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By the mercy of Krishna:

The editors of Back To Godhead, along with our revered teach-
er, Swami Bbaktivedanta and our godbrothers of the Scciety, wish
to express our deev hopes for a happy New Year-~- one in which
peace and enlightenment may bless the hearts of all men. This,
of course, is rot Jjust a holiday greeting, but the fervent moti-
vation of our lives in devotional service the year round. Preise
be to Xrishna lor giviug us such a sweet task,

The picture which follows our cover in tkis issue it the
product of our new art director, Jodavani Devi Desi. It porcvrays
Lord Sri Chaitanya Mahaprabhu and His disciples during kirtan.
Waen He was present on this 2arth four hundred and eizhty yeurs
ago, Lord Chaitanya introduced the ancient practice of Samxirsan
as the remedy for the ills of our nresent age, and it is this
remedy that 1s being promulgated by this Societyo.

Our record album, tentatively titled "Krishna Consciousness!
has yet to apprear, but we're hoping to have it released within
the next two weeks.

Our San Francisco activities have beuen postpouned until late
in January, but a temple and center there are now being establish:
ede So it looks to us as though Krishna Consciousness is destine:
to grow and to influerce events on the Americean West Coast. We
hop2 this is but the modesti beginnings of a world-wide movement.
The influence of the kirtan movement stands to reason--~ after all,
who has more influence than the Supreme Personality of Godhead?

Hare Krishnal

The Editors



2.

FROM THE LECTURES OF SWAMI A, C. RHAKTIVEDANTA

Notes transcribed from lectures given September 20, 22, 1966.

The Bhagavad-Gita is an authoritative statement given to
Arjuna by Lord Krishna. It must be burne ip mind that the Dha-
gnavad-Gita was spoken on a battlefleld. Before the battle,
Arjuna declinsd to fight with his own kinesmen, After the Bha-
gavad-Gita was apoken, he changed his mind and fcught. There
was not much time for this discussion-~ one hour at the most--
for the opposing armies were already lined up, and eager to be-
gin the combat.

After hearing about the yoga of meditation, whichk requires
going to a secluded plece and gitting perfectly still with the
eyes focussed on the tip of the nose, Arjura said, "Dear Krishe
na, I think this system is too difficult for me, on account of
my agitatsd mind.," In the material world our minds are agitat-
ed. The nature of the materisl world is such that we cannot be
free from anxiseties.

God hes many names, according to His different activities.
Arjuna hers addresses Krisiina as "Kiiler of Demons," becauss
Arjuna sees his own mind as a demon. The sum and substance of
any yoga gsyatem is to control the mind. Arjuna seid that his
mind was so agitated, that it was impossible for him to prac-
tise meditation. Now, Arjuna, a great warrior, was & personal
friend of Lord Krishna, and he was able to understand the Gita
in less then an hour whereas today people can't understand it

in an entire lifetime. If Arjuna, who was so intelligent and
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spiritually receotive that he could understand the Gita in an
hour, said that meditation was too difficult for him, what about
us? e are not even in the seme category as Arjuna, who was
Krishna's friend, and who was so intelligent. If it was impos-
gible for Arjuna, can it be possible fopr us? It is imnossible
to still a hurricane, and it is equally impossible to still the
mind by force. We can control the mind, howsver, by always
thinking of Krishna. FKrishna Consciougness is the perfect form
of yoga.

Maditation was good in a former aze, when people lived
millions of years. In the age after that the best method was
sacrifice. After that, it was terple worship. Today, the best
method is to chant the Name of the Lord, esnecially "Hare Krish-
na, Hare Krighna, ¥rishna Xrishna, Hare Fare, Hare Rama, Hare
Rama, Rema Rama, Hare Hare." Today, we don't live long. We
are unfortunate, disturbed and unintelligent. The whole world
is fightingz. In times such as these, how can we perform any-
thing as difficult as meditative jyoga? Bhakti yoga~~- Xrishna
Consciousnessz, and "“Hare Krishna"-~ is recommended for the pre-
sent age. Meditation for the salize of inpressing others or your=-
gelf will never be successful for even Krishna said that medita-
tion was too difficult in this asze, Neditation requires renun-
ciation, but today, even renuncistion is too difficult,

