7




BOOKS BY A.C. BHAKTIVEDANTA SWAMI

KRSNA
The Supreme Personality of Godhead
The most comprehensive and authoritative Vedic scriptural litera-
ture is the Srimad-Bhagavatam (the Beautiful Story of the Personality
of Godhead), the mature contribution of Srila Vyasadeva, the com-
piler of the Vedas. Of the twelve cantos of the Srimad-Bhagavatam,
the Tenth Canto is considered the most confidential, since it describes
the transcendental pastimes of Sri Krsna, the Personality of Godhead.
Krsna is a summary study of the Tenth Canto of Srimad-Bhagavatam.
Sukadeva Gosvami, the original speaker of Sn'mad-Bh&gavatam, has
declared that there are three classes of men and that the pastimes of
Krsna will be relished by each of them. The liberated soul who is no
longer interested in mundane topics most certainly hears about Krsna
with the highest pleasure. The person who is trying to become
liberated will also enjoy these topics of the Personality of Godhead,
which purify anyone who hears them. And even the gross materialist
will enjoy hearing about Krsna because of the resemblance between
His affairs with the gopis and the loving affairs of ordinary boys and
girls. This presentation of the pastimes of Kysna is a rare opportunity
for all mankind to become attracted to the transcendental world of
the Personality of Godhead and to thus derive the highest benefit.
400 pp. 84 full-color plates $8.00

THE NECTAR OF DEVOTION

The subject matter is love of God. The Nectar of Devotion teaches
us where to place our love so that all can become happy; it instructs
us how toilove the ultimate reservoir of love, Krsna, in five different
transcendental mellows, The presentation of this authoritative infor-
malion about the Supreme Personality of Godhead, Krsna, and our
relationship to Him is simply the mercy of His pure devolee, A.C.
Bhaklivedanta Swami, the @cirya for the present age, who is coming
in disciplic succession from Caitanya Mahiprabhu Himself.

404 pp. 4 full-color plates  softbound, §3.95

TEACHINGS OF LORD CAITANYA

A Treatise on Factual Spiritual Life

For thousands of years, all over the world, sincere souls in search
of spiritual realizalion have accepted the Bhagavad-gita as their most
basic and profound text. Lord Caitanya, the most munificent incarna-
tion of Godhead, appeared 500 years ago to demonstrate by example
how to live the teachings of Bhagavad-gitd in the presenl age,
Teachings of Lord Caitanya recounts the words and deeds of this
great saint. Lord Caitanya was famous as a scholar and spoke authori-
tatively on Krsna, yoga, liberation and nirvapa. Still, He is belter
known as the divine origin of the Hare Krgna movement, distributing
love of God simply by singing the holy names. In His profound
discourses on Vedanta and in His ecstalic sankirtana festivals, Lord

SRIMAD-BHAGAWATAM

The Vedas are compared to a desire tree because they contain all
things knowable by mankind about both mundane necessities and
spiritual realization. Srimad-Bhagavatam is the mature ripened fruit
of this tree. It narrates the transcendental pastimes of the transcen-
dental Personality of Godhead, Lord Sri Krsna. It is stated in the
Srimad-Bhagavatam that this nectarcan fruit is relished even by those
who are already liberated from materialistic life. Greal ﬁilgl‘*s have
declared that by careful reading of this master work, one’s life will
be a complete success.

Published in Delhi, India, by The League of Devotees.
Canto I 1200 pp., 3 Volumes $16.95

Now being serialized by ISKCON Press—the continuation of A.C.
Bhaktivedanta Swami’s mighty project of translating and commen-
tating on the twelve cantos of Srimad-Bhagavatam. The first four
chapters of the Second Canto are now available in four small volumes,
al 51.00 each:

1Yy The First Step in God Realization—authorized teachings on how
to meditate upon the conception of the universal form of God.

2) The Lord in the Heart—full descriptions of the Supersoul, the
localized representation of the Supreme Lord residing in every living
enlity’s heart.

3) Pure Devotional Service: The Change in Heart—the importance
of temple Deity worship and the guidance of a spiritual master.

4) The Process of Creation—further teachings on the nature of the

COSMOos.

THE BHAGAVAD-GITA AS IT IS

Now for the first time this renowned scripture is being brought to
the West us if is—as taught by Krsna Himself and understood by His
disciple Arjuna—in a unique translation and commentary by A.C.
Bhaktivedanta Swami. Krsna is the Supreme Personality of Godhead
and the supreme authority on the Gitd, and He initially delivered the
Gita so that all persons—workers, students, philosophers, and yogis—
could reach the perfection of life and be liberated from all suffering.
AC. Bhaktivedanta Swami is passing on Krsna's merey in its full
potency, as it is, so that everyone can attain to his rightful position,
full of bliss and knowledge.

318 pp., softbound $2.95

SRI ISOPANISAD

The knowledge that leads one nearer
to the Supreme Personality of Godhead, Krsna

All the major seriptures of the world indicate that Godhead, or the
Absolute Truth, is not impersonal, but is a persou. From the mos
authoritative sources, the famed 108 Upanisads of India, .‘?rg"ffr:(;r!rtf;sr:rf
supplies revealed evidence thal the Personality of Godhead is the
creator, maintainer and destroyer of evervihing that exists. The
author’s transparent commentaries reveal that the Supreme Lord is
“unembodied™ and “formless.” since His form is not a material form
which is subject to birth, disease, old age and death.

In the present age of discord, Sri Isopanisad revives the dormant
hope of all living beings—to transcend this conditioned state and gain
the cternal, blissful association of the Supreme Personality of God-
head.

135 pp., softbound $1.00; hardbound deluxe edition $3.00

Any of the above books may be obtained postage paid* by

Caitanya was an example to all of how to attain the ultimate goal of sending payment in check or money order to:
life—love of God. This most advanced work on spiritual science can [SKCON Press, 38 North Beacon Street, Boston, Mass. 02134

bring the reader into loving reciprocation with the Absolute Truth.
292 pp., 11 pp. illus.; hardbound $5.95

*$.50 additional for countries outside USA.
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Lord Caitanya, the central figure, who is Krsna Himself, came specifically to introduce the chanting
of the Hare Krsna mantra five hundred years ago, as the easiest and most sublime process of God
realization in this age of Kali.




WHAT IS THE INTERNATIONAL SOCIETY FOR
KRISHNA CONSCIOUSNESS?

The International Society for Krishna Consciousness was
formed in 1966 by Prabhupada A.C. Bhaktivedanta Swami,
who came from India on the order of his Spiritual Master to
preach love of God to the people of the West. Prabhupada is in
a line of disciplic succession going back directly 500 years to the
time when Lord Caitanya appeared in India, and from there
back still further—5000 years—to the time when Krsna first
spoke the Bhagavad-gita.

Krsna Consciousness is experienced as a process of self
purification. lts means and end are an open secret, and there is
no financial charge for learning Krsna Consciousness or receiving
initiation into the chanting of Hare Krsna. The gist of devotional
service to Krsna is that one takes whatever capacity or talent
he or she has and dovetails it with the interests of the Supreme
Enjoyer, the Lord, Sii Krsna. The writer writes articles for Krsna,
and we publish periodicals in this way. The businessman does
business in order to establish many temples across the country.
The householders raise children in the science of God, and hus-
band and wife live in mutual co-operation for spiritual progress.
These activities are done under the sanction of the expert
Spiritual Master, and in line with the Scriptures. Devotional
service in Krsna Consciousness means regular chanting in the
temple, hearing talks about the Pastimes of Krsna from Srimad-
Bhéagavatam, and taking foodstuffs prepared for and offered to
the Supreme Personality of Godhead.

By books, literature and records, the Society is dedicated to
awakening the worldwide public to the normal, ecstatic state of
Krsna Consciousness, so that all may regain their eternal position
of favorably serving the will of Krsna. Sankirtana—congrega-
tional chanting—is carried to the people: in public parks, schools,
on L., in the theater, on the streets. Krsna Consciousness is
not anidler’s philosophy. Rather by chanting and by engagement
in the service of Krsna, anyone who takes part will experience
the state of “samadhi,” ecstatic absorption in God-conscious-
ness, 24 hours a day!

As the philosophy of Krsna Consciousness is non-sectarian,
any man, Hindu or Christian, will become better in his faith by
chanting the Holy Name of God and by hearing the Bhagavad-
gita. Without knowledge and realization and loving service to
the One Supreme God, there can be no religion. Let everyone
rejoice in the Sankirtana Movement, and we may see the
fulfillment of the prediction made by Lord Caitanya 500 years
ago: that the chanting of the Holy Names of God, Hare Krsna,
would be carried to every town and village of the world. Only in
this way can real peace prevail. It is sublime and easy.

HARE KRSNA HARE KRSNA
KRSNA KRSNA HARE HARE
HARE RAMA HARE RAMA
RAMA RAMA HARE HARE

IF YOU ARE INTERESTED IN BECOMING A MEMBER OF
ISKCON WRITE: ISKCON—BOSTON FOR FURTHER DE-
TAILS.
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Poem by Srila P_rabhupada‘
on His First Arrival in the USA

The spiritual master and founder of the International Society
for Krishna Consciousness, His Divine Grace A.C. Bhaktivedanta
Swami Prabhupada, is now engaging thousands of men and
women in America and throughout the world in the science of
bhakti-yoga, transcendental loving service to God. Prabhupada
had no personal motive in first beginning ISKCON; he so
vigorously preaches the philosophy of God consciousness simply
because he has been ordered to do so by his own spiritual
master, Srila Bhaktisiddhanta Sarasvati Gosvami Maharaja.

His Divine Grace A.C. Bhaktivedianta Swiami Prabhupada first
arrived in the United States in 1965 with seven dollars, a letter
of introduction to an Indian family in Pennsylvania, and a suit-
case with some volumes of Srimad-Bhagavatam. In the following
poem, written in Bengali on the day of his arrival in the USA,
Srila Prabhupéda addresses the Supreme Lord Krsna, asking Him
His purpose in sending His servant to America. The translation
from Bengali was done by Srila Prabhupada himself.

1
My dear Lord Krsna, You are so kind upon this useless soul, but

Ido not know why You have brought me here. Now You can do
whatever You like with me.

2

But I can guess that You have some business here, otherwise
why should You call me to this demoniac place?

3

Most of the population here is covered by nature’s modes of
ignorance and passion, and I do not know how they will be able
to understand the transcendental message of Vasudeva.

-4

But I know that Your causeless mercy can make everything
possible because You are the most expert mystic.

5

Therefore, I am simply praying for Your mercy so that I can be
able to convince them about Your message.

6

All living entities have come under the control of the illusory
energy by Your will, and therefore, if You like, by Your will
they can also be released from the clutches of illusion.

7

If You so desire, I wish that You may deliver them:just by Your
desire they will be able to understand Your message.

8

The words of Srimad-Bhagavatam are Your incarnation, and if
they receive them in submissive aural reception, repeatedly, then
they will be able to understand Your message.

9-13

In the Srimad-Bhagavatam, First Canto, Second Chapter, verses
seventeen through twenty-one, it is said: “For anyone who gives
aural reception to the always auspicious transcendental messages
about You by hearing and chanting, You become a gpecial well-
wisher, and thus, remaining within his heart, You clear up all
inauspicious understanding. When such inauspicious under-
standing is almost cleared up, a person realizes the importance of
devotional service. In that stage of understanding, the influence
of the modes of ignorance and passion becomes almost nil, and
the resultant action of passion and ignorance can no more attack
the heart; thus he becomes joyful, being situated on the platform
of goodness. When, by dint of devotional service, he thus be-
comes jubilant due to awakening the modes of goodness, he
becomes liberated from material contamination and is able to
understand the science of God. In this stage of liberation, all
misgivings in the heart, or the bondage of the material network,
become cut to pieces, and by the science of God he is elevated
from all sorts of doubts. At this stage the result of past activities
becomes vanquished because of his realization of the Supreme
Lord.”

14

This is the process of becoming liberated from the influence of
the modes of ignorance and passion, and thus they can become
freed from all inauspicious things accumulated in the heart.

BACK TO GODHEAD 3



15

But because I am very unfortunate, unqualified, and the most
fallen, I am therefore seeking Your benediction so that I may be
able to convince them about this Krsna consciousness.

16

Somehow or other, You have brought me here to speak about
You. Now it is up to You to make me a success or a failure, as
You like.

17
You are the Lord of the whole creation, so if You like You can
make my power Lo speak suitable, zo that they can understand.

18
By Your causeless mercy only my words may become transeen-
dentally pure, and I am sure that when such a transcendental

message penetrates their hearls. certainly they will feel en-
gladdened and thus become liberated from all unhappy con-
ditions of hife.

19

I'am just like a puppet in Your hands; You have brought me
here, and now You can make me dance as You like.

20

I have no devolion, nor have I any knowledge. bul still I have
been designated Bhaktivedanta. Now if ‘lou like You can just
fulfill the real purport of Bhaktivedanta.

