus even though
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one may superficially seem pious, he will undoubtedly be prone to
act impiously. Therefore real atonement is enlightenment in per-
fect knowledge, Vedanta, by which one understands the Supreme
Absolute Truth.

PURPORT

The guru, Sukadeva Gosvami, has examined Pariksit Maharaja, and it
appears that the King has passed one phase of the examination by reject-
ing the process of atonement because it involves fruitive activities. Now
Sukadeva Gosvami is suggesting the platform of speculative knowledge.
Progressing from karma-kanda to jiana-kanda, he is proposing,
prayascittar vimarsanam: ‘“‘Real atonement is full knowledge.” Vimar-
S$ana refers to the cultivation of speculative knowledge. In Bhagavad-
gita, karmis, who are lacking in knowledge, are compared to asses. Krsna

says in Bhagavad-gita (7.15):

na mam duskrtino midhah
prapadyante naradhamah

mayaydapahrta-jiiand
asuram bhavam asritah

“Those miscreants who are grossly foolish, lowest among mankind,
whose knowledge is stolen by illusion, and who partake of the atheistic
nature of demons, do not surrender unto Me.”” Thus karmis who engage
in sinful acts and who do not know the true objective of life are called
miidhas, asses. Vimarsana, however, is also explained in Bhogavad-gita
(15.15), where Krsna says, vedais ca sarvair aham eva vedyah: the pur-
pose of Vedic study is to understand the Supreme Personality of God-
head. If one studies Vedanta but merely advances somewhat in specula-
tive knowledge and does not understand the Supreme Lord, one remains
the same miidha. As stated in Bhagavad-gita (7.19), one attains real
knowledge when he understands Krsna and surrenders unto Him
(bahinam janmanam ante jianavan mam prapadyate). To become
learned and free from material contamination, therefore, one should try
to understand Krsna, for thus one is immediately liberated from all pious
and impious activities and their reactions.
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TEXT 12
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nasnatah pathyam evannam
vyadhayo ’bhibhavanti hi
evari niyamakrd rajan

$anaih ksemaya kalpate

na—not; asnatah—those who eat: pathyam—suitable; eva—indeed;
annam—food; vyddhayah—different types of disease; abhibhavanti—
overcome; hi—indeed; evam—similarly; niyama-krt—one following
regulative principles; rgjan—O King; Sanaih—gradually; ksemaya—
for well-being; kalpate—becomes fit.

TRANSLATION

My dear King, if a diseased person eats the pure, uncontami-
nated food prescribed by a physician, he is gradually cured, and
the infection of disease can no longer touch him. Similarly, if one
follows the regulative principles of knowledge, he gradually
progresses toward liberation from material contamination.

PURPORT

One is gradually purified if one cultivates knowledge, even through
mental speculation, and strictly follows the regulative principles enjoined
in the Sastras and explained in the next verse. Therefore the platform of
Jaana, speculative knowledge, is better than the platform of karma,
fruitive action. There is every chance of falling from the platform of
karma to hellish conditions, but on the platform of jidna one is saved
from hellish life, although one is still not completely free from infection.
The difficulty is that on the platform of jidna one thinks that he has
been liberated and has become Narayana, or Bhagavan. This is another
phase of ignorance.

ye ’nye ‘ravindaksa vimukta-maninas
tvayy asta-bhavad avisuddha-buddhayah
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aruhya krechrena parar padari tatah
patanty adho ‘nadrta-yusmad-anghrayah
(Bhag. 10.2.32)

Because of ignorance, one speculatively thinks himself liberated from
material contamination although actually he is not. Therefore even if one
rises to brahma-jiiana, understanding of Brahman, one nevertheless
falls down because of not taking shelter of the lotus feet of Krsna. None-
theless, jiianis at least know what is sinful and what is pious, and they
very cautiously act according to the injunctions of the sastras.

TEXTS 13-14
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tapasa brahmacaryena
$amena ca damena ca

tydagena satya-Saucabhyarm
yamena niyamena vd

deha-vag-buddhijar dhira
dharmajiiah sraddhayanvitah

ksipanty agham mahad api
venu-gulmam ivanalah

tapasi—by austerity or voluntary rejection of material enjoyment;
brahmacaryena—by celibacy (the first austerity); samena—by controll-
ing the mind; ca—and; damena—by fully controlling the senses; ca—
also; tyagena—by voluntarily giving charity to good causes; satya—by
truthfulness; Saucabhyam—and by following regulative principles to
keep oneself internally and externally clean; yamena—by avoiding
cursing and violence; niyamena—by regularly chanting the holy name
of the Lord; va—and; deha-vak-buddhi-jam —performed by the body,
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words and intelligence; dhirah—those who are sober; dharma-jiah—
fully imbued with knowledge of religious principles; sraddhaya an-
vitah—endowed with faith; ksipanti—destroy; agham—all kinds of sin-
ful activities; mahat api—although very great and abominable; venu-
gulmam—the dried creepers beneath a bamboo tree; iva—like;

analah—fire.

TRANSLATION

To concentrate the mind, one must observe a life of celibacy and
not fall down. One must undergo the austerity of voluntarily giv-
ing up sense enjoyment. One must then control the mind and
senses, give charity, be truthful, clean and nonviolent, follow the
regulative principles and regularly chant the holy name of the
Lord. Thus a sober and faithful person who knows the religious
principles is temporarily purified of all sins performed with his
body, words and mind. These sins are like the dried leaves of
creepers beneath a bamboo tree, which may be burned by fire al-
though their roots remain to grow again at the first opportunity.

PURPORT

Tapah is explained in the smrti-sastra as follows: manasas
cendriyanam ca aikagryam paramar tapah. ‘“Complete control of the
mind and senses and their complete concentration on one kind of activity
is called tapah.” Our Krsna consciousness movement is teaching people
how to concentrate the mind on devotional service. This is first-class
tapah. Brahmacarya, the life of celibacy, has eight aspects: one should
not think of women, speak about sex life, dally with women, look
lustfully at women, talk intimately with women or decide to engage in
sexual intercourse, nor should one endeavor for sex life or engage in sex
life. One should not even think of women or look at them, to say nothing
of talking with them. This is called first-class brahmacarya. If a
brahmacari or sannyasi talks with a woman in a secluded place,
naturally there will be a possibility of sex life without anyone’s knowl-
edge. Therefore a complete brahmacari practices just the opposite. If one
is a perfect brahmacari, he can very easily control the mind and senses,
give charity, speak truthfully and so forth. To begin, however, one must
control the tongue and the process of eating.
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In the bhakti-marga, the path of devotional service, one must strictly
follow the regulative principles by first controlling the tongue (sevon-
mukhe hi jihvadau svayam eva sphuraty adah). The tongue (jihva) can
be controlled if one chants the Hare Krsna maha-mantra, does not speak
of any subjects other than those concerning Krsna and does not taste any-
thing not offered to Krsna. If one can control the tongue in this way,
brahmacarya and other purifying processes will automatically follow. It
will be explained in the next verse that the path of devotional service is
completely perfect and is therefore superior to the path of fruitive ac-
tivities and the path of knowledge. Quoting from the Vedas, Srila
Viraraghava Acirya explains that austerity involves observing fasts as
fully as possible (tapasandsakena). Srila Ripa Gosvami has also advised
that atyahara, too much eating, is an impediment to advancement in

spiritual life. Also, in Bhagavad-gita (6.17) Krsna says:

yuktahara-viharasya
yukta-cestasya karmasu

yukta-svapnavabodhasya
yogo bhavati duhkha-ha

“He who is temperate in his habits of eating, sleeping, working and
recreation can mitigate all material pains by practicing the yoga system.”