In Krishna Conaciousness there are only four things that
mist be vrenounced: illicit sex, intoxicetion, gambling, and
meat-eating. Thece four activities agitate the mind. Renuncia-

tion of these is easy in Krishna Consciousness for the process
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of bhaktiyoga is so easy that these four things become distaste-
ful. EKrishna Consciousness does not completely discourage sex,
but it discourages sex outside of marriage., One who is serious
about spiritual advancement cannot encourage illicit or promis-
cuous sex. If we really want to control the mind it is not
necessary to give up ssx and food altogether. We can eat fooad
that is pronerly cooked cnd offered to Krishna, and we can get
married. Keeping the mind always in Krishna Conscicusness is
samadhi. When one is in Krishna Consciousness, he is leading a
renounced life, even if he is not a monk. Success in any foim
of yoga is not possible without countrol of the mind. Cne who
is determined will find a way to control his mind.

Once we start on a yoga system, we must stick with it. The
desire fcor spiritual advancement should be there. Out of many
men, only a few will try for perfection. Out of thousands cf
these, only a few will reach it, for it is a difficult process.
However, 1f you want to be a physician, you must study until you
graduate. Sniritual advancement is just like that-- except that
the rewards are eternal,

Ar juna asked Krishna, "What happens to one who starts co
study yoga and then gives up?" Krishna replied that when a
cloud gathers together, there is a possibility of rain, but if
the wind blows the cloud away, there is no rain. There may be
thunder and wind, but there will be nc¢ rain, Similarly, if one
starts the yoga prccess and quits, he will not have success.

Ar juna asked this question so that, in the future, people would

not get discouraged and quit.
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Bhagavan means one who has complete and perfect riches,
strength, knowledge, renunciation, beauty, and fame. Famous
peonle come and go, but God is always famous, God, or Bhagavan,
is One Who has the above attributes in completeness and perfec-
tion. Krishna is the proprietor of all riches but He can re-
nounce them at a moment's notice, We receive spiritual know-
ledge from Krishna, but He Himself had no need of e spiritual
master. We must believe One Who is in complets knowledge. We
accept the authority of the newspaper regarding current events,
so why not accept the authority of Krishna regarding spiritual
metters? We do not insist on seeing for ourselves before be-
lieving the newspaper, so why insist on seeing before believing
the Bhagavad-~Gita? The Gita comes from the highest authority,
therefore we must make an attempt to understand it., Anyone who
makes an attempt will suffer no degradation, even if he fails.
One who malkes an attempt to study the Gita will never be van-
quished. This the Lord guarantees.

When one is self-realized, he makes no distinctionrs between
men and animal, or lewer end higher. Icdeas of high and low, and
other pairs of opposites, belong to the material world. When
one is in the transcendental poasition, and sees Krishna every-
where, he is Tit to enter into the Kingdoem of God. He knows the
Supreme Soul, the workings of nature and of the body, and the
relationships of these to each other. Wken one is in his rela-
tionship with the Sunreme Lord, all things are of equci value.
This i3 not to say that the living entity is seen as equal to
the Supreme Lord, or that all distinctions are obliterated.



6o

This would be equivalent to being proficient in a lanpuage and
not being able to distinguish nouns from verbs.

We are all part and parcel of the Supreme Lord. The real-
ized man therefore sees all things as part of the Supreme Lord.
He sees all things as Spirit Soul, in different dress. One who
is bound to the material world does not see this equality. We
are in the material world in order to become fit to enter into
the Kingdom of God. Krishna coﬁes Himself, or sends His Son or
gervants to help us-- but people still prefer to live on the
level of cats and dogse. They want to exploit nature for busi-
ness purposes, and to live sensuously like animals.