The most unfortunate, insignificant Bhaktivedanta
Swami, onboard the ship ]dl.adutd Commonwealth Pier, Boston,
Massachusetts (U.S.AL). Dated 18th September, 1965.

beggar,

HARI KIRTANA:

113

Ceto-durpapa-marjanam bhava-mahada-  man Lo

THE YOGA FOR THE MODERN AGE
—by His Divine Grace A.C. Bhaktivedanta Swami Prabhupida

set things right.”

sundara-dyuti. “Your complexion is jusl
like gold, like the luster of gold. You are
so kind that [ bless evervone [ The Go-
svamis can bless hecause they are masters
of the senses.| that this form of the Lord,

vagni-nirvapapam sreyah kairava candrika
vitarapariv vidydavadhil jivanam anandam-
budhi-vardhanani pratipadam pirnamrlas-
vadanam parativ vi-
Jayate sri-krsna-sankirtanam. All glories to
the sankirtana movement. Param vijayale
Sri-krspa-sankirtanam.  Lord — Cailanya
Mahaprabhu, when He was only a sixteen-
vear-old boy, introduced this seikirtana
movement 500 years ago in Navadvipa,
India. It was not that He manufactured
some religious system, just as nowadays
so many religious systems are being manu-
factured.  Actually cannol  be
manufactured. Dharmam tu saksad-bhaga-
val-prapitan. Religion means the codes of
God, the laws of (md that’s all. Certainly
we cannol live withoul obeying the state
laws, and similarly, we cannot live without
obeying the laws of God. And in the
Bhagavad-gita the Lord says. “yadd yada
hi dharmasya glanir bhavati bharala.”
Whenever there are discrepancies in the
“yadda

sarvdl ma-snapuanarn

religion

prosecution of religious activities,
yadd hi dharmasya glanir bhavali bharata
abhyutthdnam adharmasya.” and there is
a predominance of irreligious activities,
“tadatmdnan srjgmy aham,” at thal lime
I (Krsna) appear. And in the material
world we can see the same principle
demonstrated,
obedience of state laws, there is the advent
of some particular state officer or police-

for whenever there 15 dis-
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Lord Caitanya Mahiprabhu is worshiped
by the Gosvamis. There were six Gosviamis:
Riipa Gosvami, Sanitana Gosvami, Raghu-
nitha Bhatta Gosvimi, Jiva Gosvimi,
Gopila Bhalta Gosvimi and Si Raghu-
natha Dasa Gosvimi. There are
meanings of go. Go means land, go means
cow, go means senses. And svdmi means
masler. So umuanu means that the Yy were
masters of Ih(’ senses. When one btlmm‘

three

master of the senses, or gosvami, he can
make progress in :ipiri(u;ll life. That is the
real meaning of spdmi. Svami does not
mean Lhat he is servant of the senses, but
master of them.

One of these six Gosvamis, Riipa Go-
sviimi, was the head, and he compiled a
nice verse in honor of Lord Cailanya
Mahaprabhu. He says, anarpitacari cirat
karupavavalirnah — kalau
unnotojjvala-rasam sva-bhalti-sriyam harih
purata-sundara-dyuti-kademba-samdipitah
sadd hrdaya-kandare sphuratu vah saci-
Kalaw means this age, this
the fron Age, which is very
much contaminated, an age of quarrel
and disagreement. Riipa Gosvami says
that in this age of Kali, \\-’h(’ll everything is
disagreement and quarrel, *You have d(\
scended to offer the highest love of God.”
Samarpuyitum :umnloﬂwiu-maam. And
not only the topmost. but a very brilliant
transcendental Purata-

samarpayitum

nandanal.

age of Kali,

rasa  or humor.

Lord Caitanya Mahdprabhu, may always
remain dancing in everyone’s heart.”
When I{.ﬁp;i Gosvam1 first met Lord
Caitanya Mahaprabhu at Prayag, Lord
Caitanya was chanting and dancing in the
street, At that
time also he offered one prayer. Namo

“Hare Krspa, Hare Krsna.”

mahd-vadanyaya krsna-prema-pradiya te.
“0 You are the most munificent of all
incarnations because You are distributing
love of Godhead.” Krsna-prema‘pradiya
te krspaya krspa-cailanya-ndmne gaura-
lvise “You are Krsna Himself
because if You were not Krsna You could
not distribute Krmr:-pf'f’mu or love of God,
for love of Krsna is not so easily acquired.
But You are dlalrlbulmu this love freely
to everyone.”

In this way this saikirtana movement
wis mlurruml(ll in Bengal, India, and
I\.i\‘dd\-lpd. In this sense, the Bengalis are
in their country this

namah.

very fortunate that
movemenl  was inaugurated by Lord
Caitanya who predicted, Prithivite achhe
yala nagaradi gram sarvalra prachar haibe
more nama. ““In all the villages and towns
all over the world, evervwhere, this san-
kirtana movement will be preached.” Thal
is His future prediction.

So by the grace of Lord Caitanya, this
is already introduced in the
beginning from New

movement
Weslern
York. Our sankirtana movement was first

counlries,



introduced in New York in 1966. At that
time I came and began to chant this Hare
Krsna mantra in Tompkins Square. | was
chanting there for three hours with a small
mydaiiga (drum), and these American boys
assembled and gmduully joined, and so it is
increasing. First of all it was started in a
New York storefront, 26 "-"!I'C(Jl'ld Avenue,
then we started our branches in San Fran-
cisco, in Montreal, Boston, in Los Angeles,
in Buffalo. in Columbus. We now have
twenty-four branches, including one in
London and one in Hamburg. In London
they are all American boys and girls, and
they are preaching. They are not sannyast,
nor are they Vedantists, nor Hindus, nor
Indians, but they have taken this move-
ment very seriously. Even in the Londen
Times there was an article headlined,
“Krsna Chant Startles London.” So we
have many in the movement now. All my
disciples, at least in this country, are
Americans and Europeans. They are chant-
ing, dancing, and are issuing a paper, Back
to Godhead. Now we have published many
books, Srimad-Bhdgavatam, Bhagavad-gita
As It Is, Teachings of Lord Caitanya,
Tsopanisad. 1t is not that this movement is
simply a sentimental movement. Don’t
think that these boys are dancing oul of
some religious sentiment or fanaticism. No.
We have the highest philosophical and
theosophical background.

As an illustration, let us consider
Caitanya Mahaprabhu. While He
preaching, He went to Benares, the scat of
mayavadi sannydsis. The followers of
S;ll’lkurﬁuiryu are mostly seen in Benares.
When Caitanya Mahdprabhu was there, He
was chanting and dancing. Some of the
people very much appreciated this, and so
He quickly became famous. One prominent
sannydst, Prakiasananda Sarasvali, leader of
many thousands of Miyavadi sannyasis,
was informed: “Oh, from Bengal one
young sannydsi has come. He is so nicely
chanting and dancing.” Prakasananda
Sarasvali was a great Vedantist, and he did
not like the idea. He said, “Oh, he is a
pseudo-sannydasi. He is chanting and dane-

was

ing, and this is not the business of sannyist.
A sannydsi should always engage himself
in the study of plu]unoph}- and Pedanta.”

Then one of the devotees who did not
like the remarks of Prakasananda Sarasvati
came back and informed Lord Caitanya
that He was being criticized. So the devo-
tee arranged a meeting of all the sannyasts,
and there was a philosophical discussion
on Veddnta between Prakisinanda Sara-

svati and Lord Caitanya Mahaprabhu.
These accounts and philosophical discus-
sions are given in our Teachings of Lord
Caitanya. It is remarkable that Praka-
$ananda himself with all his disciples
became Vaisnavas.

Similarly, Caitanya Mahiprabhu had a
greal discussion with Sarvabhauma Bhat-
tacarya, the greatest logician of that time.
who was also Mayavadi, impersonalist, and
he was also converted. So Caitanya Maha-
prabhu’s movement is not mere sentimen-
talism. There is a very rich background if
one wants to lll!(lt‘l‘- and this mm‘urﬁmm
movement through philosophy and logic.
There is ample opportunity, for this move-
ment is based on science and on the
authority of the Vedas. But it is all sim-
plified. That is the beauty of this move-
ment. Whether one is a great scholar or
philosopher or a child, he can take part
without any difficulty. Other systems of
self-realization, the jidna process or yoga
process, are also recognized, but it is not
puas]blc to practice lh( m in this age. That
is the verdict of the Vedas: Lrle yad
dhydayato vispum tret@yam yajato makhath
dvipare paricaryayam kalauw tadd hari-
kirtanat (Bhag. 12.3.52

In the Satya-yuga, the Golden Age, it
was possible to execute the meditation
process. For instance, Valmiki Muni medi-
tated for sixty thousand lo get
perfection. But where is our old age?
Besides that, for the meditation process,
as described in the Bhagavad-gita, one has
to select a secluded place, he has Lo execule
it alone, he has to sit down in a rigid
posture, he has to lead a life of complete
celibacy and so on. There are many rules
and regulations. Thus astanga-yoga medi-
tation is not possible. Bul if one is satis-
fied by imitating, that is a different thing.
If one, however, wants perfection, then he

yedrs

has to execute all the t.'ighi
astanga-yoga. If this is not possible, then
it is a waste of time.

What is the ultimate goal of the yoga

stages of

process or meditation? Contact with the
Supreme, the Supersoul,
Lord, is the aim and object of all yoga pro-
cesses, Similarly, phl](m)pim al research,
the jidna process, also aims at under-
standing the Supreme Brahman. These are
recognized processes, undoubtedly, but ac-
cording to authoritative description, they
are nol practical in this Iron Age of Kali.
Therefore one has to take to this process
of Hari-kirtana. Anyone can pr;u:licc with-
oul pre-qualification. One doesn’t have to

the Supreme

study philosophy or Vedanta. This was
the purport of Lord Caitanya’s meeting
with Prakadananda Sarasvall.

When the Vedanta philosophy was tho-
roughly discussed between Lord Caitanya
dnd Prakatananda Sarasvati, Prakisananda
Sarasvall first of all asked Caitanya Maha-
prabhu, “I understand that You were a
very good scholar in Your early life [ Lord
Caitanya was actually a very great scholar.
His name was Nimai Pandit, and at the age
of sixteen He defeated one great scholar
from Kashmire, Kesava Ka$mir.|, and
[ understand that You are a great Sanskrit
scholar, and that especially in logic You
are a very learned scholar.
born in a brahmana family, and now You
is it that You are
chanting and dancing and
Vedianta?” This was the first question
asked by Prakasananda Sarasvali, and Lord
Caitanya replied, *“Yes, the reason is that
when 1 was initiated by My spiritual
master, he said that I am fool number one.
“You don’t discuss Vedanta,” he told me.
“You will simply spoil Your time. Just take
to this chanting of Hare Krsna, and You
will be successful.” That was his reply. Of
course Caitanya Mahaprabhu was not a
fool, and certainly Veddnta is not for
fools. One needs sufficient education, and
one musl altain a certain status before he
canunderstand Vedanta. In each and every
word there are volumes of meanings, and
there are many commentaries by Lord
Sankara arya and Ramanujicidrya, llugc
volumes in Sanskrit. But how can we
understand Vedanta? It is not possible. It
may be possible for one
persons to understand, but for the mass of
people it is not possible. Nor is it possible
to practice yoga. Therefore, if one takes
to Caitanya Mahiprabhu’s method, chant-
ing Hare Krsna, the first installment of
gain will be ceto-darpana-mdrjanam: all
the dirty things will be cleansed from the
heart simply by chanting. Chant. There is
no expenditure, and there is no loss. If one
simply chants for one week, he’ll see how
much he will progress in spiritual know-

You were also
are a sannydsi. How
not reading

person or lwo

ledge.

We are attracting many students simply
by chanting, and they are understanding
the entire philosophy and becoming puri'-
fied. This Society’s movement started only
four years ago, 1966, and we have so many
branches already. The American boys and
girls are taking it very seriously, and they
are happy. Ask any one of them. Ceto-
darpapa-marjanam. They are cleansing the
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dirty things from the heart, simply by
chanting Hare Krsna Hare Krsna Krsna
Krsna Hare Hare, Hare Rima Hare Rama
Rama Rama Hare Hare.

The next point is bhava-mahadavagni-
nirvapapam: as soon as the heart is
cleansed of all dirty things, then all the
problems of material existence are imme-
diately solved. This world has been com-
pared with davagni, which means a blazing
fire in the forest. In this material existence
no one wants unhappiness, but it comes
by force. That is the law of material na-
ture. No one wants fire, but wherever we
go in a city the fire brigade is always
active. There is always fire. Similarly,
there are many things that no one wants.
No one wants death—there is death. No
one wanls disease—there is disease. No
one wants old age—there is old age. They
are there, against our will, against our
desire.

Thus we should consider the state of
this material existence. This human form
of life is meant for understanding, not for
wasling valuable life like animals by eating,
sleeping, mating and defending. That is
not advancement of civilization. The
Bhagavatam says that this body is not
meant for working hard simply for sense
gratification. Niyam deha dhabhajam
nrilike kastan kaman arhati bidbhujam ye.
To work very hard and satisfy oneself by
sense gratification is the business of hogs,
not human beings. The human being
should learn tapasya. Especially in India,
so many great sages, so many great Kings,
and so many brahmacdris and sannydsis
have passed their lives in great tapasya in
order not to go further to sleep. Lord
Buddha was a prince who gave up every-
thing and engaged himself in tapasya. This
is life. When King Bharata Maharaja, under
whose name India was named Bharata-
varsa, was twenty-four years old, he gave
up his kingdom, his young wife and young
children and went away for tapasya. When
Lord Caitanya Mahaprabhu was only
twenty-four, He gave up His young wife,
mother, everything. There are many, many
examples. India is the land of tapasya, but
we are forgetting that. Now we are making
it the land of technology. It is surprising
that India is now no longer propagating
this tapasya, for India is the land of
dharma: dharma-ksetre kuruksetre.

But it is not only in India; everywhere
in this Age of Iron everything is degraded,
degraded in this sense: prayepalpayusah
sabhya kalav asmin yuge jandh. In this age
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of Kali the duration of life is diminished,
and men are nol moved to understand self-
realization, and if they are, they are in-
variably misled by so many deceitful
leaders. The age is very corrupt. Therefore
Caitanya Mahaprabhu’s process of chanting
Hare Krsna is the best and the simplest
method. Harer nama harer nama harer
namaiva kevalam/ kalau ndsty eva ndsty
eva ndsty eva gatir anyathd. *‘In this age of
Kali there is no other religion than glori-
fying the Lord by utterance of His holy
name, and that is the injunction of all the
revealed scriptures. There is no other way,
there is no other way, there is no other
way.” This verse appears in Brhad-
Naradiya Purapa. Simply chant Hare
Krsna. There is no other alternative.
Harer nama harer nama harer namaiva
kevalam. Kalau...in this age, Kali, nasty
eva nasty eva nasty eva galir anyatha.
There is no other alternative for self-
realization. So we have to accept it.

There is another version in Srimad-
Bhagavatam. Pariksit Maharaja was in-
formed by Sukadeva Gosvami of the faults
of this age in the Twelfth Canto, third
chapter, and now all the symptoms of the
age of Kali are apparent. In the conclusive
portion, however, Sukadeva Gosvami says,
kaler dosanidhe rajann asti hy eko mahan
gunah. “My dear King, this age, Kali, is
full of faulty things, but there is one good
opportunity.” What is that? Kirtandad eva
krsnasya mukta-sanigah param vrajet. **Sim-
ply by chanting this Hare Krsna mantra,
one can become liberated and go back to
Godhead.”