In text 14 the word dhirah, meaning “those who are undisturbed
under all circumstances,” is very significant. Krsna tells Arjuna in

Bhagavad-gita (2.14):

matra-sparsas tu kaunteya
Sitosna-sukha-duhkha-dah
dgamdpdyino ‘nitydas
tams titiksasva bharata

O son of Kunti, the nonpermanent appearance of happiness and dis-
tress, and their disappearance in due course, are like the appearance and
disappearance of winter and summer seasons. They arise from sense per-
ception, O scion of Bharata, and one must learn to tolerate them without
being disturbed.” In material life there are many disturbances (adhyat-
mika, adhidaivika and adhibhautika). One who has learned to tolerate

these disturbances under all circumstances is called dhira.
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TEXT 15
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kecit kevalaya bhaktya
vasudeva-parayanah

aghari dhunvanti kartsnyena
niharam iva bhaskarah

kecit—some people; kevalaya bhaktya—by executing unalloyed devo-
tional service; wvasudeva—to Lord Krsna, the all-pervading Supreme
Personality of Godhead; pardyanah—completely attached (only to such
service, without dependence on austerity, penance, cultivation of knowl-
edge or pious activities); agham—all kinds of sinful reactions; dhun-
vanti—destroy; kdrtsnyena—completely (with no possibility that sinful
desires will revive); niharam—fog; iva—like; bhaskarah—the sun.

TRANSLATION

Only a rare person who has adopted complete, unalloyed devo-
tional service to Krsna can uproot the weeds of sinful actions with
no possibility that they will revive. He can do this simply by dis-
charging devotional service, just as the sun can immediately
dissipate fog by its rays.

PURPORT

In the previous verse Sukadeva Gosvami gave the example that the
dried leaves of creepers beneath a bamboo tree may be completely burnt
to ashes by a fire, although the creepers may sprout again because the
root is still in the ground. Similarly, because the root of sinful desire is
not destroyed in the heart of a person who is cultivating knowledge but

who has no taste for devotional service, there is a possibility that his sin-
ful desires will reappear. As stated in Srimad-Bhagavatam (10.14.4):

sreyah-srtirn bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
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Speculators who undergo great labor to gain a meticulous understanding
of the material world by distinguishing between sinful and pious ac-
tivities, but who are not situated in devotional service are prone to ma-
terial activities. They may fall down and become implicated in fruitive
activities. If one becomes attached to devotional service, however, his
desires for material enjoyment are automatically vanquished without
separate endeavor. Bhaktih paresanubhavo viraktir anyatra ca: if one
is advanced in Krsna consciousness, material activities, both sinful and
pious, automatically become distasteful to him. That is the test of Krsna
consciousness. Both pious and impious activities are actually due to ig-
norance because a living entity, as an eternal servant of Krsna, has no
need to act for his personal sense gratification. Therefore as soon as one
is reclaimed to the platform of devotional service, he relinquishes his at-
tachment for pious and impious activities and is interested only in what
will satisfy Krsna. This process of bhakti, devotional service to Krsna
(vasudeva-parayana), relieves one from the reactions of all activities.
Since Maharaja Pariksit was a great devotee, the answers of his guru,
Sukadeva Gosvami, concerning karma-kdnda and jidna-kanda could
not satisfy him. Therefore Sukadeva Gosvami, knowing very well the
heart of his disciple, explained the transcendental bliss of devotional ser-
vice. The word kecit, which is used in this verse, means, “a few people
but not all.” Not everyone can become Krsna conscious. As Krsna

explains in Bhagavad-git (7.3):

manusydnam sahasresu
kascid yatati siddhaye

yatatam api siddhanam
kascin mam vetti tattvatah

“Out of many thousands among men, one may endeavor for perfection,
and of those who have achieved perfection, hardly one knows Me in
truth.” Practically no one understands Krsna as He is, for Krsna cannot
be understood through pious activities or attainment of the most elevated
speculative knowledge. Actually the highest knowledge consists of
understanding Krsna. Unintelligent men who do not understand Krsna
are grossly puffed up, thinking that they are liberated or have them-
selves become Krsna or Narayana. This is ignorance.
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To indicate the purity of bhakti, devotional service, Srila Riapa
Gosvami says in Bhakti-rasamrta-sindhu (1.1.11):

......

JAdna- karmady-anav_rtam
anukilyena krsnanu-
Stlanar bhaktir uttama

“One should render transcendental loving service to the Supreme Lord
Krsna favorably and without desire for material profit or gain through
fruitive actlvmes or philosophical speculation. That is called pure devo-
tional service.” Srila Riipa Gosvami further explains that bhakti is klesa-
ghni subhada, which means if one takes to devotional service, all kinds
of unnecessary labor and material distress cease entirely and one
achieves all good fortune. Bhakti is so powerful that it is also said to be
moksa-laghutakrt; in other words, it minimizes the importance of
liberation.

Nondevotees must undergo material hardships because they are prone
to commit sinful fruitive activities. The desire to commit sinful actions
continues in their hearts due to ignorance. These sinful actions are
divided into three categories— pataka, maha-pataka and atipataka—
and also into two divisions: prarabdha and aprarabdha. Prarabdha
refers to sinful reactions from which one is suffering at the present, and
aprarabdha refers to sources of potential suffering. When the seeds
(bija) of sinful reactions have not yet fructified, the reactions are called
aprarabdha. These seeds of sinful action are unseen, but they are un-
limited, and no one can trace when they were first planted. Because of
prarabdha, sinful reactions that have already fructified, one is seen to
have taken birth in a low family or to be suffering from other miseries.

When one takes to devotional service, however, all phases of sinful
life, including prarabdha, aprarabdha and bija, are vanquished. In
Snmad-Bhagavatam (11.14.19) Lord Krsna tells Uddhava:

yathagnih susamrddharcih
karoty edharisi bhasmasat

tatha mad-visaya bhaktir
uddhavainarisi krtsnasah
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“My dear Uddhava, devotional service in relationship with Me is like a
blazing fire that can burn to ashes all the fuel of sinful activities supplied
to it.” How devotional service vanquishes the reactions of sinful life is
explained in Srimad-Bhagavatam (3.33.6) in a verse spoken during
Lord Kapiladeva’s instructions to His mother, Devahiiti. Devahiiti said:

yan-namadheya-sravananukirtanad
yat-prahvanad yat-smarandd api kvacit
$vado ’pi sadyah savandya kalpate
kutah punas te bhagavan nu darsanat

“My dear Lord, if even a person born in a family of dog-eaters hears and
repeats the chanting of Your glories, offers respects to You and remem-
bers You, he is immediately greater than a brahmana and is therefore
eligible to perform sacrifices. Therefore, what is to be said of one who
has seen You directly?”’

In the Padma Purana there is a statement that persons whose hearts
are always attached to the devotional service of Lord Visnu are im-
mediately released from all the reactions of sinful life. These reactions
generally exist in four phases. Some of them are ready to produce results
immediately, some are in the form of seeds, some are unmanifested, and
some are current. All such reactions are immediately nullified by devo-
tional service. When devotional service is present in one’s heart, desires
to perform sinful activities have no place there. Sinful life is due to ig-
norance, which means forgetfulness of one’s constitutional position as an
eternal servant of God, but when one is fully Krsna conscious he realizes
that he is God’s eternal servant.

In this regard, Srila Jiva Gosvami comments that bhakti may be
divided into two divisions: (1) santata, devotional service that continues
incessantly with faith and love, and (2) kadacitki, devotional service
that does not continue incessantly but is sometimes awakened. Inces-
santly flowing devotional service (santatd) may also be divided into two
categories: (1) service performed with slight attachment and
(2) spontaneous devotional service. Intermittent devotional service
(kadacitki) may be divided into three categories: (1) ragabhasamaysi,
devotional service in which one is almost attached, (2) ragabhasa-
Sunya-svarupa-bhiita, devotional service in which there is no spon-
taneous love but one likes the constitutional position of serving, and
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(3) abhasa-ripa, a slight glimpse of devotional service. As for atone-
ment, if one has caught even a slight glimpse of devotional service, all
needs to undergo prdyascitta, atonement, are superseded. Therefore
atonement is certainly unnecessary when one has achieved spontaneous
love and, above that, attachment with love, which are signs of increasing
advancement in kadacitki. Even in the stage of abhasa-ripa bhakti, all
the reactions of sinful life are uprooted and vanquished. Srila Jiva
Gosvami expresses the opinion that the word kdrtsnyena means that even
if one has a desire to commit sinful actions, the roots of that desire are
vanquished merely by abhasa-ripa bhakti. The example of bhaskara,
the sun, is most appropriate. The abhasa feature of bhakti is compared to
twilight, and the accumulation of one’s sinful activities is compared to
fog. Since fog does not spread throughout the sky, the sun need do no
more than merely manifest its first rays, and the fog immediately disap-
pears. Similarly, if one has even a slight relationship with devotional ser-
vice, all the fog of his sinful life is immediately vanquished.