The work of nature goes on under the direction of God, to
give a chance to the conditioned souls, This world's miseries
remind us that we cannot be happy outside of the Kingdom of God.
We hove no control over the rain or the snow, We should under-
stand that we are helpless-- that whatever we do, we are forced
to do. Even the blinking of our eyes is controlled by material
nature. We have no independence. We are continually being
slapped by material nature, and we keep asking for more. The
intelligent person knows he is being slapped and kicked.

The condition of the world has deteriorated because we
have fools for leaders and teachars. We must first realize the
helplessness of our situation before we can surrender to Gode.
We cannot get material nature to stop slapping us, just as a
prisoner cannot stop the harrassment of prison life. We must
be released from the prison of this material nature, for mater=-

1al nature condemns us. When we decide to return to God, spiri=-
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tual nature helps us. Just as we are free to move on land, but

not in the water, so we are truly free in the spiritual world,

but not in the material world.
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Floweras for Krishna

by Rayarama Das Brahmachary
(Paymond Marais)

Why does sunlight fade the carpet but not flowers?
And who is the sun?

Behold the countless eyos of day,

Numberless daisles ashiver with ecstasy upon the meadow field.
The meadow is a pure, radiant meadow,

Sacrifice iz love, I think.

I?

No, not a balloon full of laughing g2s

Which has but to burst to fill the ether with merriment--
Although that is nearly adequate.

17

A flower tool A flower tool
0, make me & sacrificel

Make me lovel

L7

An eye of day.

Surely, what the simple daisies do I can do,

If you will teach me.

What can T give who am slready given beyond measure?

0, it is a kind of merging,
For the lover and the beloved qulte forget themselves
In their passion.
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KRISHNA: THE END OF KNOWLEDGE

by Fayagriva Das Brahmachary
(Howard Whealer)

At the end of many births the man of wisdom seeks refuge
in Me, realizing that Vasudeva is all. Rare indeed is
such a high-souled person. (Gita, VII/19)

Today, for the majority of students attending universities
and institutions of higher learning, the question of the end of
kmowledge, the destination of the long pursuit, hardly ever comes
to minde One's eyes are usually fixed on gradustion day and
the diploma that signifies entrance into a good-paying job. For
most, the goal of knowledze is money and the material pleasures
it buys.

The more intelligent see the goal in the pursuit itself~w
as in a literary education, the goal is the enjoyment of liter-
ature itself, or, as in mathematics, the goal is in postulating
and proving certain theorems. Nothing more is desired. It is
like the pleasure a man gets in building a cabinet; or a painter
in painting a picture. The act itself is its own reward. So
for the more intelligent, edvcetion itself 1s its own reward--
they neitner need nor seek extraneous compensations.

Yet the true artist, the true technician, always honest
with himself, never allows his perspectives to stray too far,
never allcws himself to be too attached to his work. Seeing

himself as a man in time and space, seeing his work and the

earth in their relastionship to the universe, in time and space,
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seeing all worls, even the grandest-- the earth i1tself and the
entire materisl universe-- to be perishable, he is not attached,
He is happy in his work muinly because of his detachment. He is
1ike the child who happilvy makes sand castles s0 diligently on
the beach yet leaves them when hig father tekes him home. He
doesn't care if the waves wash them away. It is a matter of
always having things in perspective, This may be said not only
of a man's work or art; it may be said of a man's entire life.

He who bends to himself a Joy

Doth the winged 1life destroy;

But he who ltisses the Joy as it flies

Lives in Eternity's sunrise,
(From William Blake'!s Gnomic Verses)

"Knowledge" itself is elusive. The wisest have always
claimed to know nothing. One is always getting the impression
that mankind is still in kindergarten, especially as one graduz-
1ly becomes more certain that "This life's five windows of the
soul/ Distorts the Heavens from pole to pole.," (Blake, From The

Everlasting Gosple) Socrates was always claiming to know nothing,

and Whitman echoed him: "I cannot tell how my ankles tend, nor

whence the cause of my faintest wish. That I walk up my stoop,

I pause to consider if it really be." (Songz of Myself, 2) The
time arrives when man sees himself ﬁnd his "accomplishments" as
nothing more than the dabblings of a child, fabrications to pass
the time, games to diatract.