This is practical and authorized, and
one can also test himself to see how he is
advancing simply by chanting. This Krsna
consciousness movement is not something
new, something that we have introduced
or manufactured. It is authorized on the
Vedic principles, authorized by acaryas
like Caitanya Mahiaprabhu and others. And
the method is very simple; there is no loss.
We are not charging anything, we are not
asking for fees and giving the people some
secret mantra and promising them that
within six months they will become God.
No. This is open for everyone—children,
women, girls, boys, old people—everyone
can chant and see the results.

To further this end we not only are
establishing New Vrndavana, our com-
mune, but are establishing New Navadvipa
and New Jagannatha Puri in America. We
have already started New Jagannatha Purl
in San Francisco, and the Ratha-yatra

Festival is going on. This year also there
will be a great ceremony of Ratha-yatra in
London. There will be three cars for
Jagannatha, Subhadra and Balarama, and
They will be taken to the River Thames.
And in America they have imported New
England and New York, so why not New
Vrndavana? We should especially establish
this New Vrndavana because Lord Caitanya
recommended arddhya bhagavan krsna tad
dhama vrndavanam. Krsna, the son of
Nanda Maharaja, in the Vrndavanadhama
of Vrajabhiimi, is the Supreme Worshipable
Deity, and His place Vrndavana is also
worshipable. The Western boys and girls
are taking to Krsna consciousness, and
they should have a place like Vrndavana.
Svam1 Kirtanananda, who went to Vrnda-
vana with me two years ago, knows what
Vrndavana is like, so I have instructed him
to construct at least seven temples. In
Vrndavana, there are 5,000 temples of
Radha-Krspa, but the most important
temples are seven, established by the Go-
svamis. Our program is to live in New
Vrndavana, depend on agriculture and
cows as an economic solution, and peace-
fully execute Krsna consciousness, chant
Hare Krsna—thatis the Vrndavana scheme.
Yuktahara-viharas ca yoga bhavati sid-
dhidah. This human form of life isn’t
meant for increasing artificial needs. We
should be satisfied just to maintain the
body and soul together, and the rest of the
time we should enhance our Krsna con-
sciousness so that after leaving this body
we won't have to take another material
body but will be able to go back home,
back to Godhead. That should be the
motto of human life.

Material life means eating, sleeping,
mating and defending, and spiritual life
means something more than this. This is
also the difference between animal life and
human life. In animal life, the common
formula is eating, sleeping, mating and
defending. A dog eats, a man also cats.
A mansleeps, and a dog also sleeps. A man
has sex life, and the dog also has sex life.
The dog defends in his own way, and man
also defends in his own way, maybe atomic
bombs. These four principles are common
to human beings and animals, and ad-
vancement of these four principles is not
human civilization but animal civilization.
Human civilization means athdato brahma-
jijiasa. In the Vedanta-sitra the first
aphorism is athato brahma-jijiiasa. “Now
is the time for inquiry about Brahman.”
That is the human life. As long as one is



not spiritually inquisitive, jijiasu sreyo
uttamam, he is an animal because he lives
according to these four principles, that’s
all. He must be inquisitive to know what
he is and why he is put into these
miseries of life, birth, death, old age, dis-
ease. Is there any remedy? These matters
should be questioned. That is human life;
that is spiritual life.

Spiritual life means human life, and
material life means animal life. That’s all.
We have to make the adjustments that are
recommended in the Bhagavad-gita. Yuk-
tahara-viharasya. (Bg. 6.17) For instance,
this does not mean that because I am

going to be a spiritual man I shall give up
eating. Rather, my eating should be ad-
justed. Bhagavad-gita describes what class
of food is first class, in goodness, and what
class of food is in passion, and third class,
in ignorance. We have to raise ourselves to
the sattvic (goodness) platform of human
civilization, then revive our transcendental
consciousness or Krsna consciousness.
Everything is there in the $astras. Unfor-
tunately we do not consult them.

Evari  prasanna-manaso  bhagavad-
bhakti-yogatah  bhagavat-tattva-vijianam
mukta-safigasya jayate (Bhag. 1.2.20). Un-
less one is liberated from the clutches of

these three modes of material nature, he
cannot understand God. Prasanna-manaso.
He must be a Brahman realized soul.
Brahma-bhitah prasannatma na $ocali na
karksati (Bg. 18.54). These injunctions
are there, so one should take advantage of
these Sdstras and preach. That is the re-
sponsibility of intelligent men. The mass
of people know that God is great, but
they do not know how great God actually
is. That we will find in the Vedic litera-
ture. That is our duty in this Iron Age.
That is Hari-kirtana, param vijayate $ri-
krsna-sankirtanam: glorification of the
Supreme.

e P e . T R Y N P R T T A S A I~ N S TP s S e e ot e e e e

CONTENTS OF THE GITA SUMMARIZED
—by Kirtanananda Swami (ISKCON—New Vrndavana)

Saiijaya said: “Seeing Arjuna full of
compassion and very sorrowful, his eyes
brimming with tears, Madhustdana,
Krsna, spoke the following words: My
dear Arjuna, how have these impurities
come upon you? They are not at all be-
fitting a man who knows the progressive
values of life. They do not lead to higher
planets, but to infamy.” Having set the
scene in the First Chapter with Arjuna’s
display of misdirected compassion, here
in the Second Chapter, Krsna at once
begins His instruction. The Second Chap-
ter is sometimes called “the contents of
the Gitd summarized,” for actually in its
compass, Krsna gives the whole purview of
the transcendental message. It will be
repeated in so many ways, but it is actually
all here in nutshell. However, the Second
Chapter deals more extensively with one
particular subject than any other, and
that is the nature of the individual soul
and its constitutional position, or its rela-
tionship with Lord Sri Krsna.

The point should again be made that
compassion is one of the most noble
human emotions, materially considered,
but compassion wrongly placed is igno-
rance. Arjuna’s compassion is ignorance
because it is displayed in contradiction to
the Supreme Personality of Godhead who
is personally present before him; therefore
Krsna uses the word kutas, wherefrom.
Wherefrom have these impurities come?
And “impurities” is the next important
word. These impurities which have over-
come Arjuna are not befitting a man who
knows the progressive values of life. The
problem which Krsna is pointing out is

not inherent in the nature of the indi-
vidual soul; it is something external—
wherefrom. Somehow or other a covering
has come over the consciousness. As long
as these impurities are present, one cannot
know the progressive values of life. One
who knows the progressive values of life
knows what is matter and what is spirit
and knows what will help one to cultivate
the knowledge of matter and spirit. A
civilization that is based on this know-
ledge is called Aryan. Aryandoes not mean
blond hair and blue eyes; it is not so
cheap. An Aryan is one who is conscious
that he is not the body, who is in full
knowledge that he is part and parcel of
the Supreme Lord Krsna, and who there-
fore knows that his duty is to extricate
himself from the impurities which are
covering that consciousness.

Arjuna was deviating from the great
Vedic tradition of his forefathers who
maintained a progressive God conscious
civilization aimed at helping all living en-
tities to go back to home, back to God-
head. Instead, he was thinking like the
non-Aryans, the materialistic men, about
bodily relationships. “Oh, this is my
family! These are my relatives, and this is
my country!” All such designations are
false because they belong only to this
body, which is temporary, and since it is
temporary, it is ultimately frustrating, or
confusing. Therefore Arjuna quickly came
to the conclusion, “Now I am confused.”

As was pointed out earlier, atheistic
men are always confused because they
make their senses the standard, and the
senses are like wild horses running in

different directions. Krsna says, “The in-
telligence of the irresolute is many-
branched.” And Arjuna frankly admits,
“Now I am confused about duty and have
lost all composure because of weakness.
In this condition I am asking You to tell
me clearly what is best for me. Now I am
Your disciple and a soul surrendered unto
You. Please instruct me.” This is the point
at which spiritual life begins. Without
coming to the conclusion that I know
nothing._ I am in no position to receive
spiritual knowledge. Unless 1 empty my-
self of all false opinions, I will not be very
receptive to the absolute message. One
cannot fill a cup that is already full. If the
conditioned soul is still under the illusion
that he knows something, or can somehow
or other figure it out, he cannot make
spiritual  progress. The Bhagavad-gita
actually begins when Arjuna says, “My
dear Krsna, I am confused. 1 know no-
thing. Now I am Your disciple and a soul
surrendered unto You. Please instruct me.”
The first qualification, therefore, is sur-
render. But surrender to what? Actually
everyone is surrendered; I see some of my
friends surrendered to their wives, [ see
others surrendered to a sport, or to their
senses, or to drugs. Some have even sur-
rendered to a dog. Surrendered to what,
or to whom? Arjuna gives us the perfect
example—he surrendered to the Supreme
Personality of Godhead, Krsna.

If one wants to surrender for the pur-
pose of knowledge, one must surrender to
someone who is in knowledge. Now know-
ledge of the Absolute is not so cheap that
just anyone in the street has it. One must
test very carefully to see if the symptoms
are there. All of the Vedic literatures
advise us to approach a bona fide spiritual
master to get rid of the perplexities of life
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Krsna is the original spiritual master of
the Gila, and Arjunais the original disciple.

which  happen  without our desire.
Bhagavad-gitd, 4.34, “Just try to
learn the truth by approaching a spiritual
master. Inquire from him submissively and
render service unto him. The self-realized
soul can impart knowledge unto you be-
cause he has seen the truth.” The quali-
fication of the spiritual master is that he
has seen the truth. And what is that
truth? That is answered in the Seventh
Chapter, 19th verse: “After many, many
births and deaths, he who is actually in
knowledge surrenders unto Me, knowing
Me to be the cause of all causes, and .!Il
that is. Such a great soul is very rare.”’
So that is the qualification of a spiritual
master: he has found out Krsna, he has
surrendered to Krsna, and he knows that
Krsna is the cause of all causes and all that
is. So if one is fortunate enough to find
such a soul who is in contact with Krsna,
who thinks Krsna, who walks with Krsna,
who talks with Krsna, who sleeps with
Krsna, who eats with Krsna, whose whole
life is devoted to spreading the knowledge
of Krsna, he is most fortunate because he
has a chance to solve all the problems of
life.

And just what are the problems of life?
Birth, old age, disease and death. These
are the miseries of material nature which
are plaguing us like a burning fire, and he
who has not solved them is known as a
miser, a krpapa. In the Garga Upanisad it
is stated: “He is a miserly man who does
not solve the problems of life as a human,
and who thus quits this world like the cats

says:
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and dogs, not understanding the science of
self-realization.” This example is actually
very appropriate, for a miser takes some-
thing that has some potential value and
simply hides it, or effectively wastes it.
This human body is the most valuable
gift because there is developed conscious-
ness in it. One can ask. “Who am 17 Where
did I come from? Where am I going? Who
is God? What is His nature?”” The animals
cannot ask such questions. Bul if we simply
spend our life fulfilling our animal desires
or economic needs in the matter of eating,
sleeping, defending and mating (as do all
the animals), the_,n this human life is
effectively wasted, and we are misers.

Arjuna is acting like a krpana, like a
miserly man, because he is overly con-
cerned with his wife and family. country
and society. These exist simply on the
basis of “skin disease.” He is not thinking
about the ultimate solution to birth, old
age, disease and death. Arjuna forgets,
but Krsna never forgets. That is the quali-
fication of a spiritual master—he does not
forget Krsna, and therefore he can save
one from death. In the Upanisads it is
said that no one should become a spiritual
master, or a father, or teacher, unless he
can save his dependents from death. Lord
Krsna is the original spiritual master, and
He can make a solution to all problems,
including death. So how Krsna spoke and
how Arjuna heard should guide us in
making a final solution.

Mundane scholars who deride Krsna as
the Supremc Person say thal one need not
surrender to Krsna personally, but to some
unborn, unmanifest within. They do not
know that there is no difference hetween
Krsna’s within and without, and one who
has no such understanding is the greatest
pretender and the greatest fool.

Having surrendered to Lord Krsna,
Arjuna now takes the position of a disciple
and listens, and Krsna assumes the role of
supreme teacher and speaks authoritative-
ly. There is no question, no hesitancy, and
He begins by chastising His disciple:
“While speaking learned words you are
mourning for what is not worthy of grief.”
Indirectly He is calling Arjuna a fool,
because *‘those who are wise lament
neither for the living nor the dead.” To be
a wise man means more than to parrot a
few phrases, and to be an enlightened man
calls for enlightened living. Therefore
Krsna now develops the central theme of
the chapter, namely the spirit soul is eter-
nally existing as His own part and parcel.

“Never was there a time when I did not
exist, nor you, nor all these kings: nor in
the future shall any of us cease to be.” In
both the Katha and Svetdsvatara Upanisads
it is affirmed that the Lord is the main-
tainer of innumerable living entities and
that by His plenary portions He is alive in
the heart of every living entity and is
eternally maintaining them individually,
both in the condltloned and liberated
states. The impersonalist idea that after
death one again merges into the Supreme
and loses his individuality is here refuted
by Krsna. Krsna is the supreme authority,
and He says, “Never was there a time, past,
present. or future.” Furthermore, this
point is central to Krsna’s argument. He is
telling Arjuna that there is no cause for
lamentation, because whether one is in
this body or that body, the individuality is
still there. If one could lose his individuali-
ty, then there would be cause for lamen-
tation. But Krsna is telling His disciple
that there is no cause for lamentation
because in spite of all such apparent bodily
changes the individual soul is there eternal-
ly. In verse 20 He says: “For the soul there
is never birth or death. Nor, having once
been, does he ever cease to be. He is un-
born, eternal, ever-existing, undying, and
primeval.” If individuality were only an
illusion. as the impersonalists maintain,
then how could Krsna say this? Can some-
thing which is temporary and illusory,
likened by the impersonalists to a ripple
on the water, which is here for an instant
and soon gone, be described as “unborn,
eternal, ever-exisling, un(lying', and prime-
val™?

Nor canit be argued that the individuali-
ty Krsna is referring to pertains to the
body only. Krsna has already condemned
His disciple for such a bodily conception,
so how could He Himself have resorted to
it? Again in verses 23-25 Krsna affirms
that the soul can never be divided, cut into
pieces, burned, moistened, withered, or
dissolved. Itis “eternally the same.” I have
my individuality now, and I have it eternal-
ly; the only difference is that now it is
exhibited through matter, and when the
impurities mentioned in the first verse are
removed, that individuality is exhibited in
its pristine purity.