TEXT 16
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na tatha hy aghavan rajan
puyeta tapa-adibhih

yatha krsnarpita-pranas
tat-purusa-nisevaya

na—not; tatha—so much; hi—certainly; agha-van—a man full of
sinful activities; rajan—O King; piiyeta—can become purified; tapah-
adibhih—by executing the principles of austerity, penance,
brahmacarya and other purifying processes; yatha—as much as; krsna-
arpita-pranah—the devotee whose life is fully Krsna conscious; tat-
purusa-nisevaya—by engaging his life in the service of Krsna’s repre-
sentative.

TRANSLATION

My dear King, if a sinful person engages in the service of a bona
fide devotee of the Lord and thus learns how to dedicate his life



Text 16] The History of the Life of Ajamila 27

unto the lotus feet of Krsna, he can be completely purified. One
cannot be purified merely by undergoing austerity, penance,
brahmacarya and the other methods of atonement I have
previously described.

PURPORT

Tat-purusa refers to a preacher of Krsna consciousness, such as the
splrltual master. Srila Narottama dasa Thakura has said, chadiya
vaisnava-seva nistdra pdyeche keba: ‘“Without serving a bona fide
spiritual master, an ideal Vaisnava, who can be delivered from the
clutches of maya?” This idea is also expressed in many other places.
Srimad-Bhagavatam (5.5.2) says, mahat-sevari dvaram ahur vimukteh:
if one desires liberation from the clutches of mdyd, one must associate
with a pure devotee mahdtma. A mahatma is one who engages twenty-
four hours daily in the loving service of the Lord. As Krsna says in

Bhagavad-gita (9.13):

mahdtmanas tu mar partha
daivirh prakrtim asritah

bhajanty ananya-manaso
jaatva bhutadim avyayam

*O son of Prtha, those who are not deluded, the great souls, are under
the protection of the divine nature. They are fully engaged in devotional
service because they know Me as the Supreme Personality of Godhead,
original and inexhaustible.”” Thus the symptom of a mahatma is that he
has no engagement other than service to Krsna. One must render service
to a Vaisnava in order to get freed from sinful reactions, revive one’s
original Krsna consciousness and be trained in how to love Krsna. This is
the result of mahatma-seva. Of course, if one engages in the service of a
pure devotee, the reactions of one’s sinful life are vanquished auto-
matically. Devotional service is necessary not to drive away an insignifi-
cant stock of sins, but to awaken our dormant love for Krsna. As fog is
vanquished at the first glimpse of sunlight, one’s sinful reactions are
automatically vanquished as soon as one begins serving a pure devotee;
no separate endeavor is required.
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The word krsnarpita-pranah refers to a devotee who dedicates his life
to serving Krsna, not to being saved from the path to hellish life. A devo-
tee is narayana-parayana, or vasudeva-parayana, which means that the
path of Vasudeva, or the devotional path, is his life and soul. Narayana-
parah sarve na kutascana bibhyati (Bhag. 6.17.28): such a devotee is
not afraid of going anywhere. There is a path toward liberation in the
higher planetary systems and a path toward the hellish planets, but a
narayana-para devotee is unafraid wherever he is sent; he simply wants
to remember Krsna, wherever he may be. Such a devotee is unconcerned
with hell and heaven; he is simply attached to rendering service to
Krsna. When a devotee is put into hellish conditions, he accepts them as
Krsna’s mercy: tat te 'nukampam susamiksamanah (Bhag. 10.14.8). He
does not protest, “Oh, I am such a great devotee of Krsna. Why have I
been put into this misery?”” Instead he thinks, “This is Krsna’s mercy.”
Such an attitude is possible for a devotee who engages in the service of
Krsna’s representative. This is the secret of success.

TEXT 17
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sadhricino hy ayar loke
panthah ksemo ’kuto-bhayah

sustlah sadhavo yatra
narayana-parayanah

sadhricinah—just appropriate; hi—certainly; ayam—this; loke—in
the world; panthah—path; ksemah—auspicious; akutah-bhayah—
without fear; su-Silah—well-behaved; sadhavah—saintly persons;
yatra—wherein; narayana-parayanah—those who have taken the path
of Narayana, devotional service, as their life and soul.

TRANSLATION

The path followed by pure devotees, who are well-behaved and
fully endowed with the best qualifications, is certainly the most
auspicious path in this material world. It is free from fear, and it is
authorized by the $astras.
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PURPORT

One should not think that the person who takes to bhakti is one who
cannot perform the ritualistic ceremonies recommended in the karma-
kanda section of the Vedas or is not sufficiently educated to speculate on
spiritual subjects. Mayavadis generally allege that the bhakti path is for
women and illiterates. This is a groundless accusation. The bhakti path is
followed by the most learned scholars, such as the Gosvamis, Lord
Caitanya Mahaprabhu and Ramanujacirya. These are the actual
followers of the bhakti path. Regardless of whether or not one is educated
or aristocratic, one must follow in their footsteps. Mahdjano yena gatah
sa panthah: one must follow the path of the mahdjanas. The mahajanas
are those who have taken to the path of devotional service (susilah
sadhavo yatra narayana-pardyanah), for these great personalities are
the perfect persons. As stated in Srimad-Bhagavatam (5.18.12):

yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samdsate surah

*“One who has unflinching devotion to the Personality of Godhead has all
the good qualities of the demigods.” The less intelligent, however, mis-
understand the bhakti path and therefore allege that it is for one who
cannot execute ritualistic ceremonies or speculate. As confirmed here by
the word sadhricinah, bhakti is the path that is appropriate, not the paths
of karma-kanda and jiana-kanda. Mayavadis may be susilah sadhavah
(well-behaved saintly persons), but there is nevertheless some doubt
about whether they are actually making progress, for they have not ac-
cepted the path of bhakti. On the other hand, those who follow the path
of the dcdryas are susilah and sadhavah, but furthermore their path is
akuto-bhaya, which means free from fear. One should fearlessly follow
the twelve mahdjanas and their line of disciplic succession and thus be
liberated from the clutches of maya.

TEXT 18
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prayascittani cirnani
ndarayana-paranmukham

na nispunanti rajendra
sura-kumbham ivapagah

prayascittani—processes of atonement; cirnani—very nicely per-
formed; narayana-paranmukham—a nondevotee; na nispunanti—can-
not purify; rajendra—O King; sura-kumbham—a pot containing liquor;
wa—like; apa-gah—the waters of the rivers.

TRANSLATION

My dear King, as a pot containing liquor cannot be purified even
if washed in the waters of many rivers, nondevotees cannot be
purified by processes of atonement even if they perform them very
well.

PURPORT

To take advantage of the methods of atonement, one must be at least
somewhat devoted; otherwise there is no chance of one’s being purified.
It is clear from this verse that even those who take advantage of karma-
kanda and jiiana-kanda, but are not at least slightly devoted cannot be
purified simply by following these other paths. The word prayascittani is
plural in number to indicate both karma-kanda and jidana-kanda.
Narottama dasa Thakura therefore says, karma-kanda, jiana-kanda,
kevala visera bhanda. Thus Narottama dasa Thakura compares the paths
of karma-kanda and jiana-kanda to pots of poison. Liquor and poison
are in the same category. According to this verse from Srimad-
Bhagavatam, a person who has heard a good deal about the path of devo-
tional service, but who is not attached to it, who is not Krsna conscious, is
like a pot of liquor. Such a person cannot be purified without at least a
slight touch of devotional service.

TEXT 19
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sakrn manah krsna-padaravindayor
nivesitari tad-guna-ragi yair itha

na te yamarm pasa-bhrtas ca tad-bhatan
svapne ‘pi pasyanti hi cirna-niskrtah

sakrt—once only; manah—the mind; krsna-pada-aravindayoh—
unto the two lotus feet of Lord Krsna; nivesitam—completely surren-
dered; tat—of Krsna; guna-ragi—which is somewhat attached to the
qualities, name, fame and paraphernalia; yaih—by whom; iha—in this
world; na—not; te—such persons; yamam— Yamaraja, the superinten-
dent of death; pasa-bhrtah —those who carry ropes (to catch sinful per-
sons); ca—and; tat—his; bhatan—order carriers; svapne api—even in
dreams; paSyanti—see; hi—indeed; cirna-niskrtdh—who have per-
formed the right type of atonement.