It is at this point that "knowledge" begins to break down.
Man begins to question, "What is this 'knowledge' I've basen so
long pursuing? What are its purposes, its categories? Am I on

the right path in this pursuit, or am I deluding myself?" If
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IR T fortunate, he will turmn to a seripture such as

Bhagavad-Gita for guidance, and he will see that Krishna Him-

self, the Supreme Yersonality of Codhead, diviges knowledge
into three "guuas" or qualities: sattve, rajas, and tamas--
nemely, goodness, passion, and ignorance.

The knowledge by which one indestructibls Svbstance is

gseen in all beings, undivided in the divided-- know that
that knowledge is of the nature of sattva (goodness).

(Gita, XVIII/20)

Such is the knowled s of the good or holy man who sess
"the touch of the One in the play of the many." Such a man is
never deluded for behind the play of maya he always sees One
Acter-- the Supreme Lord. That this knowledge is rare today
accounts for ths abundance of misery in this kaliyuga, this
age of Ignorance, chaos and disagreement. Transcendental know=-
ledge is in the mode of goodness automatically. Those who cul=-
tivate knowledge beyond this body culminating in the firm con-
viection that "I am not this body, I am spirit-soul and eter-
nal," begin from the mode of goodness, or sattva. Knowledge
in goodness is the starting point for self-realization. Men
seeking transcendental knowledge have nothing to do with know-
ledge in the modes of passion and ignorances Rather, people
who see their own interest &g senarate from spiritual krow-
ledge are in the inferior mocdes.

But that knowledge through which one sees in all beings

various entities of 1 ffepent lrinds as differing from

one another~- know faau that dﬂOdlegB is of the nature

of rajas (passion). (Gita, XViII/21)

A man whose Iknowledge is in the mode of paasion compre-

hends different souls dwelling in different bodies in constant
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conflict with one another. This point of view immediately plae
ces such & man in the position of defending "that which is mine"
and working for his own benefit, for he sees diversity, and is
involved in the struggle which is born out of diversity. Such
a man very vigorously struggles to maintaein his particuler ine-
terest against the interests of others. He is also constantly
trying to improve conditions in the material world, and of
course conditions are continually overwealming him, He does #
not understand that he willl never be happy in the material
world any more than & fish will be happy on land, for in truth
he is not matter, but spirit. He will never be happy on this
earth, regardless of the number of gadgets he may devise for
his convenience and material comfort, for he is still confined
to the prison-~house of birth, disease, old age and death.

Finally, Krishna speaks of "knowledge" in ignorance:

And the lnowledge that is confined to one single effect

as if it were the whole, and is without reason, without

foundation in truth, snd trivial-- that knowledge is
declared to be of the nature of tamas (ignorance, or

dullnessg). (Gita, XVIII/22)

Such a man is simply bappy with a little food, a place to
sleep, some sex enjoyment and a few other pleasures to make
life "tolerable." He considera his body to be the cause of
effects and of things into which he comes into contact, and he
is therefore a slave to his body, working always with his body-
comfort in mind. Such men are on the level of the animalse-
they have no desire for improvement either in this world or in

the next. Their conception of the universe is strictly physi-

cal and they have no idea of a Supreme Spirit behind the mater-
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ial guise. Of them it is sald, "the light shineth in darkness;
and the darkness comprebended it not." (John, I/S)

A brief review of the fields of contemporary knowledge
reveals passion and ignorance to be the twn predominant modes.
In the "humanities," for instance, history (from the transcen-
dental viewpoint) truly becores a pack of lies perpetrated on
the dead, 8o much senseless conjecture and family gnssip. Of
what use is history? Its only justificetion is that man can
learn from it and it can give man a sense of direction; in this
contury elone there have been two major wars and thousands cf
tooks have been written about them; horrers that might well
have been forgutten have been dug up, revitalized and dezlt tn
the public in tons of newspriut, Stil) mankind rushes stubborn-
ly into a third holocaust. History enly teaches that it teaches
nothing. That most historians are eynics is testimony to this.