Krsna is reinforcing the concept of the
eternal individuality of the soul in so many
ways. It is eternally His own part and
parcel. It cannot be cut into pieces. Since
it can never be cut into pieces, it is
eternally fragmental, just as it is “eternally



the same.” Where is the ground for
maintaining that someday the part can
become the whole? That is not Bhagavad-
gita, and that is certainly nol the way
Arjuna understood it. This concept is
yepeated in many places in the Fedas and
in many different ways just to confirm
the stability of the conception of the soul.
Repetition of something is necessary in
order that we understand it without error.

Just Krsna
presents the argument from another angle.
He suggests that just for the sake of
argument Arjuna should suppose that the
soul is not eternal. Still there is no reason
for lamentalion. Suppose this conscious-

Lo reassure his disciple,

ness is just a result of a chance combina-
tion of matter, as modern scientists and
anthropologists are inclined to asserl, thal
al a cerlain point in evolution conscious-
ness appears for some time, and at another
point it disappears due to the decomposi-
tion of malter, and in that way maller is

umunﬂ loge ther to |]l()f|l]l(‘ lhl\ [)ht no-
mena called consciousness and then dis-
;lr-'r-'oc'lulmg u;_rzlm. (;rzlnlln;_r this to he true,
where is the cause for lamentation? Does
the wise man lament over some changes in
inert matter? If all of these bodies on the
battlefield are but a lump of chemicals,
then why all the concern, for in battle who
in order
this

would withhold some chemicals
to achieve viclory? According Lo
theory there are so many enlities generated
oul of matter every instant. and so many
other entities are simultaneously annihi-
lated. So why

tation and the
preseribed duty? Whether one aceepts the

is Lhis a cause for lamen-

abandonment of one’s
Vedic conclusion that the soul is an alomic
fragment of the supreme consciousness
elernally or thinks that it is just a hunch
of chemicals, there is no  cause for
lamentation or the abandonment of duty,
what to speak of a duty being personally
directed by the Supreme Personalily of
Godhead Lord Sri Krsna.

Krsna is making it clear to Arjuna that
He does not accept this atheistic philoso-
phy and that neither should he, and Iiml
it behooves him to carry oul his duty i
the tradition of all greal Vedic warriors.
“0 descendent of H!i.tl:lld. he who dwells
in the body
slain.

is elernal and can never he
Therefore you need not grieve for
ture. Do thou fight for the sake
of fighting, without considering happiness
or distress, loss or gain,
and, by so doing, you shall never incur

sin.”’ ((,ﬂ'r? 2.30, ’;8) Krsna here definitely

any  cred

victory or defeal,

asserls that there is no cause for lamenta-
tion because in fact no one can be slain.
Secondly, Arjuna should fight simply for
the sakv of fighting because Krsna is
requesting this. The materialistic man is
forever bewildered, being concerned with
victory, gain and happiness. but the devo-
tee i1s nol concerned with these things.
Happiness or distress, loss or gain, victory
or defeat are the same to him. W hatever
Krsna desires—that is the devotee’s rule.
It is not that he will be Krsna’s devotee
when he is victorious or when there is
gain. That is not devotion; that is
business. Unfortunately mosl people, even
most religious people, simply want to do
business with God. “Give me this day, and
I will do such and such.” That is not love
of God, that is love of whatever one is
bargaining for. Whatever condition Krsna
wants, even if Krsna wants to send the
devolee to hell, the devotee also desires.
It is “dovelailing desire™
one makes Krsna’s desire his desire. “Do
thou fight for the sake of fighting” simply
because Krsna has wille II it. Krsna is
Supreme, and lHis for de:
i.i]]}"l.l]illg dre :iIIIJ['(’.m('.. S(] wi

some

known as when

reasons ring
l'{‘.‘“..l
assured that there is divine justice in the
battle, just as we understand that when
the surgeon amputates an infected limb, it
is not violence but mercy. Krsna is perfect,
and whatever He does is perfect. Actually,
Krsna favors no one, not even his devo-
tee, because Krsna claims all living entities
as His children. Thus we can rest assured
that whatever Krsna is ordering is best for
('\"C]"\"l}lll'. ('.l]!ll:!'.['ll(:il.

The first 38 verses of Chapter Two deal
with what is called sankhya philosophy.
or with the analytical study of matter. By
means of this analytical study, Krsna has
Arjuna that the living entity is
elernally parl and parcel of Himself and
that any impurity concerning this know-

carl

shown

ledge is temporary or illusory. Now Lhe
same thing will be shown by means of
namely come into
perfect understanding of his relationship
with Lord Krsna by
renounced work. It says in verse 40 that
even a little advancement on this path can
protect one from the greatest harm.

There are lwo main points one should
note about this type of yoga: the first is
that must work. It will be
claborately explained in the Third and
Fourth Chapters that work is necessary,
but here Krsna is briefly outlining the fact
that renounced work is superior to in-

yoga. that one ecan

means of yoga, or

one more

voga socielies where they

acltion, bul not work for the fruits of one’s
action. Verse 47 states, ““You have a right
to perform your prescribed duty, but you
are not entitled to the fruits of action.
Neither consider yourself the cause of
action. nor be attached to inaction.”
Actually there are three concepts here:
one is prescribed action, called karma: the
second is prohibited action, called vikarma:
and the third is inaction, or the failure to
perform prescribed action. One of these is
auspicious. and the other two are inaus-
picious: will help one to advance
spiritually, and the other two will degrade
him. Krsna advises Arjuna to fitfh-l ac-
cording to his karma, or pr(,b(,rlbo(l duty,
but not to be anxious about the results,

one

either success or failure. Simply “fight for
the sake of fighting™ for Krsna.

Verse 51 states, “The wise, engaged in
devotional service.
and free themselves from the eycle of birth
and death by renouncing the fruits of
action in the material world. In this way

take refuge in the Lord

they can attain that state beyond all
miseries.” Whereas the atheists are always
anxious. those in devotional service take

refuge at the lotus feet of the Lord. If one
knows that the Lord is the factual doer of
every action and is the proprietor of every
resull, where is there room for either pride
or despondency? The Lord is the supreme
enjoyer, enjoying the fruits of all actions;
therefore it is said that He
pleasure in the sting of an arrow that
pierces His transcendental foot as He does
in the love bites of His lovers in the bowers
of Vrndavana. Krsna, as the
enjoyer, lakes transcendental }}:leasur(' in
all the actions of His devolees, as long as
they are dedicated to Him in love. That is
the only qualification. He has nothing to

takes as much

supreme

fear, nothing to gain and nothing to lose,
but He is always reciprocaling with the
account.
to be en-
And the second half

devotee who is working on His
That is the first half of voga-
gaged for the Lord.
.mlmn.ltu..t]l\

withdraws his
tudinous sens

follows, namely that one
from the multi-

: (}l)j(:(:t:c. “One who is able

SENses

to withdraw his senses from sense Ulljl't‘.l:‘.
as the tortoise draws his limbs within its
shell,

in knowledge.”

is 1o be understood as truly situated
(58) Withoul sense control,
no yvoga system can be complete. We can
see today that there are so many so-called
are sitting this
that,
exercising and reducing, but where is the
spiritual progress. W |1n.rc is the love of

way or or pmhm(r their noses,
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Godhecad? When Lord Jesus was once
journeying down the road, he saw a fig
tree in the distance and went in search of
some figs, for he was hungry. But when he
came close he saw that there were no figs,
only leaves, and so he cursed the fig tree,
and it withered up and died. So we must
produce fruit. It is not enough simply to
have a form of godliness. There must be
some fruit, and that fruit is love of God-
head. Unless we develop that dormant love
of Godhead, which is within all of us, we
will be cursed. Why? Because we have been
given this valuable form of life, this human
body. If we are simply wasting it on the
objects of the senses, then we are Ekrpanas,
misers. We are lower than dogs, for at
least the dogs are following their nature.
But since we have this dormant tendency
to love God, and we are not following it
out, we are not as advanced as the dogs.
Why control the senses? Because that
dormant love of God cannot develop until
my senses are controlled. In the Vedic
literature it is said that the individual is a
passenger in the car of the material body.

Intelligence is the driver, and mind is the
driving instrument, but the horses pulling
the car are the senses. These senses are
wild horses, pulling in so many ways
uncontrollably, and unless they are con-
trolled by the tight rein of the mind, there
is no possibility of gaining that equilibrium
known as peace. Actual advancement is
dependent on remembering our original
position as part and parcel of Krsna.
Revival of that memory of Krsna con-
sciousness is explained in verses 62-63:
“While contemplating the objects of the
senses, a person develops attachment for
them, and from such attachment lust
develops, and from lust anger arises. From
lusion arises, and from delusion
bewilderment of memory. When memory
is bewildered, intelligence is lost, and when
intelligence is lost one falls down again
into the material pool.” So it is not pos-
sible to revive that memory of Krsna
consciousness until the senses are con-
trolled;noris it possible to develop attach-
ment for Krsna unless we are detached
from matter.

anger, de

But detachment from matter and attach-
ment for Krsna can at once be accom-
plished by devotional service. The purest,
simplest form of devotional
especially benedicted for this age, is the
chanting of this Hare Krsna mantra: Hare
Krsna, Hare Krspa, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rima
Rima, Hare Hare. It is the special mercy
Lord Caitanya, who is Krsna Himself, that
in this Iron Age of Kali, an age of quarrel
and destruction, He has especially em-
powered His name with His full potency,
so that by associating with the holy name
of Krsna one actually associates with
Krsna. There is no need to wait for death
to be with Krsna; we can be with Krsna
every instant through His name. We can
also be with Him via His form. pastimes
and qualities because they pertain to Krsna
and are absolute. On the transcendental
plane there is no difference between Krsna
and His name, fame, form, associates and
entourage. If we will simply associate with
Krsna, then our consciousness becomes
Krsnized, and our life becomes sublime.

service,

THE GURU: VIA MEDIA TO GOD
—by Hayagrivadas Adhikari (ISKCON—New Vrndavana)

It is always best to assume that we are
in the modes of ignorance, and at least
we will be right on that point. When
knowledge is staggeringly finite, humility
is the best policy. On the spiritual path
one lries to make progress to the modes
of goodness and then transcend, for it is
not always possible to transcend the modes
all at once. God alone is perfect, and we
are always imperfect, even in our so-
salled liberated state. It is because we are

imperfect that we have to take shelter of

the perfect.

Lord Caitanya advises thal we lake
shelter of a sadhu, who is a holy man of
spotless character, $astra, which is scrip-
ture, and guru, who is the perfect spiritual
master. The scriptures should be the
guidelines for the other two. The guru is
liberated because he follows scriptures,
and the sadhu is pure and honest because
he aceepls seriptural principles. The insis-
tence on the authority of the scripture is
to discourage people from inventing their
own religions and to warn others againsl
following such fabricatlors.

Actually, only God can establish a
religion that is bona fide. Religion refers
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to man’s relationship with God or the
Supreme Absolute Truth: it is neither a
mere ritual, nor a set of regulations, nor a
conglomeration of mental speculations
concocled by man. Actual religion is to
know God and one’s relationship to Him.
And this is not possible unless God reveals
who and what He is and reveals man’s
relationship to Him. It is not that we can
artificially say, “Oh, I think God is this,
so | think if I do this or this I will become
God. and then I'll be happy.” One who
invents in this way may be well inten-
tioned, but he is actually misguiding
himself and others.

The purpose of the Bhagavad-gita is to
reveal to man what God is and to establish
man’s relationship with God. Lord Krsna
says, “In order to deliver the pious and
annihilate the miscreants, as well as to
reestablish  the principles of religion, |
advent My self millennium after millen-
nium.” (Gita 4.8) The Gita is like a play
enacted for this purpose. Arjuna, who is
actually an elevated devotee, puts himself
on the level of an ignorant man in order
that Krsna may reveal His Divine Self to
him and enunciate the dharma of Kali

Yuga. In the beginning of the Eleventh
Chapter, Arjuna requests, “If You think,
my Lord, that I am able to behold Your
cosmic form, O Lord of all mystic powers,
then please reveal to me Your universal
Self.” (Gita 11.4) Krsna then reveals to
Arjuna “whatever you want to see,” con-
tained in His body all at once. He shows
him “hundreds of thousands of varied
divine forms. multicolored like the sea.”
In an attempt to describe this unprece-
dented sight, Safijaya said, “If the radiance
of thousands of suns were to burst forth
all at once in the sky, that might resemble
the mighty splendor of the Lord.” (Gita
11.12) Actually, the form revealed on the
Battlefield of Kuruksetra. which is called
the visva-riipa or universal form, is not the
ultimate form of the Lord. Arjuna, being
Krsna’s devotee, knew that this form was
not ultimate. The viSva-riipa is a material
form revealed in the material universe to
[I]US{: \\’h{] cannol (faﬁil}' il(!{:l:pl thl' []!?1"-
form of the
ultimate. Therefore. the Lord reveals Him-
self impersonally as the cosmos, conlain-
ing all varieties of living beings, mountains,

sonal two-armed Lord as

forests, earths, planets and so on. This was



revealed as an example whereby man can
have some criteria for verifying an incarna-
tion of the Lord. If someone is claiming to
be God and is trying to establish a religion.
then one has the right, like Arjuna, to
request Lo see his universal form. If he
reveals this universal form, then one
would have no doubls about offering him
worship. It is not that Krsna played word
games with Arjuna by lL,l]uw him, *“This is
My universal form that is lwfou‘ vou, O
Arjuna, but you cannot see it now because
-your vision is faulty.” No, Arjuna re-
quested to see the vision, and Krsna
delivered it immediately. Our vision of
God is not dependent on our limited
perception, otherwise we would never see
Him. Krsna delivered not only the vision
but the means whereby Arjuna was to see

“Bul cannot see Me with your
presenl  cyes. Therefore do | you
divine eyes, so that you can behold My
mystic opulence.” (Gita 11.8)

Actually Arjuna was nol interested in

you

give

seeing this form, for being a pure devotee
he was interested only in the personal two-
armed form of Krsna. It is nol possible to
render service or enter into a loving rela-
tionship with the visva-riigpa. Upon Q(‘.e:ing
this form. Arjuna, though a greal warrior,
trembled and lost all equilibrium, being
unable to understand the fierce
displayed. Therefore, after the visva-ritpa
was revealed to him, Arjuna requested to
see once again God’s personal form. “After
seeing this universal form which I have

form

never seen before I am gladdened, bul at
the same time my mind is disturbed with
fear. Therefore please reveal Your form ag
the Personality of Godhead.” (Gita 11.4.5)
Then Krspa returned to His human-like
form, which
eager [o see.”’