TRANSLATION

Although not having fully realized Krsna, persons who have
even once surrendered completely unto His lotus feet and who
have become attracted to His name, form, qualities and pastimes
are completely freed of all sinful reactions, for they have thus ac-
cepted the true method of atonement. Even in dreams, such sur-
rendered souls do not see Yamaraja or his order carriers, who are
equipped with ropes to bind the sinful.

PURPORT
Krsna says in Bhagavad-gita (18.66):

sarva-dharman parityajya
mam ekam Saranar vraja

aham tvar sarva-papebhyo
moksayisyami ma Sucah
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‘““Abandon all varieties of religion and just surrender unto Me. I shall
deliver you from all sinful reaction. Do not fear.” This same principle is
described here (sakrn manah krsna-padaravindayoh). If by studying
Bhagavad-gita one decides to surrender to Krsna, he is immediately
freed from all sinful reactions. It is also significant that Sukadeva
Gosvami, having several times repeated the words vasudeva-parayana
and ndarayana-parayana, finally says krsna-padaravindayoh. Thus he
indicates that Krsna is the origin of both Nariyana and Vasudeva. Even
though Narayana and Vasudeva are not different from Krsna, simply by
surrendering to Krsna one fully surrenders to all His expansions, such as
Narayana, Vasudeva and Govinda. As Krsna says in Bhagavad-gita
(7.7), mattah paratarari nanyat: “There is no truth superior to Me.”
There are many names and forms of the Supreme Personality of God-
head, but Krsna is the supreme form (krsnas tu bhagavan svayam).
Therefore Krsna recommends to neophyte devotees that one should sur-
render unto Him only (mam ekam). Because neophyte devotees cannot
understand what the forms of Narayana, Vasudeva and Govinda are,
Krsna directly says, mam ekam. Herein, this is also supported by the
word krsna-padaravindayoh. Narayana does not speak personally, but
Krsna or Vasudeva does, as in Bhagavad-gita for example. Therefore, to
follow the direction of Bhagamd-gitd means to surrender unto Krsna,
and to surrender in this way is the highest perfection of bhakti-yoga.
Pariksit Maharaja had inquired from Sukadeva Gosvami how one can
be saved from falling into the various conditions of hellish life. In this
verse Sukadeva Gosvami answers that a soul who has surrendered to
Krsna certainly cannot go to naraka, hellish existence. To say nothing of
going there, even in his dreams he does not see Yamaraja or his order
carriers, who are able to take one there. In other words, if one wants to
save himself from falling into naraka, hellish life, he should fully sur-
render to Krsna. The word sakrt is significant because it indicates that if
one sincerely surrenders to Krsna once, he is saved even if by chance he
falls down by committing sinful activities. Therefore Krsna says in

Bhagavad-gita (9.30):

api cet sudurdacdro
bhajate mam ananya-bhak
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sadhur eva sa mantavyah
samyag vyavasito hi sah

“Even if one commits the most abominable actions, if he is engaged in
devotional service he is to be considered saintly because he is properly
situated.” If one never for a moment forgets Krsna, he is safe even if by
chance he falls down by committing sinful acts.

In the Second Chapter of Bhagavad-gita (2.40) the Lord also says:

nehabhikrama-naso ’sti
pratyavayo na vidyate

svalpam apy asya dharmasya
trayate mahato bhayat

“In this endeavor there is no loss or diminution, and a little advancement
on this path can protect one from the most dangerous type of fear.”

Elsewhere in the Gita (6.40) the Lord says, na hi kalyana-krt kascid
durgatim tata gacchati: ““One who performs auspicious activity is never
overcome by evil.” The highest kalyana (auspicious) activity is to sur-
render to Krsna. That is the  only path by which to save oneself from fall-
ing down into hellish life. Srila Prabodhananda Sarasvati has confirmed
this as follows:

kaivalyar narakayate tri-dasa-pur akasa-puspayate
durdantendriya-kala-sarpa-patali protkhata-damstrayate

visvam purna-sukhayate vidhi-mahendradis ca kitayate
vat-karunya-kataksa-vaibhavavatam tarh gauram eva stumah

The sinful actions of one who has surrendered unto Krsna are compared
to a snake with its poison fangs removed (protkhata-damstrayate). Such
a snake is no longer to be feared. Of course, one should not commit sinful
activities on the strength of having surrendered to Krsna. However, even
if one who has surrendered to Krsna happens to do something sinful be-
cause of his former habits, such sinful actions no longer have a destruc-
tive effect. Therefore one should adhere to the lotus feet of Krsna very
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tightly and serve Him under the direction of the spiritual master. Thus
in all conditions one will be akuto-bhaya, free from fear.

TEXT 20
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atra codaharantimam
itihasarm purdatanam

dutanar visnu-yamayoh
samvddas tarmh nibodha me

atra—in this connection; ca—also; udaharanti—they give as an ex-
ample; imam—this; itihasam—the history (of A]amlla) purdtanam—
which is very old; ditanam—of the order carriers; visnu—of Lord
Visnu; yamayoh—and of Yamaraja; sammvadah—the discussion; tam—
that; nibodha—try to understand; me—from me.

TRANSLATION

In this regard, learned scholars and saintly persons describe a
very old historical incident involving a discussion between the
order carriers of Lord Visnu and those of Yamaraja. Please hear of
this from me.

PURPORT

The Puranas, or old histories, are sometimes neglected by unin-
telligent men who consider their descriptions mythological. Actually, the
descriptions of the Purdnas, or the old histories of the universe, are fac-
tual, although not chronological. The Puranas record the chief incidents
that have occurred over many millions of years, not only on this planet
but also on other planets within the universe. Therefore all learned and
realized Vedic scholars speak with references to the incidents in the
Puranas. Srila Rapa Gosvami accepts the Puranas to be as important as
the Vedas themselves. Therefore in Bhakti-rasamrta-sindhu he quotes
the following verse from the Brahma-yamala:
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Sruti-smrti-puranadi-
paiicardtra-vidhim vina

atkantiki harer bhaktir
utpatayaiva kalpate

“Devotional service of the Lord that ignores the authorized Vedic
literatures like the Upanisads, Puranas and Narada-paicardtra is
simply an unnecessary disturbance in society.”” A devotee of Krsna must
refer not only to the Vedas, but also to the Puranas. One should not
foolishly consider the Puranas mythological. If they were mythological,
Sukadeva Gosvami would not have taken the trouble to recite the old
historical incidents concerning the life of Ajamila. Now the history
begins as follows.

TEXT 21
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kanyakubje dvijah kascid
dasi-patir ajamilah

namnd nasta-saddacaro
dasyah samsarga-disitah

kanya-kubje—in the city of Kanyakubja (Kanauj, a town near Kan-
pur); dvijah—brahmana; kascit—some; dasi-patih—the husband of a
low-class woman or prostitute; ajamilah—Ajamila; namna—by name;
nasta-sat-acarah—who lost all brahminical qualities; dasyah—of the
prostitute or maidservant; sarisarga-diisitah—contaminated by the asso-
ciation.

TRANSLATION

In the city known as Kanyakubja there was a brahmana named
Ajamila who married a prostitute maidservant and lost all his
brahminical qualities because of the association of that low-class
woman.