Speculative phiicsophy becomes the mnat useless nf all
gestures«~- gtacks and stacks of words that are only good for
burning on a cald night. Ratioualizing, speculation, intellee-
tualizing a la Western philosophic tradition have only led-- at
meste~ t0 dry and dusty treavises end pipeearguments. Similar-
1y, literature may contain asome besutiful stories, but in this

convury it so often censists of many stylistic conceits and

- materialistlec nonsungee~ students had rather dissect the jit-

tery personalities af Faulkner, Pound, Hemingway toan read their
‘works. . APter so many yesrs, man hes finelly become wary of
words end those who use thems "Were you thinking that those

were the words, those upright lines? thrse curves, engles,



13.

dots?/ Yo, those are not the words, the substantial words ars in
the ground and sea,/They are in the air, they are in you."
(Whitman, "A Song of the Rolling Earth") In the realm of words,
poetry, often accused of being the most senseless and useless
mode of man's expression, seems to be the only one werth retain-
ing. Poetry is the music of words, and music of transcendental
praise does not belong to the sphere of "knowledge." Bub hittory,
which only records struggle on the material plane, and philoso-
phy that is fillsd with vain speculation, and literature that
also denicts moterialistic struggle end ie written to amuse withe-
out enlightering and is the work of authors desirous of money
and fame-- such fielcds of knowledge are in the modus of passion.
Like history, rhilosovhy, and litsrature, science bas only
succeeded in implementing man with encumbrances thet mainly ser=-
ve to divert his energy. For example, because there are t£o many
automeobiles, man feels the need to travel more and more. Now
man is svending so nuch energy to reach the moon-: for what spec~
ific reason, no one can really say, save for the psychological
need he nust feel to escare etrth. However, advanced yogis and
those sdvinced in ¥Kidishne-cousciousness know that such wvehicular
interplenetary travel is roat difficult, if not impossible.
Snace travel is not difficult~-~ the gross materielists are sim-
ply going about it the wrong way. Furthermore, science has
principally helned man to destroy himself most effectively. In
this realm, science has proved itself moet helpful and prozress=-
ive. Exterminetion. When God gave man gunpowdser He knew the

little bangs would grow into bigger and biggoer ones. In this
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field, science 1s most adept. "They murder to dissect" is now

a bland statement. Always what Hart Crane called "the iron
dealt clevege," iron, metal, sciencs cutting flesh. It is a
familier story. Yet thess madmen, mesters uf eatermination, re-
ceive large financial grants from universitiss and foundations
to further pursue the annihilation of the race. They are always
trying to kill God, but God cannot be killed. Yet science, the
pursuit of the firecracler, is considered knowledge. At its bes
when it attempts to satisfy the material desires of man by help=-
ing him attain adequate food and shelter or curing his physical
diseases for a short duration, it is knowledge in the mode of
passion. And shen science shacklss man with modern "convenien-
ces" or frivolous gimmicks or vhen it exterminates man by mon-
strous bombs and military divices, then it is asuric-~ it is
knowledge in the mode of ignorance and darkness. Although mod=~
ern man places all his hopes in science, the wise know this to
be the knowledpge of the madhouse.

And while mentioning madhouses, the lunatics of psychology.
one of the latest "departmeats of knowledge," are kxnown to be ou
the loose, supported by a considerable amount of police=~rower,
These "PhD" testgivers, judgers of sanity, can haul any citi-
zan off the streets of (for example) New York Gity, throw him
in Bellsvue Obssrvation Ward, and keep him there "indefinitely."
If the unfortunate soul happens to manage a squeal of protest,
tnese heavy~handed soul=-searchers throw him into their owm
Bellevue Kangaroo Court then clap him away into a rateinfested

State bedlam supervised by doctors ard orderlies whose sadism
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would have afforded Kraft-Ebing some juicy histcries. leny sen-
sitive and intelligent men are broken by the doctors of psych=-
ology who manage them much like they manage their white mice.
Either conform to the madness of contemporary civilization or
you're "psychotic,” they tell modern man. So this latest branch
of "knowledge," in the mode of darkest ignorance, is affording
man one of the biggest detours on his road to hapviness.