“even the demigods are ever
Thus the viSva-ripa is a
revelation to show man the extent and
opulence of the Supreme
a guidline with which to reject imposters
who claim to be
powers of the Supreme.

The rest of the Gitd is devoted to the
outlining of the various paths wherein one
:an enter into a relationship with Krsna
by means of meditation on the Supersoul
within the heart, study of the ‘i(‘l‘ipllll'f"-i
(jiidna-yoga), work in a spirit of renuncia-
tion (karma-yoga), and the culmination,
devolional service unto the Lord (bhalkti-
yoga). Thus, in the Bhagavad-gita, Lord
Krsna establishes a science of religion by
showing whal God is and how man can
relate to Him and ultimately attain Him.

and Lo give him

5od without having the

Only God is able to establish religion in
this way, and because of this Lord Krand is
called the guru of gurus by bi‘ll’llx.l]‘.ic(ll‘}-d.
This means that spiritual masters acknow-
ledge Him to be the ultimate authority.
One is nol reallv a guru if he doesn’t
the $astras for guidance,
manufacturing his own way he is liable to
mislead others. A guru is not a man who
writes his own scriptures and
disciples for his own glorification. When
Saniatana Gosvami a~l\t‘(l Lord Caitanya
how one can know whether or not the
gury is a bona fide avatdra, Lord Caitanya

The

follow for by

gathers

answered., “The medium is $astra.
medium is guru.”

Whether the guru is a genuine avaldra
must be determined through the sastras.
An incarnation never says,
nation.” Nor does an avaldra canvass for
students. Because of his superior qualities,
he is automatically accepted. The serip-
Lures give evidence that at such and such
will descend from
Krsna’s abode, his father’s name will be
this, his birthplace will be that, and so on.
All these evidences given in the
sastras for Caitanya Mahidprabhu, bul
Caitanya never claimed to be an avatdra,
although He is the Supreme Godhead Him-

“l am an incar-

a bime an avalara

were

self.

Aside from being foretold by seriptures,
a guru can be verified by parampard. That
is to say he himself may not be mentioned
in the seriptures, but he must follow in

line of disciples from an avalira who
is mentioned. For example, our spiritual
master is in the disciplic succession
stemming from Lord Caitanya in the
Fifteenth Century. Of course, Lord
Caitanya, being an avaldra, could have
begun His own disciplic succession, but
He accepted the succession coming from
Lord Krsna, Brahma, Niarada, Vyasa, elc.

The gurue never contradicts sc I‘tptl!l‘!'
This means that he never contradicts Lord
Krsna. When Lord Krsna says, “Offer Me
fruits and grains,” the guru does
that one should offer I[ml meal,
wine. When Krsna says, “Worship Me,” the

not say
egos and

guru does nol say worship the void. When
the guru
own

Krsna says, “Surrender unto Me,”
does nol say surrender
mental speculations. Like the wheels of a

unto one's

train, gure and Krspa run down the same
track.

One may :
sary? Isn’L seripture enough?” Actually the
Protestant movements within Catholicism
asked this very queslion, and they ulti-

sk, “Why is the guru neces-

mately rejvctcd the Pope as their guru and
relied completely upon individual inter-
pretation of the Bible. Before this, the
Church of Rome had remained unified for
1500 vears, but as soon as they rejected
thvlruml\ ing head., the Pope. the v did not
simply b[]lIIll!I into two or three aroups
but into hundreds and hundreds of various
Protestant sects. Christianity losl its power
due to this faction.

The rejection of the Pope by the
Protestants may be justifil‘d. for since the
time of Peter the divine powers of the

Papacy have been steadily declining due Lo
corruption, and during the Babylonian
Captivity the line of disciplic succession
was broken. Granted. the Catholie Church
has been plagued with nepotism and
simony, but this does not mean that the
process of disciplic succe under a
singular head should be rejected per se.
The Pope or guru should be l‘l'.ji‘l_’l(?ll.
however. if he contradicts seripture or the
divine holy (sadhus) who write
seriplure  under the dictations of the
Supreme Personality of Godhead. Fac-
tually the Protestants argued thal because
the Pope and the Church had, in their
worldliness, deviated from the message of

sion

sages
o

Christ, they were full_\'juslifie-.r] in rejecting

them and relying solely upon seriplures.
This is an understandable course but a

very dangerous one, especially when one is

following the Bible for seripture. The
Bible is filled with many allegories, pro-

verbs, metaphors, parables and []&ITEII]II\!“-'
and consequently can be interprete i
infinile Therefore,
with the doctrine of individual interpreta-
tion, could not remain unified. In The
Everlasting Gosple, William Blake poked
fun at the inevitable diversity of Biblical
interpretation in this way:

ways. ]’rn((:-l..mllhm.

The Vision of Christ that thou dost
s00

[s my vision’s grealest enemy.

Thine has a great hook nose like thine,

Mine has a snub nose like Lo mine.

Thine is the friend of all mankind:

Mine speaks in parables Lo the blind.

Thine loves the same world that mine
hates:

Thy heaven doors are my hell gates.

Both read the Bible day and night,
Bul thou read’st black where I read
white.

Due to imperfect senses and due Lo
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tendency to cheat, which are characteristic
of every man, the scriptures are better
received perfectly realized
medium. If one wants to study chemistry,
mathemaltics, geography or physics. he
does not simply check a chemistry or
physics book out of the library and sit
down and hegin reading. No, he buys the
books, attends the lectures in the uni-
versity, lakes notes of the professor’s
lectures, does the assigned reading, lakes
the examination, and finally writes a thesis

through a

under the guidance of his professor. If
mundane science is so difficult that one
needs a Leacher in addition to the text-
books, how much more does one need a
teacher for the supreme science—the sci-
ence of God. Nol to speak of physics or
if one wants to learn how to
drive a car, he does not simply sil down
with a textbook. He has someone who
knows how to drive a car teach him. If a
teacher is needed just to learn about a
mundane exterior process, how much more
does one need a teacher to understand
the mystical interior process of self-
realization? So just as professors and
textbooks are necessary for the under-
standing of a material science, the guru

chemistry,

and scriptures are necessary for the under-
standing of the spiritual acience of Kr
Therefore, Lord Krsna says in Bhuvmad
gitd, “Just try lo learn the lrulh by
approaching a spiritual master. Inquire
from him submissively and render service
unto him. The self-realized soul can impart
knowledge unto you because he has seen
the truth.” (Gita 4.34)

Personally 1 have had practical ex-
trying lo understand the
Bhagavad-gita both alone and with a guru.
When 1 was teaching at Ohio State Uni-
versily in 1964, my officemate, Dr. Mohan
Lal Sharma, who was Punjabi, gave me a
number of Hindu seriptures to read. We
were both interested in the literature of
Nineteenth Century American
dentalism (Emerson, Thoreau,

rsna.

perience in

Transcen-
Whitman,
Hawthorne), and in order to show me a
mystical background that extended be-
\,tmd the ”Ill]t‘ he loaned me a copy of
Bhagavad-gita and Sankaricarya’s Viveka-
t_u.damagu. I read the Gita twice and was
very interested, but somehow or other |

could nol unde r‘-l.mcl the m('amuu of Krsna
either as a person or a force. ! dl]l\.l!“l(.d]"\hl
made much better sense to me because [u:
insisted on the Self much as Whitman
did, bul I misinterpreted this to mean my
own finite self perfection. After all,
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according to S cdﬁkd[‘d. nothing exists but
the Self. l was right in the sense that I did
not exist apart from the Self. but 1 was
wrong in relegating the Self to my own
finitude. When I read in Bhagavad-gita that
Lord Krsna said that He was the Self
seated in the hearts of all, I identified this
Self with the Self in Sankara and so con-
sidered Krsna to be none other than a
personified spokesman for my own finite
self. The idea that Krsna was God de-
livering a message Lo me. a finile creature
who was but a part of Him. never crossed
my mind.

In 1965, in New York. | re-read Gita for
the third time in a different translation.
and just because there was a cover picture
of Krsna standing in a chariot and in-
structing f\l_]und I Lmu,epmdllzuj Krsna
to be lhr' higher Self that was within me
instructing the lower self. In both cases, 1
was relegating the Infinite to my own
finitude. I remembered nothing about the
first reading, and the second reading left
me so dissatisfied that 1 put the book
aside for the Zen Teaching of Huang Po.
Because 1 could not superimpose lh(‘ Per-
sonality of Krsna on my own finite
personali[y, [ found impersonal discourses
in terms of the one mind to have more
meaning. But this only carried me so far,
and I got very tired of walking down St
Mark’s I’Lu.c saying to myself, !lml which
you see before you is the one mind—begin
to reason about it and you al once fall
into error.” As a mantra, this has limita-
tions. At this point, I felt a sudden urge,
a deep need, to find someone who could
teach me something about realization.

Feeling 1 had exhausted all American
literary and psychedelic possibilities, 1 left

11

for India m 1965 with some vague notions
of finding a guru who could direct me. |
only lll'l{‘I‘U‘(‘l'] from this trip in 1966 with
the conviction that India didn’t have the
answer and thal she was only (:;lp:liiic of
giving me the dysentary. However, on the
trip l read h'hr.--rmurf gild again and was
told by a Nepalese hm who []l.l\.( :d a flute
that wherever the flute is played Krsna is
present. Although he called himself a
Buddhist, his eyes lit up when he spoke of
Krsna, and it was obvious that Krsna was
much more real to him that the Tatha-
gatas of the Sitras, which he probably
never read. And when in
trying to sleep on a train from Bombay to
Delhi that stopped at every station where
the sounds of hawkers, music and cows
would awaken me,

India, while

I somehow strongly

“down Houston ¢

felt that the sounds I was hearing were
weaving themselves into a song which was
the song of Bhagavad-gita. This was a song
not only of India, but of the entire crea-
tion. Somehow or other, 1 realized the
Gitd, but not Bhagavan. I heard the song,
but knew nothing of the singer. Krgna was
still a perplexing question mark that 1
preferred not to give much thought to.

It was only after I returned from India
that 1 met His Divine Grace A.C.
Bhaktivedanta Swami Prabhupiada walking
Street near Second Avenue.
After listening to him talk about the
Bhagavad-gita every morning for several
months. Krsna ~udden|\ became more than
a name in a book. He became that person
for whom I have always yearned.

I feel safe in saying that the Gitd would
have always remaine d enigmatic to me had
not the npl.umlmm of the spiritual mas-
ter and the Hare Krsna mantra which he
delivered to me opened that locked door.
Actually we are all prisoners of conditioned
life. and no amount of literature within
the prison can free us. We can only be
freed by someone from the outside. Then
once freed we can read these greal litera-
tures in their true light.

Guru, sadhu, $astra. These can alwayvs be
(:mll[lairtrd._ and they should never contra-
dict. The sadhus are the servants of the
Lord. And the scriptures are the words of
the Lord. They do not contradict because
Krsna is the center of all of them. The
P[’()I_(“-ldlll‘- used to complain that the
Pope came between the individual and
God and obscured God. But this is not the
case with the real gurie. The real guru is a

transparent medium through which God is
pt‘l‘l_‘l"l\'t‘ll‘ He actually delivers his disciples
to God. lle likened to a cowherd boy
who leads the cows down lo the waler.
Once the cows are al the reservoir, they
drink of the waters of the Lord them-
selves. In the same way the guru leads the
soul out of the slum of conditioned life,
down the narrow streets of purification,
on Lo the broad avenues of the dharma,
into the heavenly city of God.
the $astras say, H\ the srace of Krsna one
i|I](| ll\ III(‘ .l_"ld( e UI J'_r”fﬂ one
gets Krsna.” When that a
:sl.!.l(ll mnt is sincere, He sends the spiritual
master who can instruct him in the ways
of purification so that finally he may be
able to attain ultimate happiness—the re-
establishment of his eternal relationship
with Krsna.

Therefore

gels guru,

Krsna sees



NONVIOLENCE

—by Damodara das Adhikart (INSKCON—Washington, PiC.)

War is inevitable: an eve for an eye, dog
cal dog, kill or be killed. Human |u~lur\ is
a |1|.~.I0|} of wars. Lusl. anger and greed
run amok in our minds, and for the sake of
power and
gratification, we become less than the ani-
mals, War is misery; and after victory there
is still more misery, for the victor must
protect himsell against new opponents.
Violence does nol necessarily mean po-
litical warfare. 11
groups as well, in wars of minds, person-
Each combatant is trying
it over the others,
thereby himseld.
Even within the individual there is war, as
he strives to overcome his conflicting de-
sires. Even the millions of viruses, bacilli,

increased facilities for sense

can be seen in smaller

alities and egos.
to suceessfully lord

hupirl;_r he can salisfy

and microbes within the body are engaged
in a fierce strugele to gain puclmnumnu

Just to walk t]lll.‘-sld!‘ on a cold, rainy day
is Lo participale in another war, defending
ourselves ‘wmmt the attacks of an un-
friendly environment. Where does it end?
Death itself is the grealest opponent, the
fact that frustrates a lifetime ol aspira-
tions. Who can conquer death? No one.
Malerial life is war, and from the very be-
sinning of hostilities, our defeal is sure.
Krspa says in the Bhagavad-gita (11:27):
“For one who has taken his birth, death is
certain: and for one who is dead, Ihi!‘lh is
cerlain.” So il is nol so thal when death
COmes we can ilt hi‘it lli.l\"l' I]("]I'l' \l]. Illl{
at all.
conflict and misery. The nmlh(r.- of the
war dead may w‘ul for peace, the poels

That is _|u~,t the beginning of more

may sing the longing for peace in their
!ululdl (]nm-- ol a war-lorn world: bul as
long as !hn-u- is birth and death, there must
be war. And love. unless directed toward
the all-blissful resolution of
na, cannol end this war.