36 Srimad-Bhagavatam [Canto 6, Ch.1

PURPORT

The fault of illicit connection with women is that it makes one lose all
brahminical qualities. In India there is still a class of servants, called
Sudras, whose maidservant wives are called siudranis. Sometimes people
who are very lusty establish relationships with such maidservants and
sweeping women, since in the higher statuses of society they cannot in-
dulge in the habit of woman hunting, which is strictly prohibited by
social convention. Ajamila, a qualified brahmana youth, lost all his
brahminical qualities because of his association with a prostitute, but he
was ultimately saved because he had begun the process of bhakti-yoga.
Therefore in the previous verse, Sukadeva Gosvami spoke of the person
who has only once surrendered himself at the lotus feet of the Lord
(manah krsna-padaravindayoh) or has just begun the bhakti-yoga pro-
cess. Bhakti-yoga begins with sravanam kirtanarm visnoh, hearing and
chanting of Lord Visnu’s names, as in the maha-mantra—Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama
Rama, Hare Hare. Chanting is the beginning of bhakti-yoga. Therefore
Sri Caitanya Mahaprabhu declares:

harer nama harer nama
harer namaiva kevalam

kalau nasty eva nasty eva
ndsty eva gatir anyatha

“In this age of quarrel and hypocrisy the only means of deliverance is
chanting the holy name of the Lord. There is no other way. There is no
other way. There is no other way.” The process of chanting the holy
name of the Lord is always superbly effective, but it is especially effec-
tive in this age of Kali. Its practical effectiveness will now be explained
by Sukadeva Gosvami through the history of Ajamila, who was freed
from the hands of the Yamadiitas simply because of chanting the holy
name of Narayana. Pariksit Maharaja’s original question was how to be
freed from falling down into hell or into the hands of the Yamadiitas. In
reply, Sukadeva Gosvami is citing this old historical example to convince
Pariksit Maharaja of the potency of bhakti-yoga, which begins simply
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with the chanting of the Lord’s name. All the great authorities of bhakti-
yoga recommend the devotional process beginning with the chanting of
the holy name of Krsna (tan-nama-grahanadibhih).

TEXT 22
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bandy-aksaih kaitavais cauryair
garhitarn vrttim asthitah

bibhrat kutumbam asucir
yatayam asa dehinah

bandi-aksaih—by unnecessarily arresting someone; kaitavaih—by
cheating in gambling or throwing dice; cauryaih—by committing theft;
garhitam—condemned; vrttim—professions; dsthitah—who has under-
taken (because of association with a prostitute); bibhrat—maintaining;
kutumbam —his dependent wife and children; asucih—being most sin-
ful; yatayam asa—he gave trouble; dehinah—to other living entities.

TRANSLATION

This fallen brahmana, Ajamila, gave trouble to others by arrest-
ing them, by cheating them in gambling, or by directly plundering
them. This was the way he earned his livelihood and maintained
his wife and children.

PURPORT

This verse indicates how degraded one becomes simply by indulging in
illicit sex with a prostitute. Illicit sex is not possible with a chaste or
aristocratic woman, but only with unchaste Siidras. The more society
allows prostitution and illicit sex, the more impetus it gives to cheaters,
thieves, plunderers, drunkards and gamblers. Therefore we first advise
all the disciples in our Krsna consciousness movement to avoid illicit sex,
which is the beginning of all abominable life and which is followed by
meat-eating, gambling and intoxication, one after another. Of course,
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restraint is very difficult, but it is quite possible if one fully surrenders to
Krsna, since all these abominable habits gradually become distasteful for
a Krsna conscious person. If illicit sex is allowed to increase in a society,
however, the entire society will be condemned, for it will be full of
rogues, thieves, cheaters and so forth.

TEXT 23
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evarh nivasatas tasya
lalayanasya tat-sutan

kalo ’tyagan mahan rajann
astasityayusah samah

evam—in this way; nivasatah—living; tasya—of him (Ajamila);
lalayanasya—maintaining; tat—of her (the $idrani); sutdn—sons;
kalah—time; atyagat—passed away; mahan—a great amount; rajan—
O King; astasitya—eighty-eight; ayusah—of the duration of life;
samah—years.

TRANSLATION

My dear King, while he thus spent his time in abominable, sinful
activities to maintain his family of many sons, eighty-eight years of
his life passed by.

TEXT 24
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tasya pravayasah putra
dasa tesarh tu yo 'vamah

balo narayano namna
pitros ca dayito bhrsam
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tasya—of him (Ajamila); pravayasah—who was very old; putrah—
sons; daSa—ten; tesam—of all of them; tu—but; yah—the one who;
avamah—the  youngest;  bdlah—child;  ndrayanah—Narayana;
namnda—by name; pitroh—of the father and mother; ca—and;
dayitah—dear; bhrsam—very.

TRANSLATION

That old man Ajamila had ten sons, of whom the youngest was a
baby named Narayana. Since Narayana was the youngest of all the
sons, he was naturally very dear to both his father and his mother.

PURPORT

The word pravayasah indicates Ajamila’s sinfulness because although
he was eighty-eight years old, he had a very young child. According to
Vedic culture, one should leave home as soon as he has reached fifty
years of age; one should not live at home and go on producing children.
Sex life is allowed for twenty-five years, between the ages of twenty-five
and forty-five or, at the most, fifty. After that one should give up the
habit of sex life and leave home as a vanaprastha and then properly take
sannydasa. Ajamila, however, because of his association with a prostitute,
lost all brahminical culture and became most sinful, even in his so-called

household life.

TEXT 25
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sa baddha-hrdayas tasminn
arbhake kala-bhasini

nirtksamanas tal-lilam
mumude jaratho bhrsam

sah—he; baddha-hrdayah—being very attached; tasmin—to that;
arbhake—small child; kala-bhdsini—who could not talk clearly but
talked in broken language; niriksamanah—seeing; tat—his; lilam—
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pastimes (such as walking and talking to his father); mumude—enjoyed;
jarathah—the old man; bhrsam—very much.

TRANSLATION

Because of the child’s broken language and awkward move-
ments, old Ajamila was very much attached to him. He always took
care of the child and enjoyed the child’s activities.

PURPORT

Here it is clearly mentioned that the child Narayana was so young that
he could not even speak or walk properly. Since the old man was very at-
tached to the child, he enjoyed the child’s activities, and because the
child’s name was Narayana, the old man always chanted the holy name of
Narayana. Although he was referring to the small child and not to the
original Narayana, the name of Nariyana is so powerful that even by
chanting his son’s name he was becoming purified (harer nama harer
nama harer namaiva kevalam). Srila Ripa Gosvami has therefore
declared that if one’s mind is somehow or other attracted by the holy
name of Krsna (tasmat kenapy upayena manah krsne nivesayet), one is
on the path of liberation. It is customary in Hindu society for parents to
give their children names like Krsnadasa, Govinda dasa, Narayana dasa
and Vrndiavana disa. Thus they chant the names Krsna, Govinda,
Narayana and Vrndavana and get the chance to be purified.

TEXT 26
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bhuijanah prapiban khadan
balakarn sneha-yantritah

bhojayan payayan mudho
na vedagatam antakam

bhunjanah—while eating; prapiban—while drinking; khadan—
while chewing; balakam—unto the child; sneha-yantritah—being at-
tached by affection; bhojayan—feeding; payayan—giving something to
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drink; midhah—the foolish man; na—not; wveda—understood;
dgatam—had arrived; antakam—death.

TRANSLATION

When Ajamila chewed food and ate it, he called the child to chew
and eat, and when he drank he called the child to drink also. Al-
ways engaged in taking care of the child and calling his name,
Narayana, Ajamila could not understand that his own time was now
exhausted and that death was upon him.

PURPORT

The Supreme Personality of Godhead is kind to the conditioned soul.
Although this man completely forgot Narayana, he was calling his child,
saying, “Nardyana, please come eat this food. Narayana, please come
drink this milk.”” Somehow or other, therefore, he was attached to the
name Narayana. This is called ajiiata-sukrti. Although calling for his son,
he was unknowingly chanting the name of Narayana, and the holy name
of the Supreme Personality of Godhead is so transcendentally powerful
that his chanting was being counted and recorded.

TEXT 27
q o§ JEEIST TaFE ST |
ff S9R I8 TS WA 11l

sa evari vartamano ’jiio
mrtyu-kala upasthite

matim cakdra tanaye
bale narayanahvaye

sah—that Ajamila; evam—thus; vartamanah—living; ajiah—
foolish; mrtyu-kale—when the time of death; upasthite—arrived;
matim cakdara—concentrated his mind; tanaye—on his son; bale—the
child; ndrayana-ahvaye—whose name was Narayana.
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TRANSLATION

When the time of death arrived for the foolish Ajamila, he
began thinking exclusively of his son Narayana.