Many examples of similar diversions cen be given: mathema-
tics are concerned with mmber games. Ho mathematician has
ever been able to prove that one equals cne; aznd besides, re=-
ducing everything to an equation helps no one. Politics is an
animal farm for the power~hungry, the vanity of vanities, and
business and finances are simply the arts of throat-cutting.

In that sense they hold hands with science. Sociology is con-
cerned with the dying nnd anthropology with the dead. The lan-
guege into which one is borr affcrds a sufficient number of con-
fusing symvbols without one's trying to learn others. IMost com-
parative linguists never manage to master their own native ton-
gues. And astronomy., One glance at the sky and any fool can
tell you the stars are innumcrable. All these fields of know=-
ledge are in the modes of passion and ignorancs.

Such ares the branches of "knowledge" offered by man, & poor
serving indeed, hardly worihy of cornsideration let alone a life-
tire's devotion., The principle of money-making keeps most of
them in business, and behind the money-making principie is the
principle of sense-gratification. And sense-gratification main-

1y includes esting, morry-making, sleeping; sex~life and defend=-
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ing. So take these away and the whole structure of Mimowledge"

collapses. It's all really rathsr basic after all. But the

veneer, glossed by centuries of deceit, is thick indesd, ard

many are eantrapped. The real problems of birth, old aze. dis-

ease and death go unsolved and untouched., So it is said that

"Grace is given of God, but knowledge is bought in the market."

the

How to get out? How to put an end to trickery and delasionm.
fruits of false knowledge? Krishna says:

At the end of many births the man of wirdom seeks refuge
in Me, reali=ing that Vasudeva is all., Rare indeed is
such a high-souled person. (Gita, VII/ 13)

By Me, in My ummanifested form; are all things in chis
universe perveaded. All beings exist in Me, but I do not
exist in them.

And yet the beings do not dwell in Ms=~ behold, vhat is

My divine mysiery. My Spirit, which is the suppoit of

all beiugs and thu source of cll things, does not dwell

in them.

As the mighty wind blowing everywhere ever rests in the
acthersal space (akasa), know that in ths same manner all
beings rest iu Meo

At the end of a nycle all beings, O son of Kanti, enter {pr-
to My Prakriti (nature), and at the beginniag of & cycle I
generate them again,

Controliing My own Prakriti, I send forth, again and agein,
all this multitude of reings, helpless under the sway of
maya. (Gita, IX/1-8)

Fools disregerd Me whan I assume & humau form; fox they are
anaware of My higher naturs &s the Supreme Lord of all beln
Being of the deceitful nature of fiends and demons, thay
cherish vain hopes, perform vain actions, pursus valn know-
isdge, and are devoid of jadgoment. 5

But the great~sovled men, 0 Partha, whu ars endowed with the
1ivine nature, worship Me with undisturbed minds, knowing
thaet I em immvtable end the origlp of all beings.

Ever glurifying Me, alwsys striving with seif-control, re-
maining firem in thelr vows, bowing before Me, they wozship
Me with love &and unw. @ .ring stsadiness,