1a has kindly spoken the Bhagavad-
gild Lo s frie nd Arjuna, just for our
sake.

all struggles,

He tells us how lo achieve actual
nonviolenee, how to be liberated in the
supreme  peace, Oddly
enouch, however, lle is »-simu]t;ln('mlsi}-'
ll‘llm:r Arjuna to engage in fighting as a
h.llilvlwl(l (JI }\.lll‘lil\\l lra.
Even more baffling to us, He is asking him
to kill his teacher, his cousins, and other
intimate and venerated associates! At this
point, we might well conclude that we
have come to the wrong place to study

Brahman-nirvana.

warrior on the

is the assurance of all
Vedic authorities, however, that nonvio-
lence can be achieved by following the
Bhagavad-gita. so let us take the counsel
of these great souls.

Arjuna offers the best arguments for
nonparticipation in the fighting. He pleads
that he has no desire to enjoy the fruits of
victory, especially when those with whom

nonviolence. Il

he would want to share the fruits will be
dead. He stales that he cannot contradict
the will of the revered persons standing
against him. He says s that it is sinful to Llll
lhl :m and that their greed is no excuse for
his sinking Lo their }{'\c Arjuna thinks
that the { drml}. with so many of its mem-
bers destroyed, will hecome corrupt and
irreligious, polluting the community. He
concludes that he would rathér be killed
unresisling than engage in Killing.

Arjuna declares: “Alas, how strange it is
that we are prcpuring ourselves to commil
greal sinful acts, driven by the desire to
enjoy royal happiness.” {Fltr{ 1:45)

He throws down his bow and arrows
and announces his plan to become a beg-
gar, hoping therehy to praclice a non-
violent life. This is what we would expect
from a spiritually advanced person like
Arjuna, but Krsna, the Supreme Person-
ality of Godhead. exhorts him to fight.
Hlmmrhuul the entire Gita, He rvpv.llu“\
encourages Arjuna Lo do battle.

What’s more, in the most spectacular
seclion of the Gitd, the Eleventh Chapler,
Krsna reveals His universal form to Arjuna,
who exclaims in terror as he sees the
soldiers on the warfield being Killed by
the all-pervading person: “Every one of
them is rushing into Your mouths, his
head Your fearful teeth.
And some | see being attacked between
the teeth as well....l see You devouring
all people in Your blazing mouths and
covering all the universe by Your im-
measurcable Scorching the worlds,
You are manifest.” (Gita, 11:27)
it seems thal, of all destructive persons,
Lord Krsna is supreme. And yel another
His is Hari,
who can rescue us from the miseries of
material life. How is it that He who is
supremely violent can also be supremely
peaceful?

smashed by

rays=.

name of which means one

The key to understanding this transcen-
dental point is knowledge of the difference

between matter and spirit. In our present
situation. this refers to the difference be-
tween the body and the person. The per-
son. or spirit soul, is not the same as his
material body. According to the Bhagavad-
gita, the person is a np:m‘uai body covered
up by a series of layers called false ego,
mind and body. The violence
rejected by Arjuna and then shown to be
inevitable by Krsna takes place on the
bodily level. Krsna wastes no time telling
this to His friend:

“No one is able to destroy the imperish-
Only the material body of the
indestructible. immeasureable and elernal
living entity is subject to destruction:
therefore, fight, O descendent of Bharata.™
(Gita, 11:17-18)

We must remember that Krsna is not an
ordinary general building morale in his
troops. He is the Supreme Personality of
Godhead and is not concerned with ma-
terial victories
cern is that all living entilies come back to
Him and enjoy \\ll]l Him.

“The self slays nol nor is slain,”
Krsna. And by His instructions, Krsna be-
gins Lo lurn Arjuna’s consciousness from a
limited vision of a grassy plain filled with
a sublime under-
standing of spiritual aclivity—developing
the life of the eternal body in peaceful
devolional Him.

intelligence,

able soul.

or defeats. His only con-

sdvs

temporary bodies Lo

service Lo “Free from
attachment and aversion.” Arjuna will ride
into battle, knowing that his apparent
is really

the Supreme Lord’s order, he is bey ond

violence nonviolence. Following
the actions and reactions of the material
nature, so he is doing no violence to him-
self; and inasmuch as all the warriors have
been already vanquished by Krsna in His
form as inevitable time, Arjuna is only
acling as Krsna’s instrument. It would be
dbaur(l lo consider this attitude as being
on the same level as the Nazi B u,hm.um E
statement, **1 just followed orders.” Fich-
mann followed Hitler, the dying p(l|l||l'-lilll.
and Arjuna is following Krsna, the Su-
preme elernal Person. The difference is
obvious.

Yet il cannot be denied that swords
and bows and arrows were being used,
blood was flowing,
were dying on the battlefield.
terial sense,

and material bodies
In a ma-
it certainly was violenl. His
Divine Grace A.C. Bhaktivedanta Swami
Prabhupida explains this nicely in his pur-
ports of The Bhagavad-gita As It Is:

“For the administration of justice, so-
called violence is pvrlnillud. A surgical
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operation is not meant to kill the palient,
but is for his cure.”

Still, this nonviolence is not whal we
have been accustomed to call nonviolence.
Our acquaintance with the doctrine has
been by way of an ethical, moral arrange-
ment. Although the basis of this arrange-
menl is malerial consciousness, al least il is
the most justifiable aspect of materialism,
the mode of goodness. Relative goodness,
however, can ecasily blind us to the persist-
enl violence of the world of birth and
death. The humanitarian is kindly toward
all those living beings of his species, but he
does nol hesilate to eat a cow or a chicken
and burp complacently. Would he eat a
human? No. Why does he eal a chicken?
Because he is not broadminded enough Lo
extend his magnanimity to communities
with bodies unlike his. In other words, he
claims to be philanthropic, but actually he
is selfish. He is helping out the people who
are like him and eating the people who are
not like him.

So, in response to this particular prob-
lem, we find thal many people have al
least become vegetarians, which is certain-
ly laudable. But there is still a problem. It
is not thal easy lo jump out of mayda’s
stringenl  punitive system. Even if we
restrict our diet to vegetables, fruits and
graing, we musl accepl a reacltion from
killing a polato or hurling an apple tree,
because even these nonmoving living enti-
ties are people: they just have simpler
bodies than you or 1. They have life, and
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Those enemies of the Lord who are personally killed by Him gain eternal salvation.

they can feel pain. So we still are left with
our hands dirtied by violence, in spite of
our good intentions.

Similarly, in politics, many have tried
nonviolence as a means toward their par-
ticular ends. Gandhi is the most familiar
example. Bul in the last days of his life
Gandhi was distraught because his passive
resistance had simply engendered violence,
even among his own followers: and he him-
self was killed by an assassin’s bullet.

Even though such material nonviolence
is pathetic in its failure to achieve its
avowed purpose of peace, Krsna does ad-
vocate nonviolence of this more generally
recognized variely as a code of conduct.
In the seventh verse of the Thirteenth
Chapter of the Gita, He mentions it, along
with  humility, pridelessness, tolerance,
simplicity, and other good character traits,
in “an aggregate called knowledge.” So
Lord Krsna certainly has a high regard
for nonviolence. But let us look at
Srila Prabhupada’s purport to the verse to
clarify the concept:

“Nonviolence is generally taken Lo mean
not Killing or destroying the body: but
u{:luall‘\»r nonviolence means not to put
others into distress. People in general are
trapped by ignorance in the material con-
cepl of life, and they perpetually suffer
material pains. So, without elevating peo-
ple to spiritual knowledge, one is prac-
ticing violence. One should try his besl to
distribute real knowledge to the people, so
that they may become enlightened and

leave this material entanglement. That is
nonviolence.”

So ours is not a passive process. A devo-
tee does not want to disturb other people.
He does not want to hurt them. He wants
to help them get out of suffering. He
offers vegetarian foodstuffs to the Su-
preme Lord, and even though there is
some killing and pain involved, the offer-
ing enables the plant to advance to a
higher stage of life in his next birth. As
for humans, he asks them to chant Hare
Krsna and feel the bliss of association with
the Lord. Now, Arjuna was asked by Krsna
to kill, but that was an extraordinary cir-
cumstance. Since the Supreme Personality
of Godhead was personally present on the
battlefield, all who died there in His pres-
liberated from the material
world. So there is no question of violence.
Krsna gave them the greatest gift.

Nonviolence, as also humility, tolerance,
ete.,isnot meant to be taken asanisolated
aspect of moral behavior. It is one facet of
a transcendental process of purification
from material contamination. Part of that
malerial contamination is the mode of
soodness;so the yogi should be able, when
the occasion arises, to reject even moral
behavior and do what is necessary lo serve
Krsna. Devotees are usually vegetarian, but
if they must eal a dog to stay alive Lo serve
Krsna, then they will eat a dog. It is not
recommended to eat dogs, however, and
similarly it is not recommended to be
violent in a bodily sense. Actually it is
possible to become completely liberated
from attachment to sense gratification
only after the point of being elevated to
the material mode of goodness. Sata Go-
svimi says in the Srfmad-h’hfiga[mtam, “As
soon as loving service is irrevocably fixed
heart, the effects of nature’s
modes of passion and ignorance, such as
lust, desire and hankering, disappear from
one’s heart, and one becomes fixed in the
mode of goodness which makes him com-
pletely happy. When a person of enlivened
mind is thus affected by the contact of
devotional service to the Lord, he can. in
the stage of liberation from all material
associalion, gain positive scientific know-
ledge of the Personality of Godhead.™

Development of the mode of goodness

Crnee were

in one’s

may make a person completely happy on
the material platform, but we can under-
stand from the Bhagavad-gita and other
Vedic sources that this happiness is still on
the temporary platform, and. conditioned
by material happiness in the mode of



goodness, one is obligated to continue in
the material struggle for existence. How-
ever, if one can understand Krsna by con-
tact with devotional service, he becomes
eligible to escape entirely from the con-
flicts and miseries of the material world
and return to his eternal position in the
spiritual world. So the separate cultivation
of nonviolence, or any_ other individual
quality in the mode of goodness, is of no
particular value. Nonviolence should be
understood as merely a small part of a
transcendental whole. If one takes to the
process of devotional service in Krsna con-
sciousness, he automaltically develops all
the transcendental qualities characteristic
of the modes of goodness and can, in addi-
tion, free himself from all material condi-
tioning. We must not be misled. Srila
Prabhupada clarifies this in The Bhagavad-
gita As It Is: “To pursue the transcenden-
tal path is more or less to declare war on
illusory energy.”

Krsna is supremely destructive. In His
form as material time, He is killing mil-
lions of bodies daily. But that is all part
of our desire; and part of His subsequent
plan is to show us thatl real enjoyment is
Lmovmtmt umrdnw to His desire, not ac-
cording to our plan for satisfying a miser-
able material hody. So in the 111([ Krsna’s
aclivities are all nonviolent because His
only purpose is to give peace. (The only
place where there is no waris in the spiri-
tual sky, where Krsna has His abode.)

We must declare war on mayda, or illu-
sion, and on her influence over our activi-
ties, if we are to become purified. Once
having altained Krsna consciousness, how-
ever, there is no more war. The pure devo-
tee is nol touched by maya. He sees how
the material nature is serving Krsna nicely,
deluding the fallen souls again and again
until they slowly learn to take shelter of
the lotus feet of Krsna and become freed
from maya’s laws.

Our present separation from Krsna is
not caused by innocence or lack of know-
ledge. We are aware of whal we're doing.
We envy Krsna. We hate Him, and the
thought of hu\nlw down to Him; we want
to bv Krsna. We are rebellious criminals;
this world is a jailhouse where we con-
tinually riot. living like dogs and hogs.

To get out, we have Lo listen to the
spiritual master, who is somelimes com-
pared to a King visiling a pl-.uilcn!iary—hc
is not subject Lo its laws. Bul many people
are trying to get out the wrong way. They
are accepling the advice of puffed-up

philosophers who claim it is possible to
storm the gates separating them from the
world of freedom. These philosophers are
telling the inmates, “You are God. Every-
thing is perfect. Everything is love. It
doesn’t make any difference. Nothing
exists. We are all one. Do whatever you
wanl to do.” Of course, such philosophers
used to live very strict lives, reading dif-
ficult literature, restraining their diet and
their sex life, in order to be alwayssituated
in the highest aspect of this Kind of con-
sciousness, which is called merging with
God. Actually they are no different from
the usual egolislical inmates of the cosmic
prisonhouse, but they have rarified their
egotism to an amazing extent. The inmates
in general, however, do not have the
ability to do this, and the result is that
their envy of God, instead of being con-
trolled, becomes whipped up by the phi-
losophers” statements, and they indulge in
an unrestricted riol of sense gl'alifit:illinn.
imagining that thereby they can get out of
the grey walls of the prison.

These philosophers, who maintain that
God is impersonal energy or impersonal
nothingness and that everything and every-
one is therefore God, are murderers . They
are nol murdering bodies; they are mur-
dering souls, pmplv They are « mlmg souls
duwn and down, farther into hell, by their
demonic doctrines of
Krsna. So if we are looking for real vio-

rebellion againsl
lence, we can find it here. Of course, these
persons are very often outwardly gentle
and mugnuninmus,rlr<‘~:sm] in robes, calling
themselves holy men, revered by (l‘t)\\dk
of followers. But what they most seck
after is nothing but spiritual suic dde, an-
nihilation of llu ir personalily in the r: adi-
ance of the supreme. Violence means de-
struction, and the worst form of violence
is destruction of reality, or the spirit. To
think of myself as God is to commit vio-
lence, both to myself and others.

The ['}:I“IW:I}' lo this violence is material.
A man may take up religion in order to
gel some material benefit, a business deal
with God—it’s Then,
having achieved his economic benefit, he

common enough.

can take up advanced sense gratification.
And finally, after having been through all
the “*kicks™ of mayd, hc' tires of it all and
seeks liberation from matter. He is then
ready Lo listen to the philosopher who will
tell him he is God.

The fighting ends when one surrenders
to Krsna or His representative. We must
admit: “1 am not God, I am fool number

one.” That is self realization. ‘I am lower
than the straw in the street. I am the most
fallen, so please, Krsna, come to me first.”
Krsna is beyond us, inexplicable: if we
surrender to His grace, then He will gladly
pnli us out of the material mire and wash
us in the ocean of spiritual bliss.