PURPORT
In the Second Canto of the S"rinmd-Bhdgavatam (2.1.6) Sukadeva

Gosvami says:

etavan sankhya-yogabhyarm
svadharma-parinisthaya
janma-labhah parah pumsam

ante narayana-smrtih

“The highest perfection of human life, achieved either by complete
knowledge of matter and spirit, by acquirement of mystic powers, or by
perfect discharge of one’s occupational duty, is to remember the Per-
sonality of Godhead at the end of life.”” Somehow or other, Ajamila con-
sciously or unconsciously chanted the name of Narayana at the time of
death (ante narayana-smrtih), and therefore he became all-perfect
simply by concentrating his mind on the name of Narayana.

It may also be concluded that Ajamila, who was the son of a
brahmana, was accustomed to worshiping Narayana in his youth because
in every brahmana’s house there is worship of the narayana-sila. This
system is still present in India; in a rigid brahmana’s house, there is
nardyana-sevd, worship of Narayana. Therefore, although the contami-
nated Ajamila was calling for his son, by concentrating his mind on the
holy name of Narayana he remembered the Narayana he had very
faithfully worshiped in his youth.

In this regard Srila Sridhara Svami expressed his verdict as follows:
etac ca tad-upaldlanadi-sri-narayana-namoccarana-mahdatmyena tad-
bhaktir evabhiid iti siddhantopayogitvenépi drastavyam. ““According to
the bhakti- siddhdnta, itis to be analyzed that because Ajamila constantly
chanted his son’s name, Narayana, he was elevated to the platform of
bhakti, although he did not know it.”” Similarly, Srila Viraraghava
Acarya gives this opinion: evam vartamanah sa dvijah mrtyu-kale
upasthite satyajiio narayanakhye putra eva matim cakdra matim asak-
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tam akarod ity arthah. *“Although at the time of death he was chanting
the name of his son, hf; nevertheless concentrated his mind upon the holy
name of Narayana.” Srila Vijayadhvaja Tirtha gives a similar opinion:

mrtyu-kale deha-viyoga-laksana-kale mrtyoh sarva-dosa-pdapa-
harasya harer anugrahat kale datta-jiana-laksane upasthite hrdi pra-
kasite tanaye pirna-jiiine bale pafica-varsa-kalpe pradesa-matre
narayanahvaye miirti-viSese matim smarana-samarthar cittariv cakdra

bhaktyasmarad ity arthah.

Directly or indirectly, Ajamila factually remembered Narayana at the
time of death (ante narayana-smrtih).

TEXTS 28-29
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sa pasa-hastams trin drstvd
purusan ati-darunan

vakra-tundan irdhva-romna
atmanam netum agatan

dire kridanakasaktari
putram nardyanahvayam

plavitena svarenoccair
dajuhavakulendriyah

sah—that person (Ajamila); pdsa-hastan—having ropes in their
hands; trin—three; drstva—seeing; purusan—npersons; ati-darunan—
very fearful in their features; vakra-tundan—with twisted faces;
urdhva-romnah—with hair standing on the body; dtmanam—the self;
netum—to take away; dagatan—arrived; diire—a short distance away;
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kridanaka-asaktam—engaged in his play; putram—his child;
nardayana-ahvayam—named Narayana; plavitena—with tearful eyes;
svarena—with his voice; uccaith—very loudly; gjuhava—called; akula-
indriyah—being full of anxiety.

TRANSLATION

Ajamila then saw three awkward persons with deformed bodily
features, fierce, twisted faces, and hair standing erect on their
bodies. With ropes in their hands, they had come to take him away
to the abode of Yamaraja. When he saw them he was extremely
bewildered, and because of attachment to his child, who was play-
ing a short distance away, Ajamila began to call him loudly by his
name. Thus with tears in his eyes he somehow or other chanted the
holy name of Narayana.

PURPORT

A person who performs sinful activities performs them with his body,
mind and words. Therefore three order carriers from Yamaraja came to
take Ajamila to Yamaraja’s abode. Fortunately, even though he was
referring to his son, Ajamila chanted the four syllables of the hari-nama
Narayana, and therefore the order carriers of Narayana, the Visnudiitas,
also immediately arrived there. Because Ajamila was extremely afraid of
the ropes of Yamaraja, he chanted the Lord’s name with tearful eyes. Ac-
tually, however, he never meant to chant the holy name of Narayana; he
meant to call his son.

TEXT 30
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niSamya mriyamanasya
mukhato hari-kirtanam

bhartur nama maharaja
parsadah sahasapatan

nisamya—hearing; mriyamanasya—of the dying man; mukhatah—
from the mouth; hari-kirtanam—chanting of the holy name of the
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Supreme Personality of Godhead; bhartuh nama—the holy name of
their master; maha-raja—O King; pdarsadah—the order carriers of
Visnu; sahasa —immediately; dpatan—arrived.

TRANSLATION

My dear King, the order carriers of Visnu, the Visnudatas, im-
mediately arrived when they heard the holy name of their master
from the mouth of the dying Ajamila, who had certainly chanted
without offense because he had chanted in complete anxiety.

PURPORT

Srila Viévanatha Cakravarti Thakura remarks, hari-kirtanam
nisamydpatan, katham-bhitasya bhartur nama bruvatah: the order car-
riers of Lord Visnu came because Ajamila had chanted the holy name of
Narayana. They did not consider why he was chanting. While chanting
the name of Narayana, Ajamila was actually thinking of his son, but
simply because they heard Ajamila chanting the Lord’s name, the order
carriers of Lord Vispu, the Visnuditas, immediately came for Ajamila’s
protection. Hari-kirtana is actually meant to glorify the holy name, form,
pastimes and qualities of the Lord. Ajamila, however, did not glorify the
form, qualities or paraphernalia of the Lord; he simply chanted the holy
name. Nevertheless, that chanting was sufficient to cleanse him of all sin-
ful activities. As soon as the Visnuditas heard their master’s name being
chanted, they immediately came. In this regard Srila Vijayadhvaja Tirtha
remarks: anena putra-sneham antarena pracinadrsta-balad udbhitaya
bhaktya bhagavan-nama-sankirtanar krtam iti jidyate. ‘‘Ajamila
chanted the name of Narayana because of his excessive attachment to his
son. Nevertheless, because of his past good fortune in having rendered
devotional service to Narayana, he apparently chanted the holy name in
full devotional service and without offenses.”

TEXT 31
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vikarsato ‘ntar hrdayad
dasi-patim ajamilam
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yama-presyan visnudita
varayam asur ojasd

vikarsatah—snatching; antah hrdayat—from within the heart; dasi-
patim—the husband of the prostitute; ajamilam—Ajamila; yama-pre-
syan—the messengers of Yamaraja; visnu-diitah—the order carriers of
Lord Visnu; vdarayam asuh—forbade; ojasa—with resounding voices.

TRANSLATION

The order carriers of Yamaraja were snatching the soul from the
core of the heart of Ajamila, the husband of the prostitute, but
with resounding voices the messengers of Lord Visnu, the
Visnuditas, forbade them to do so.

PURPORT

A Vaisnava, one who has surrendered to the lotus feet of Lord Visnu,
is always protected by Lord Visnu’s order carriers. Because Ajamila had
chanted the holy name of Nariayana, the Visnuditas not only im-
mediately arrived on the spot but also at once ordered the Yamaditas not
to touch him. By speaking with resounding voices, the Visnuditas
threatened to punish the Yamaditas if they continued trying to snatch
Ajamila’s soul from his heart. The order carriers of Yamarija have
jurisdiction over all sinful living entities, but the messengers of Lord
Visnu, the Visnudatas, are capable of punishing anyone, including
Yamarija, if he wrongs a Vaisnava.

Materialistic scientists do not know where to find the soul within the
body with their material instruments, but this verse clearly explains that
the soul is within the core of the heart (hrdaya); it is from the heart that
the Yamaditas were extracting the soul of Ajamila. Similarly, we learn
that the Supersoul, Lord Visnu, is also situated within the heart (iSvarah
sarva-bhitanam hrd-dese rjuna tisthati). In the Upanisads it is said that
the Supersoul and the individual soul are living in the same tree of the
body as two friendly birds. The Supersoul is said to be friendly because
the Supreme Personality of Godhead is so kind to the original soul that
when the original soul transmigrates from one body to another, the Lord
goes with him. Furthermore, according to the desire and karma of the in-
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dividual soul, the Lord, through the agency of maya, creates another
body for him.