Ovhers, again., offer “ne oblaticn of kncwledge and worship
Mo either aa one with them or o3 distinct fron them; and
still others in various ways worship lle, whose form is the
whole univarse. (Gita IX/11-153)
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Therefore worldly knowledre, by the standarcs of the Gita,
is concerned with maya, the illusion, or the pley of God., A1
things that are perceived by the senses (sight, sound, touch,
cagte, smell) and by the mind are ophemeral, illusory. While
the human being 1s in contact with them, they seem real enough,
but when they are past they have no more reality than dreams.
One can easily understand this by thinkirg of the past years in
one's life. Now those past years are no more tangible than
dreams. Similarly, this moment that is now passinz is seeming-
ly real, but in the future, with retrosvection, it will also
have that dream-like quality. World Waes IT is now over., Now
that it is over it only seems liks a bad dream. ‘this is the
nature of all things in the material world. They ure here one
rnoment and gone the next. It is impossible to huld onto thom
for any length of time, Eecause Ythoy do not endure, because
they are all epheneral, they are called maye, illusion. Life
itself, thea, is mava, As long as we are perceiving things
through these bodies, we are entangled by maya. Life is very
much like being rushed throu-h a tunnel of dream3. We plunge
in one side (birth) and ere cast into the tunnel's darkness.
While rushing through this darkaess all kinds of illusory forms
flash past-- sounds, sights, tastes, touclies, 0dors s + « o all
confront us, e2ll kinds of men and women, countries, idands, sear-
ths, solar systems and all the parapherralia of the x@turial
universe presents itself to us, Then sudianly we come out ihe
tunnel (at death) and are once agzain in the Tight. It is this

Light, not the tunnel, that is the Rsallity. 1Ih~zae who aro
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eoncerned with knowledge of the tunnel are deluded. The tunnel
universities and tunnel occupations and pastimes are not forp
wise men. Tne truly wise are concerned with the Reality. The
Reality is the Kingdom of Xrishna, of God, which is the %prue
and eternal abode of Bliss-Knowledge~Absolute., It is in this
Kingdom, not in the tunnel, that we are free and blissful. The
tunnel is only darkness, confusion and pain. One has often
heard that this world is darkness and that we see, as .t were,
"through a glass darkly." This is what Wiliiasm Blake mesut
when he wrote:

This 1life's five windows of the soul

PDistorts the Heavens from pole to poule,

And leads you to believe a lie

When you see with, not throt!, the eye

That was born in a ni:ht, to perish in a night,

When the soul slept in the beans of light,.
(Williem Blake, The Everlasting Gosple)

Since our concerrs are not really with the tunnel, since
our real hapniness cannot be found in the tunnel, what are we
to do? Are we to kill ourselves to get cut of cur miserable
condition? Nec, we have no right to do this. Even our own ma-
terial hHody does not belonz to us: we have no rizht to put an
end %o it. "Man is a prisoner who has no right to open the
door of his prison and run avay," Socrates said. "A man shouald
walt, and not take hils own 1lifa until God summ.ons him," Socra=-
tos was one of tha few vhiloszovners in the West to undsrstand
that the body is the atode of Fdar'tness.

The body is e souree cof endless trouble to us by rnason~of

the mere requirement of food; and it is liabie also to Gis=

eazes which overtake and impade us in the search after true
being: it £31ls us full of loves, and lusts, ard fears, ant

fancies of all kinds, and endless toolsry, and in fact, a3
men say, takes away fiom us the power of thinking at alle
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“hence come wars, and fightings, and factions? whence but
from the body and the lusts of the body? Wars are occa-
sioned by the luve of money, and muney has to be acqnired
for the sake and in the service of the body; and by reasun
of all these impediments we have no time tu give to wisdom;
end, last and worst of &ll, even if we are at leisure and
betake ourselves to some speculation. the body is always
breaking in upon us, causing turmuill and confusion in our
enguirics, and so amazing us that we are vrevented frum
seeing the truth, It has been vproved tuv us by experience
that if we would have pure knowledge of anything we must

be quit uof the body-- the soul in herself must behold
things in themselves: and then we shall attain the wiesdor
which we desire, and of which we say that we are luvers:
rot while we live, but after death; for if while in cumpany
with the body, the soul cannot have pure knowledge, one of
two things fullows-- either knowledge is not to be attained
at all, or, if at all, after death, Fur then, and not till
then, the scul will bo parted from the budy end exist in
herselfl alone. In this present life, I reckun that we make
the nearcst aporocch to knowledge whan we hava the .east
posaible intercourse or cimunion with the body, &nd are
not surfeited with the bodily nature, but keep vurselves
pure until the hour when God himsolf s pleased to rslease
us. And thus having got rid of the fouvlichn2s3 ol the body
we shall be pure and hold counvei-se with the pure, and know
of ourselves tne clear light everywhere, whish ig n- other
then the light of truth. (Svcrates, from Plato's Phaedo)