What is the fighting about? We are
fichting against ourselves and against God.
How silly it is. Krsna has won anyway. He
has killed our bodies millions of times, in
hopes that we’ll learn something from it.
So let’s give up this vain fighting! Surren-
der to Krsna! Then there will be peace.

After the Battle of Kuruksetra, when
the great devotee Bhismadeva was lying
on a bed of arrows, ready to give up his
body, he spoke many verses to the Lord,
who was next to Him. In one verse, Bhisma
says: “Let Him, Lord Sri Krsna, the
Supreme Personality of Godhead, who
awards salvation Lo others, become my ul-
timate destination. Being wounded by my
arrows, His shield was scattered and His
body was smeared with blood from the
wounds, and He therefore moved towards
me in an angry mood as if he were my
aggressor.” (ﬁunad-ﬂhaﬂawtam 1:9:38)

ln the previous verse, Bhismadeva had
said that Krsna ran at him “just like a lion
goes to Kkill an elephant.” This is actual
nonviolence, because Bhisma’s
always fixed on the form of the all blissful
Lord. Bhisma wanted to see Krsna as a
valiant warrior, so Krsna, out of His
boundless mercy, gave to His pure devotee
what the devotee wanted.

mind was

If we follow Bhismadeva, we will have
peace. The following is a description from
the authoritative seriplure Brah ma-sarithila
of the peaceful atmosphere of Krsna's
eternal spiritual planet, Goloka, the ulti-
mate destination of the devotees of the
Supreme Personality of Godhead:

“In Krsna’s abode the ground is made of
touchstone, and the trees are all desire
trees, giving any fruil that you desire for
Krsna. And the cows that they have are all
surabhi, giving fountains and fountains of
milk endlessly. And Radha and Krsna are
sealed on a throne decorated wilh all
valuable jewels. They are served by hun-
dreds of thousands of girls who are all god-
desses of fortune. | worship Govinda, the
primeval Lord, the source of all sources.”
(Brahma-samhitd, 5:29)

BACK TO GODHEAD 15



Sometimes friends look al pictures of
sankirtana which are gathered from various
cities, and they become curious Lo recog-
nize the locale: “Oh. that is downlown
New York.” “Thal must be Seattle.”
“There is Vancouver.” “There’s Hawaii™
But as long as there are devolees chanling
the holy names of God, it is misleading Lo
say that they are in New York or Scattle
or Vancouver or Hawaii. The version ol
the Vedic literatures is that the chanters of
the name of God become immediately
situated in the spiritual sky. Our real self
is not our body: real life is proven by
consciousness, which is a symptom of the
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spirit soul. (I'or example, at the time of

death, the body is still there, bul bereft of
consciousness il is considered lifeless.) The
real self. spirit soul. has his eternal abode
in the kingdom of God, and he can go
there
develops his love for God. This abode of
God cannot be reached by a mundane
veographical journey or by purchasing an

when he becomes  purified and

airplance licket, but one does not have lo
wail until the time of death to experience
the spiritual sky. By purifying the senses
of his present body, one can feel his

On these pages: maha sankirtana in
New York City, with blissful New York
and Boston devolees.






original nature, which is sac-cid-ananda,
eternity, bliss and knowledge. This is most
easily done by chanting the holy names of
God, Hare Krsna, Hare Rama. Lord Krsna,
the Supreme Personality of Godhead, has
declared, =1 am not in the heart of the
yogi, and 1 am not in the forest where the
sages are meditating, but I am present
where My devotees are chanting Ny
glories.” When  Hiz Divine Grace A.C.
Bhaktivedanta Swami Prabhupida visits
any cily and gives instructions in Krsna
consciousness, that cily becomes a place of
holy pilgrimage. Similarly, when his disci-
ples who are sincerely following the regula-
tive principles of devotional life chant in
the streets of New York or Hawaii, those
streets lose their mundane identification
and become holy sites because of the fully
empowered appearance of Krsna, the Su-
preme Lord, in His sound incarnation. In
other words, because God appears in His
name, wherever the chanting of Hare Krsna
is carried on, the atmosphere becomes
purified and transcendental. The saikirtana
party is a transcendental festival for all
people, inviting them to enter the spiritual
sky in fully blissful consciousness. Every-
one can achieve fove for God, and this can
be practically experienced by the practice
of santkirtana. Anyone can then experience
that he i not a part of Broadway or
Hollywood Boulevard or Waikiki, which
are l(‘IIl|1()l':Ir)' plill'.('.l‘{ =001 (.ll [](’.l'i.-'ﬁh- nor
is one ultimately a part of Christianity or
Hinduigm or any national or racial desig-
nalion, which are subject to change with
the change of the body. One’s pure self
is elernally the servant of God. and to be
engaged in the loving service of God is our
natural eternal activity.

On the lefl: ecstatic saikirtana in
Hawaii and on the right: maha sankirtana,
with devolees from the Seattle and Van-
couver lemples.







THE PRAYERS OF AKRURA
—by Satsvariapa das Adhilkart
(ISKCON—Boslon)

Akriira, a devotee of Krsna, the Su-
preme Personality of Godhead, achieved
perfection by his notable prayers. In his
book FEasy Journey to Other Planels,
His Divine Grace A.C. Bhaklivedanta
Swami Prabhupida describes nine pro-
cesses of realizing God. It is said that
perfection of human life and entrance into
the spiritual kingdom are guarante red by
execution of any or all of tlw nine items
of devotional actlivity, and il is recom-
mended that we execule these processes,
following in the foolsteps of greal devo-
tees. A partial list of the nine greal devo-
tees who achieved success simply by per-
fecling  one reads s Tollows:
\]dlhu.ud Pariksit achieved perfeetion by
hearing  the Srimad- Hhagmatmu from
Sukadeva Gosvimi. Gosvami
achieved perfection by reciting the Srimad-
Bhagavatam to Mahardja Pariksit. Akriira,
the charioteer of Krsna, achieved perfec-
tion by praying to the Lord.” The Tenth
Canto of Srimad-Bhagavatam, the tran-
scendental literature containing the most
full descriptions of the pastimes of S
Krsna, includes Akriira’s long prayer, com-
posed spontancously in the presence of
the Supreme Personality of Godhead when
Akriira was carrying ]\;‘::t.m and Balarama
by chariol from Vrndavana Lo Mathuri.
The circumstances under which he prayed
are very wonderful because they involve
the pastimes of Lord Krsna.

Lord Krsna was raised incognilo as a

in Vrndavana in order to

|>rm'(-~;~:

Sukadeva

cowherd boy
prevent His being Killed by [is uncle,
Kamsa, who had heard an omen that the
child had come into the world to Kill him.
When Krsna was sixteen, the sage Narada
went before Karisa and reveale (] to him
s real identity and whereabouts. In
fear of his life,

Krsna’
the demon Kamsa then
arranged for the killing of Krsna and His
elder brother Balarima. Kamsa was the
ruler of Mathurd Province, and he al once
arranged for a gala wrestling mateh and
ritualistic sacrifice to be performed in the
heart of the city. Kamsa called for Akriira
and asked him to go to Vrndiavana to
invite  Krsna and Iis father, Nanda
Mahirija, and the cowherd men to join in
the festivities at Mathurd. Kamsa was the
ruler of all the citizens of Mathuri, and
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he considered Akriira to be his trustworthy
agent. On the instructions of Karsa,
Akriira set out for Vrndiavana in his
chariot, thinking that although he was on
a mission for Krsna’s enemy Kamsa, Krsna,
as buperboul pr(’wnl n every one’s heart,
would know his real feeling. Akriira was a
devotee of Lord Krsna, and as he traveled
all day in his chariot he remained wrapped
in thought, anticipating the sight of the
beloved Supreme Lord. He was certain
that simply seeing the Lord would cleanse
him of all sinful reactions and make his
life [}(:rl'n-.cl.

Just outside .of Vrndavana he observed
the footprints of Krsna, which are deco-
rated by special markings—a lotus flower,
arod, a flag and an umbrella. Akriira lost
all mental equilibrium at the sight of the
actual footprints of Sr Krsna, and he
jumped out of his chariot and fell onto
the ground, shedding and erving,
“l!uw wonderful it is! How wonderful it
is!”—touching his head onto the footprints

lears

of the Supreme Lord.
When they learned
come to take |\'!'.-_:.!_|;1

Akriira had
to Mathura,
Krsna's most intimate devotees, the gopis,

that
away

cowherd girls of Vrndavana, were put into
madness of grief al the idea of st‘pam[i(m
from their beloved. They cried oul againsl
the cruelty of providence and also ex-
“You are
cruel, although your name is not cruel.”
(Akritra means “not cruel.”) Krsna and
His brother Balarama, as well as His father
and mother, Nanda and Yas$oda, and many
of the cowherd men, accepted the invita-
tion to attend the wrestling match in
Mathurd, and thus they prepared to go,
bringing offerings of butter and milk
products. Akriira took Krsna and Balarima
chariol

pressed displeasure with Akriira:

in his and, despite the gopis’
blocking his way in a desperate atlempl
lo keep Krsna from leaving, sel oul on
the journey to Mathurd bearing his two
glorious passengers.

[t is deseribed that Krsna and Balarima
asked Akriira to stop the chariol alter
some Lime so that They might bathe in
the River Yamuna. When They had fin-
ished Their bathing, Akriira requested that

he might bathe also. While Rima and
Krsna waited on the chariol. Akriira
entered the water of the river. To his

surprise, however, he saw the two brothers,
Krsna and Balarama, within the water of
the Yamuni. He was certainly confused,
since he had just left Them sitting in the

chariot. Akriira at once emerged, returned

to the chariot and, indeed, saw the two
brothers seated as before. He was then
doubtful as to what he had seen in the
water, and he returned to the river. This
time he saw Krsna in the water in Iis
expansion-form of Garbhodakasay1 Visnu,
the source of the universe, and he saw
Balarima as the white Ananta. or snake
incarnation, which is always present with
Visnu, serving as His hood or couch while
the Lord is resting on the causal water. It
is described that Akriira saw “‘the four-
handed Supreme Personality of Godhead,
smiling very beaulifully with His beautiful
face. He was very pleasing to all and was
looking toward everyone. Surrounding His
Lor[islup were His intimate associates like
the four Kumaras, demigods like Siva and
Brahma, and devolees lll\fa Narada and
Prahlada—all offering pravers to the Lord.”
Seeing the situation of the Personality of
,odiu ad,
greal devotion, and he 1:x11¢rrie'm'cd lran-
his body. Main-
however,

Alkriira was overwhelmed \ulh

scendental
taining his
he bowed his head before the Lord and.
folded faltering voice,
began to compose his prayers: My dear
Lord. I pay my rl'si.u\lrll"ul obelsances unlo
You because You are the supreme cause

shivering in
I]lll'(‘ CONSCIOUSNesSs,

with hands and

of all causes and the original inexhaustible
pl‘l':-\utl:llil}'. !\.':H'E-l_\."ill.la.-,

Akriira first acknowledged Krsna Lo be
the source of all sources. Certainly this
must be a quality of God. Serutinize any
object in the material or spiritual worlds
and lrace oul ils origin or source—ulti-
mately all things go back to one absolute
or God. As the controller, He
controls all other sources
emanale from Him, and He Himself needs
This is not
offered as a research prupnsiliml. but is to
be accepled as the Vedic conclusion. That
the Supreme Personality of Godhead
the source of all sources, although incon-
ceivable, can be aceepted on the strength
of higher authorities.
o know who one’s
;llllhut‘il} for that
mother, the authority for transcendental
knowledge is the Veda, Tran-
scendental knowledge originales from the
Personality ol the Absolule Truth and
descends through His pure devoltees.

source,
sources; all

no source other than Himself.

Just as if one wanls
father
information is

is. Lhe only
his

seriplure,

As the source of all sources, God is also
the source of knowledge about Himself.
Man know the source of all
sources by his speculative mental power.

cannol

It i= not a matter for research. It is said in



the Brahma-sarihitd that if one rides on
the airplane which runs at the speed of
mind (it can take you to India in a second),
and if one travels at that speed for millions
of years, he will find the spiritual sky to
be unlimited. It is not possible even to
approach it. If we atlempl to reach this
knowledge of the cause of all causes by
inductive r(f;l:‘-‘.(ming._ we cannot reach the
goal. We will go on experimenting, think-
ing, “There may be some cause existing
somewhere which 1 have not traced back
to God.” In Sanskrit this is called aroha,
or the ascending process, and it cannot
work for reaching transcendental know-
ledge. But it is said in the Brahma-sanhitd,
“Krsna, who is known as Govinda, is the
Supreme Godhead. He has an eternal,
blissful, spiritual body. He is the origin of
all. He has no other origin, and He is the
prime cause of all causes.” Brahma-sarhila
isan authoritative seripture and is accepted
by the disciplic line of spiritual masters.
Although Krsna is very difficult to under-
stand, one can very easily learn about
Krsna from the authentic $astras and from
the devotee of Krsna. As the cause of all
causes, God is also the cause of bringing
the Vedic literature into the world, and He
is the cause of the pure devotees who
move among fallen souls distributing love
of Krsna. And because He Himself is be-
vond any cause, the Lord bestows
less merey upon the living entity. Causeless

cause-

merey does nol depend on the qualifica-
tion of he who is receiving il. Krsna’s
merey is called causeless because it is not
given for any return benefit, but only out
of love, whereas in the material world
there is always motive or cause. Krsna and
Krsna's dt,\-nh.(:b their
mercy. So Akriira’s prayers, although
moved by the deepest needs of the heart,
are based on the version of the Supreme
Lord, as He is, as revealed by scripture
and by His pure devotees from time
immemorial.