The heart of the body is a mechanical arrangement. As the Lord says
in Bhagavad-gita (18.61):

Svarah sarva-bhitanam
hrd-dese ’'rjuna tisthati

bhramayan sarva-bhitani
yantrariudhani mayaya

“The Supreme Lord is situated in everyone’s heart, O Arjuna, and is
directing the wanderings of all living entities, who are seated as on a
machine, made of the material energy.” Yantra means a machine, such
as an automobile. The driver of the machine of the body is the individual
soul, who is also its director or proprietor, but the supreme proprietor is
the Supreme Personality of Godhead. One’s body is created through the
agency of maya (karmand daiva-netrena), and according to one’s ac-
tivities in this life, another vehicle is created, again under the supervi-
sion of daivi maya (daivi hy esa gunamayi mama maya duratyaya). At
the appropriate time, one’s next body is immediately chosen, and both
the individual soul and the Supersoul transfer to that particular bodily
machine. This is the process of transmigration. During transmigration
from one body to the next, the soul is taken away by the order carriers of
Yamaraja and put into a particular type of hellish life (naraka) in order

to become accustomed to the condition in which he will live in his next
body.

icur nisedhitas tams te
vaivasvata-purahsarah

ke ywyar pratiseddharo
dharma-rajasya $asanam
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ticuh—replied; nisedhitah—being forbidden; tan—to the order car-
riers of Lord Visnu; te—they; vaivasvata —of Yamarija; purah-sarah—
the assistants or messengers; ke—who; yi#yam—all of you; pratised-
dharah—who are opposing; dharma-rajasya—of the king of religious
principles, Yamaraja; sasanam—the ruling jurisdiction.

TRANSLATION

When the order carriers of Yamaraja, the son of the sun-god,
were thus forbidden, they replied: Who are you, sirs, that have the
audacity to challenge the jurisdiction of Yamaraja?

PURPORT

According to the sinful activities of Ajamila, he was within the
jurisdiction of Yamaraja, the supreme judge appointed to consider the
sins of the living entities. When forbidden to touch Ajamila, the order
carriers of Yamaraja were surprised because they had never been hin-
dered in the execution of their duty by anyone within the three worlds.

TEXT 33
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kasya va kuta ayatah

kasmad asya nisedhatha
kim deva upadeva ya

yizyar kim siddha-sattamah

kasya—whose servants; va—or; kutah—from where; ayatah—have
you come; kasmat—what is the reason; asya—(the taking away) of this
Ajamila; nisedhatha—are you forbidding; kim—whether; devah—
demigods; upadevah—sub-demigods; yah—who; yiyam—all of you;
kim—whether; siddha-sat-tamah—the best of the perfect beings, the
pure devotees.

TRANSLATION

Dear sirs, whose servants are you, where have you come from,
and why are you forbidding us to touch the body of Ajamila? Are
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you demigods from the heavenly planets, are you sub-demigods,
or are you the best of devotees?

PURPORT

The most significant word used in this verse is siddha-sattamah,
which means “the best of the perfect.”” In Bhagavad-gita (7.3) it is said,
manusyanam sahasresu kascid yatati siddhaye: out of millions of per-
sons, one may try to become siddha, perfect—or, in other words, self-
realized. A self-realized person knows that he is not the body but a
spiritual soul (ahari brahmasmi). At the present moment practically
everyone is unaware of this fact, but one who understands this has at-
tained perfection and is therefore called siddha. When one understands
that the soul is part and parcel of the supreme soul and one thus engages
in the devotional service of the supreme soul, one becomes siddha-sat-
tama. One is then eligible to live in the Vaikuntha planets or Krsnaloka.
The word siddha-sattama, therefore, refers to a liberated, pure devotee.

Since the Yamadiitas are servants of Yamaraja, who is also one of the
siddha-sattamas, they knew that a siddha-sattama is above the demigods
and sub-demigods and, indeed, above all the living entities within this
material world. The Yamaditas therefore inquired why the Visnuditas
were present where a sinful man was going to die.

It should also be noted that Ajamila was not yet dead, for the
Yamadiitas were trying to snatch the soul from his heart. They could not
take the soul, however, and therefore Ajamila was not yet dead. This will
be revealed in later verses. Ajamila was simply in an unconscious state
when the argument was in progress between the Yamaditas and the

The conclusion of the argument was to be a decision regard-
ing who would claim the soul of Ajamila.

TEXTS 34-36
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sarve padma-palasaksah
pita-kauseya-vasasah
kiritinah kundalino

lasat-puskara-malinah

sarve ca nitna-vayasah
sarve caru-caturbhujah

dhanur-nisangasi-gada-
sankha-cakrambuja-sriyah

diso vitimiralokah
kurvantah svena tejasa
kim artham dharma-palasya
kinkaran no nisedhatha

sarve—all of you; padma-paldsa-aksah—with eyes like the petals of a
lotus flower; pita—yellow; kauseya—silk; vasasah—wearing garments;
kiritinah—with helmets; kundalinah—with earrings; lasat—glittering;
puskara-malinah—with a garland of lotus flowers; sarve—all of you;
ca—also; niitna-vayasah—very youthful; sarve—all of you; caru—
very beautiful; catuh-bhujah—with four arms; dhanuh—bow;
nisanga—quiver of arrows; asi—sword; gada—club; sarikha—conch-
shell; cakra—disc; ambuja—lotus flower; S$riyah—decorated with;
disah—all directions; vitimira—without darkness; alokah—extraordi-
nary illumination; kurvantah—exhibiting; svena—by your own; te-
jasa—effulgence; kim artham —what is the purpose; dharma-pdlasya—
of Yamaraja, the maintainer of religious principles; kirkaran—servants;
nah—us; nisedhatha—you are forbidding.

TRANSLATION

The order carriers of Yamaraja said: Your eyes are just like the
petals of lotus flowers. Dressed in yellow silken garments, deco-
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rated with garlands of lotuses, and wearing very attractive helmets
on your heads and earrings on your ears, you all appear fresh and
youthful. Your four long arms are decorated with bows and
quivers of arrows and with swords, clubs, conchshells, discs and
lotus flowers. Your effulgence has dissipated the darkness of this
place with extraordinary illumination. Now, sirs, why are you
obstructing us?

PURPORT

Before even being introduced to a foreigner, one becomes acquainted
with him through his dress, bodily features and behavior and can thus
understand his position. Therefore when the Yamaditas saw the
Visnudatas for the first time, they were surprised. They said, “By your
bodily features you appear to be very exalted gentlemen, and you have
such celestial power that you have dissipated the darkness of this ma-
terial world with your own effulgences. Why then should you endeavor
to stop us from executing our duty?”” It will be explained that the
Yamadiitas, the order carriers of Yamaraja, mistakenly considered
Ajamila sinful. They did not know that although he was sinful
throughout his entire life, he was purified by constantly chanting the
holy name of Narayana. In other words, unless one is a Vaisnava, one
cannot understand the activities of a Vaisnava.

The dress and bodily features of the residents of Vaikunthaloka are
properly described in these verses. The residents of Vaikuntha, who are
decorated with garlands and yellow silken garments, have four arms
holding various weapons. Thus they conspicuously resemble Lord Visnu.
They have the same bodily features as Narayana because they have at-
tained the liberation of sariapya, but they nevertheless act as servants.
All the residents of Vaikunthaloka know perfectly well that their master
is Narayana, or Krsna, and that they are all His servants. They are all
self-realized souls who are nitya-mukta, everlastingly liberated. Al-
though they could conceivably declare themselves Narayana or Visnu,
they never do so; they always remain Krsna conscious and serve the Lord
faithfully. Such is the atmosphere of Vaikunthaloka. Similarly, one who
learns the faithful service of Lord Krsna through the Krsna conscious-
ness movement will always remain in Vaikunthaloka and have nothing to
do with the material world.
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sri-Suka uvaca
ity ukte yamadiitais te
vasudevokta-karinah
tan pratyicuh prahasyedar

megha-nirhradaya gira

sri-Sukah uvica—Sri Sukadeva Gosvami said; iti—thus; ukte —being
addressed; yamadiitaih—by the messengers of Yamaraja; te—they;
vasudeva-ukta-karinah—who are always ready to execute the orders of
Lord Vasudeva (being personal associates of Lord Visnu who have ob-
tained the liberation of salokya); tan—unto them; pratyiicuh—replied;
prahasya—smiling; idam—this; megha-nirhrddaya—resounding like a
rumbling cloud; gira—with voices.