To come out the tunnel of derkness into the light of truth
therefors is the end of knowledge. The light of truth emanates
from God, Krishna, Who is the abode of all wisdom and all truth.
Our heppiness then is in surrendering to the Godheacd who will
put an end to all the false "knowledge" of the tunnel. The
light of His truth scatters ignorance end cariness as the sun
in the material universe scetiters the darkness of night. While
we are in the tunnel, we have certain guldebooks to follecw that
will lead us into the light. The Goaple of Carict is gweh a

"guidebook." The Bhapgavad-Gita is another gulaecucos. .70

Koran and Buddhist sutras are also authorised guideucoits. We
should be careful, however, to make certaln ouy gual.sion: is

authorised scripture and not mere humar gpa:uli&uLICl,
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As long as we are in the tunnel of darkness thinking our-
selves these bodiss and administering to the demands of these
bodies, we will not be heppy. We will be like 3iseased men
seratching their sores, making their disesase worse and worse.
The "knowledgeable" man, PhD, MD, DD or LSD, who thinks himself
this body and who attaches importance to its fame and adminise
ters to its desires, is a first class fool witah a skin disease.
He does not dese.ve to be listened to, regardless of his teach-
ings. The wise man «nows that he is under the spell of illu-
sion.dne to material contact. He surrenders himsell to the
Lotus Feet of Krishna and becomes aucomatically freed from ma-
terial contamination. Ke cries "Hare Krishna, Hare Dama" at the
Lotus Feet of' che Lord, imploring liberation from his diseased
condition. And, i1 he is sincere, real knowledzge is communicace-

eu to him by Krishna, knowlcdge ithat I em not this body: I am

gspi~iv soul. ever blissful argd ever free., 1 am Brehmun, md
i - chdha = o 22N et o 2

my joy is irn eternzl associetion +ith the Suprsme Lord., This

is recl knowledge wnd is transcendental to knowledge in the mode
of goudness, passion and ignorance. It is ihe baginning of
Krislina consciousness. The vrocess of chanting clears away the
dirt of materialistis "knowledze" and makes ons eligible U0 re-
ceive real knowiedze from *he Supremo Lorde It is only in thils
transcendental knowledge trat this life becomes worth 1livirg

and in whiclh the naxt 1i7c is eternally blissful.
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A person who iz illusioned by the temporary wonders of material
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all craziness. Frice 35¢

Available from The International Society For Krishna Conscious=-
ness, 26 Second Avenus, New York, N. Y, Postage paid.

$E 85 8. 46 3% 4r ap e e 4 s ap %o ae ar ap s AL &) we b 30 84 4 Wb Br s BE AR 84 fp 8% S8 A8 4s 48 3 4o 40 34 a0 o e S ae e AP 8s a kb S 'ﬁ
L T L L ’ . L . le SIS, QLALLM LALLM e AN eSS S Sastdhe st 2t
M"c» Gl LRt e et e ot w) i [ s Lt Ty [ P T e ol et e e Tt e P . b < S )
‘&

# BACK TO GODEEAD is published semiw-monthly by the International i
% Society For Krishua Consciousnsss at 26 Second Avenue (between ;
# lst and 2nd Streets) New York, New York 10003, 1 year sub- &
# sgoription (2l issues) 33,00, Phone 674~-7428, ;
%
=% POUNDER: A. C, Braktivedanta Swami ::
i
‘% EDITORS: Hayagriva Das Brahmachary (Howard Whealsr) 3
" Rayarama Das Brahmecnary (Raymond Mareis) 3
g & 1%
- % COirculation: Gargwsmuni Das Brahmachary (Gregery fchari) 3
% Ppinting: Ranchhor Das Prahmechary (Ronald K:ug) ¥
Eo% 3
B 20 000 37 5238 20 303030 364005 16 150 2040 ST A E B AR 1A IR SRR S R

rR g L