TRANSLATION

Sukadeva Gosvami continued: Being thus addressed by the
messengers of Yamaraja, the servants of Vasudeva smiled and
spoke the following words in voices as deep as the sound of rum-
bling clouds.

PURPORT

The Yamaditas were surprised to see that the Visnuditas, although
polite, were hindering the rule of Yamaraja. Similarly, the Visnudatas
were also surprised that the Yamadatas, although claiming to be servants
of Yamaraja, the supreme judge of religious principles, were unaware of
the principles of religious action. Thus the Visnuditas smiled, thinking,
“What is this nonsense they are speaking? If they are actually servants
of Yamaraja they should know that Ajamila is not a suitable candidate for
them to carry off.”
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- Sri-visnudiita iicuh
yiyarm vai dharma-rajasya
yadi nirdesa-karinah
brita dharmasya nas tattvarn
yac cadharmasya laksanam

$ri-visnudiatah icuh—the blessed messengers of Lord Visnu spoke;
yiyam—all of you; vai—indeed; dharma-rdjasya—of King Yamaraja,
who knows the religious principles; yadi—if; nirdesa-karinah—order
carriers; briita—just speak; dharmasya—of religious principles; nah—
unto us; tattvam—the truth; yat—that which; ca—also; adharmasya—
of impious activities; laksanam—symptoms.

TRANSLATION

The blessed messengers of Lord Visnu, the Visnudiitas, said: If
you are actually servants of Yamaraja, you must explain to us the
meaning of religious principles and the symptoms of irreligion.

PURPORT

This inquiry by the Visnudiitas to the Yamadatas is most important. A
servant must know the instructions of his master. The servants of
Yamaraja claimed to be carrying out his orders, and therefore the
Visnudatas very intelligently asked them to explain the symptoms of
religious and irreligious principles. A Vaisnava knows these principles
perfectly well because he is well acquainted with the instructions of the
Supreme Personality of Godhead. The Supreme Lord says, sarva-dhar-
man parityajya mam ekar Saranarm vraja: “‘Give up all other varieties
of religion and just surrender unto Me.”” Therefore surrender unto the
Supreme Personality of Godhead is the actual principle of religion. Those
who have surrendered to the principles of material nature instead of to
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Krsna are all impious, regardless of their material position. Unaware of
the principles of religion, they do not surrender to Krsna, and therefore
they are considered sinful rascals, the lowest of men, and fools bereft of

all knowledge. As Krsna says in Bhagavad-gita (7.15):

na mam duskrtino miidhah
prapadyante naradhamah

mayaydapahrta-jiana
asurarn bhavam asritah

“Those miscreants who are grossly foolish, lowest among mankind,
whose knowledge is stolen by illusion, and who partake of the atheistic
nature of demons, do not surrender unto Me.”” One who has not surren-
dered to Krsna does not know the true principle of religion; otherwise he
would have surrendered.

The question posed by the Visnudiitas was very suitable. One who
represents someone else must fully know that person’s mission. The
devotees in the Krsna consciousness movement must therefore be fully
aware of the mission of Krsna and Lord Caitanya; otherwise they will be
considered foolish. All devotees, especially preachers, must know the
philosophy of Krsna consciousness so as not to be embarrassed and in-
sulted when they preach.

TEXT 39
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kathamsvid dhriyate dandah
ki vasya sthanam ipsitam

dandyah ki karinah sarve
ahosvit katicin nrnam

katharisvit—by which means; dhriyate—is imposed; dandah—
punishment; kim—what; vd—or; asya—of this; sthanam—the place;
ipsitam—desirable; dandyah—punishable; kim—whether; karinah—
fruitive actors; sarve—all; ahosvit—or whether; katicit—some;
nrnam—of the human beings.
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TRANSLATION

What is the process of punishing others? Who are the actual
candidates for punishment? Are all karmis engaged in fruitive ac-
tivities punishable, or only some of them?

PURPORT

One who has the power to punish others should not punish everyone.
There are innumerable living entities, the majority of whom are in the
spiritual world and are nitya-mukta, everlastingly liberated. There is no
question of judging these liberated living beings. Only a small fraction of
the living entities, perhaps one fourth, are in the material world. And the
major portion of the living entities in the material world—8,000,000 of
the 8,400,000 forms of life—are lower than human beings. They are not
punishable, for under the laws of material nature they are automatically
evolving. Human beings, who are advanced in consciousness, are respon-
sible, but not all of them are punishable. Those engaged in advanced
pious activities are beyond punishment. Only those who engage in sinful
activities are punishable. Therefore the Visnudutas particularly inquired
about who is punishable and why Yamaraja has been designated to dis-
criminate between who is punishable and who is not. How is one to be
judged? What is the basic principle of authority? These are the questions
raised by the Visnudutas.

TEXT 40
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yamadita ucuh
veda-pranihito dharmo
hy adharmas tad-viparyayah
vedo narayanah saksat
svayambhir iti Susruma

yamadiitah iicuh—the order carriers of Yamaraja said; veda—by the
four Vedas (Sama, Yajur, Rg and Atharva); pranihitah—prescribed;
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dharmah—religious principles; hi—indeed; adharmah—irreligious
principles; tat-viparyayah—the opposite of that (that which is not sup-
ported by Vedic injunctions); vedah—the Vedas, books of knowledge;
narayanah saksat—directly the Supreme Personality of Godhead (being
the words of Narayana); svayam-bhih—self-born, self-sufficient (ap-
pearing only from the breath of Narayana and not being learned from
anyone else); iti—thus; Susruma—we have heard.

TRANSLATION

The Yamadiitas replied: That which is prescribed in the Vedas
constitutes dharma, the religious principles, and the opposite of
that is irreligion. The Vedas are directly the Supreme Personality
of Godhead, Narayana, and are self-born. This we have heard from
Yamaraja.

PURPORT

The servants of Yamaraja replied quite properly. They did not
manufacture principles of religion or irreligion. Instead, they explained
what they had heard from the authority Yamaraja. Mahdjano yena gatah
sa panthah: one should follow the mahdjana, the authorized person.
Yamarija is one of twelve authorities. Therefore the servants of
Yamarija, the Yamaditas, replied with perfect clarity when they said
$usruma (“we have heard”’). The members of modern civilization
manufacture defective religious principles through speculative concoc-
tion. This is not dharma. They do not know what is dharma and what is
adharma. Therefore, as stated in the beginning of Srimad-Bhagavatam,
dharmah projjhita-kaitavo ’tra: dharma not supported by the Vedas is
rejected from srimad-bhagavata-dharma. Bhagavata-dharma comprises
only that which is given by the Supreme Personality of Godhead.
Bhagavata-dharma is sarva-dharman parityajya mam ekarm saranari
vraja: one must accept the authority of the Supreme Personality of God-
head and surrender to Him and whatever He says. That is dharma. Ar-
juna, for example, thinking that violence was adharma, was declining to
fight, but Krsna urged him to fight. Arjuna abided by the orders of
Krsna, and therefore he is actually a dharmi because the order of Krsna
is dharma. Krsna says in Bhagavad-gita (15.15), vedais ca sarvair
aham eva vedyah: “The real purpose of veda, knowledge, is to know
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Me.” One who knows Krsna perfectly is liberated. As Krsna says in
Bhagavad-gita (4.9):

janma karma ca me divyam
evari yo vetti tattvatah

tyaktva deham punar janma
naiti mam eti so ‘rjuna

“One who knows the transcendental nature of My appearance and ac-
tivities does not, upon leaving the body, take his birth again in this
material world, but attains My eternal abode, O Arjuna.” One who
understands Krsna and abides by His order is a candidate for returni