Akriira prays, “You are
inexhaustible personality.” God is a per-
son: one cannol pray Lo impe:r.—mn, and
void cannol respond Lo one’s prayers.
Because they are under the influence of
the stringent laws of the material energy,
the impersonalists find this sublime faith
in the Supreme Person to be very distasle-
ful. The impersonalist |)Ili|u.~;(1phul‘h‘ think
in a material way about the Personality of
Godhead, Narayana or Krsna, and they
conclude that He cannot be the Absolute
Truth. They understand the

are causeless 1n

the original

last word in

the Absolute Truth to be the impersonal
eternal spirit, Brahman. They understand
the Absolute Truth to be distributed
everywhere as impersonal. To them, per-
sonal identity means malerialism, falseness
and illusion. They wish to merge with the
Brahman. Bult accmc[mﬂ to lhv Bhagavad-
gila, that Brahman is ])ul, the vi'fulgenw of
the Supreme Person: *“. . . and I [Krsna]
am the basis of the impersonal Brahman,
which is immortal and imperishable, eter-
nal, the constitutional position of ultimate
happiness.”  (Bhagavad-gita 14.27) That
the Absolute Truth is a person is affirmed
throughout the Vedic literature: “Never
was there a time when I did not exist. nor
you, nor all these kings: nor in the future
shall any of us cease to be.” (Bhagavad-
gitda 27) “0O my Lord, O primeval
|.1I1i|omp|u‘.r, maintainer of the universe,
O regulating principle, destination of the
pure devotees, well-wisher of the progeni-
tors of mankind, please remove the efful-
gence of Your transcendental rays so that
You are the
eternal Supreme Personality of Godhead,
like unto the sun,asam L. (Sri [Sopanisad,
Mantra 16)

He is the chief person, infallible, and
His body is nondifferent from His soul. He
is a person unlike ourselves, who are but

I can see Your form of bliss.

parts and parcels of the whole. Because
the Absolute Truth has to be inexhaus-
tible, the impersonalists with their material
way of thinking cannol accept that He
can be a person. Bul although every person
in the material world is mortal <nul subjecl
to the defects of illusion, cheating, and
limited knowledge, Krsna is a perfect
person, possessed of inexhaustible poten-
That is the verdict of all Vedie litera-
tures and the direction of all scriptures.
He did not exhaust Himself by ereation of
the Although He has
distributed Himself everywhere, His per-
sonalily That dis-
tribution of Himself is not a very difficull
Foven

cies.

malerial cosmos.
has not become lost.

job for God. the sun, a material
object, been distributing unlimited

energy for countless years, and it has nol

has

hecome diminished in heat or hereft of its
individuality. If we lake a picce of paper
and rip il into liny picces, we may say
that the identity of the whole paper is
lost, but in the realm of Absolute, Krsna is
distributed and yel remains aloof from
that distribution. Although nondifferent
from the creation which is His energy, He
is whole and separate from it. This is
stated in the Bhagavad-gita, *In My Lran-

seendental form I pervade all this ereation.
All things are resting in Me. but I am not
: Again, everything that is created
Behold My mystic
opulence: Although I am the maintainer
of all living entities, and although I am
everywhere. still My Self is the very source
of creation.” (Bhagavad-gita 9.4-5) Al-
though all creation, spiritual and material,
is Krsna’s energy and His energy is non-
dlff{’[‘Ll‘lt from HurmIf He 1s (lloof from
everything and is the eternally enjoying
Original Personality. This is the sublime
doctrine of simulianeous oneness and
difference expounded by Caitanya Maha-
prabhu. Similarly, the living entity, part
and paru’l of ]\[‘::Ild is dl‘-(l one of the
energies of I\g’:_-sl_ld and is qualitatively non-
different from Him. But at no time can
any of the qualitatively equal parts become

in them.
does not rest on Me.

quantitatively equal to or greater than the
whole.

Akriira’s prayers continue thus: “You
are the cause of all causes. The elements of
this cosmic manifestation—earth, fire, air,
egoism and the total material energy,
as well as nature, the marginal energy, the

sky,

living entities, mind, senses, sense objects,
and the demigods who control the affairs
of this cosmic manifestation—all are pro-
Your body. You are the
Supersoul of everything. but no one knows
Your transcendental form. Everyone who
is in this material world is influenced by
the modes of material nature.
like Lord Brahmid who are covered by the
influence of material nature do not exactly
know Your transcendental
which is bevond the cosmic manifestation
and the three modes of material nature.”

duced from

Demigods

# &
existence,

Akriira’s prayers of personal expression
concur with the version of the standard
Vedic literatures. Knowledge of the spiri-
tual sky or of the Supreme Personality of
Godhead cannot
made. It is stated that for such knowledge

be concocted or self-
we have Lo lake assistance from the Vedas.
That Krsna is the Supreme Personality of
Godhead, as accepled by Akriira, is con-
firmed by the highest authority, the
Vedas. All classes of transcendentalists
who accept the authority of the Vedas.
even the impersonalists generally known as
Vediantists who are led by -“{!iil'lkill‘i-l('.i-il"\'il-.
accepl Krsna as the highest
Although f;an'lkm‘;'u:ﬁr_\'u is supposed Lo be
his commentary to

authority.

an impersonalist, in
the Bhagavad-gita he reveals himself Lo be
a covered personalist. He writes as follows:
“Krsna, Nardvana, the Supreme Person-
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ality of Godhead, is beyond this cosmic
manifestation.” This is what Akriira also
prays as he beholds the transcendental
form of Sit Visnu reclining on the snake-
couch of Sesa Ananta on the Causal Ocean.

Beholding Visnu, Akriira beholds the
spiritual form of the Absolute Truth. Very
beautiful in bodily feature and surrounded
by hosts of devolees and demigods, Krsna,
or God, is the chief person, the source of
all persons, and yet He is not like one of
the jiva souls who are under the influence
of the limiting material energy. He is nol
covered up; His spirit is not encaged in a
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How wonderful it is! How wonderful il is!

body of matter which grows old and is
subject to disease and death. There is no
difference between His inside and His
oultside.

Visnu is the controller of this material
world, and unlike the countless living
entities who pervade all the material
planets in the bodies of germs and in
gigantic bodies, He is not controlled by
time, and He is not subject Lo transmigra-
tion in different deteriorating bodies. As
stated in the Bhagavad-gita, “Although I
am unborn and My transcendental body
never deteriorates, and although I am the

Lord of all sentient beings, I still appear
in every millenium in My original tran-
scendental form.” (Bg. 4.6) Krsna does
everything at His own will, and by that
will He sometimes appears in the material
world. Nevertheless, He remains unaffected
by its material laws, just as a king visiting
a prison is not affected by the laws of the
prison.

“Except for You,” Akriira prays,
“everyone is being carried away by the
waves of material nature.” The material
nature is so powerful that even the demi-
gods like Brahmi are in illusion and do not
have knowledge of the spiritual sky and of
the nature of the spiritual Personality of
Godhead. But by the mercy of the Su-
preme, if anyone in any species of life
surrenders to Him sincerely, he is freed
from the deluding energy (mayd) and
from the stringent laws of nature, and he
can be brought up to the spiritual level.
This was the special benediction of Lord
Caitanya for the especially fallen souls of
the present age. Simply by chanting Hare
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rima, Hare Rama, Rima Rama, Hare
Hare, the unfortunate souls of Kali-yuga
can cross over millions of births of wander-
ing and attain a spiritual status beyond the
material modes. This is achieved simply by
switching their dependence from depend-
ence on matter and the energy of illusion
to dependence on Krsna and the spiritual
energy. And this is done by the guidance
of the expert pure devotee or spiritual
master. Following the spiritual master and
transferring from dependence on illusion to
dependence on Krsna is the practical ex-
perience of Krsna consciousness.

Akriira prays that the Lord is the uni-
versal form. “My dear Lord, the fire is
Your mouth, the earth is Your feet, the
sun is Your eye, the sky is Your navel, the
directions are Your ears, space is Your
head, the demigods are Your arms, the
oceans and seas are Your abdomen, and
the winds and air are Your strength and
vitality. All the plants and herbs are the
hair' on Your body, the clouds are the hair
on Your head, the mountains are Your
bones and nails, and the days and nights
are the twinkling of Your eyelids.”

Akriira pays his obeisances to all the
different incarnations, such as the fish in-
carnation, Lord Rama, Lord Nrsimhadeva,
Lord Vamanadeva, Lord Buddha and Lord
Kalki.



Finally Akriira admits that he himself is
helplessly in illusion regarding spiritual
knowledge: “My dear Lord, I am also no
different from these conditioned souls. I
am falsely thinking myself happy by pos-
sessing my home, wife, children, property
and effects; in this way [ am acting as if in
a dreamland because none of these are
permanent. I am a fool to be always ab-
sorbed in such thoughts, accepting them as
permanent and true. My dear Lord, on
account of my faise identification, 1 have
accepled this nonpermanent material body,
which is a source of all kinds of miserable
conditions. Being bewildered by such a
false concept of life, I am always absorbed
in thoughts of duality, and I have forgotten
You, wlm are the reservoir of all transcen-
dL’-Illdl pleasure. I am bereft of Your
transcendental association, just like a fool-
ish creature who leaves a lush oasis to
search for water in the desert. The condi-
tioned souls wanl to quench their thirst,
but they do not know where to find water.
They give up a spot where there is actually
a reservoir of water and run into the
desert, where there is no water. My dear
Lord, I am completely incapable of con-
trolling my mind, which is now driven by
unbridled attracted by fruitive
aclivities and their results. My dear Lord,
Your lotus feet cannot be Jppr:.:.l.\tud by
any person in the conditional stage of
material existence, bul somehow or other
I have come near Your lotus feet, and 1
consider this to be Your causeless merey
upon me. You can acl in any way You
please because You are the supreme con-
troller. 1 can thus understand that it is
only by Your causeless mercy that when a
person becomes eligible to be delivered
from the path of repitition of birth and
death he becomes attached to Your cause-
less devotional service.™

The S‘rfmad-f'?h.r?gauam;n describes that
while Akriira was offering his nice prayers
to the Supreme Lord, the Lord disappeared
from the vision, just as a dramatic actor
changes his dress and assumes his original
feature. After the disappearance of the
Visnu form, Akriira came out of the water
and walked back to the chariot where
Krsna and Balarima were sitting. Upon
see.ng Them, Akriira was struck with
wonder. Krsna then asked him whether he
had seen something wonderful in the water
or in space, and Akriira said, “My dear
Lord, all wonderful things that are hap-

senses,

pening within this world, either in the sky
or in the water or on the land., are factually
appearing in Your universal form. When |
have seen You, what wonderful things
remain to be There cannot be
anything more wonderful than Your tran-
scendental form.” Krsna had seen that
Akriira, approaching from the water, was
dumbstruck, and therefore He had asked
him, “Have you seen anything wonderful?”
But Akriira’s expression indicated that
there was nothing more wonderful to be
seen than the original form of Krsna.
Akriira had seen Krsna’s universal form,
and yel upon seeing the original form of
Krsna seated on lh(- chariot as a cowherd
l:oy with two arms holding a flute, Krsna
in a bluish hue, wearing beautiful garments
and a peacock feather, His hair decorated
with flowers, a flower garland around His
neck, and accompanied by His brother
Balarima, who wore blue clothing and
whose complexion was whitish, Akriira
felt that this was the greatest thing and
that what he had just seen in the water
could not compare to it. The devolee
1’\1‘jun:t expressed the same feeling after
Krsna revealed the universal form to him
on the Battlefield of Kuruksetra. After
seeing this manifestation, which contained

seen?

the entire material cosmos, consisting of
time and space and innumerable forms,
Arjuna requested that he again be allowed
to see the original form of Krsna. It is
stated in the Bhagavad-gita ih.zl Krsna,
having frightened Arjuna with His universal
form, displayed His real four-handed form
and at last showed Him His two-handed
feature, thus encouraging the fearful
Arjuna. When Arjuna thus saw Krsna in
His original aspect he said, “*Seeing this
humanlike form so very beautiful, l am
now settled in mind and am restored to
my original nature.”

The statement of the Vedic literature is
that one who knows Krsna knows every-
thing, and once one has seen Krsna he has
scen everything wonderful.. The apprecia-
tion of Krsna in His original form is the
highest perfection of spiritual life, beyond
awe of His multipotencies, the cosmic
manifestation or universal form, the im-
personal Brahman, and even the Visnu
form.

Akriira could see this original form, but
others cannot. The ability to see Krsna is
proportionate to the service offered to the
Lord; in that proportion He reciprocates.

For example, even in our material world
everyone is serving something. The ma-
terialists are serving mayd, the illusory
energy, and therefore they see only mayd,
not Krsna. The impersonalists are serving
that concept of Krsna which is imper-
ceivable, and therefore they cannot per-
ceive Him. The most recognized transcen-
dentalist, however, is the Bhagavata, or
devotee, who is serving the personal form
of Krsna. Therefore Iuww‘ledge of how to
discriminate between matter and spirit is
not sufficient: one must serve the Supreme
Spiril, Krsna.

Akriira’s prayers began with philesophi-
cal glorification of the Supreme Lord :
the 10[.1] origin and cause of e\cr\'lhum
and the energetic source of all energy, .md
the prayers end with the fervent, personal
plea that the Lord allow the individual
devotee to become attached to His lotus
feet in an attitude of loving service. It is
very significant that an elevated devotee
of Godhead like Akriira does not pray
that the Lord grant him material benefits
such as daily sustenance, a wife, wealth
and good health. (These are already granted
by the Lord in accordance with the form
of species of body
pearing in this material world.) Nor does
the pure devotee pray to God for improve-
ment of the material welfare of the people
in terms

which one is ap-

of tf'lll|)l>rair)‘ pI’t):‘[]['I'il'\" or ad-
vancement of the national cause, nor does
he pray for lemporary cessation of a par-
ticular war while neglecting to pray for the
solution to all war—the world-wrde devel-
opmentl of God consciousness. 1t is stated
by the Vedic scriptures that the highest
benefit will be derived by all living entities
when they submissively hear about and
glorify the Supreme Personality of God-
wcad. When one praises the naturally
praiseworthy glories of God according to
authoritative understanding of His tran-
scendental qualities, and when others give
their submissive aural reception to these
prayers or chants or glorification, then it is
guaranteed that all involved will move very
quickly toward the perfection of life, love
of Godhead, and then follows an eternal
life of bliss and knowledge in the associa-
tion of Krsna.

The painting on the cover shows Akriira
in the Yamuna River, offering his prayers
to Lord Visnu, who is being worshiped by
great sages and demigods.
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KRSNA CONSCIOUSNESS IS THE ABSOLUTE
NECESSITY FOR MANKIND IN THIS AGE
—by Jananibas das Brahmacart (ISKCON—Columbus)

Let me first offer my obeisances to my
spiritual master, His Divine Grace Om
Visnupada Paramaharsa Parivrajakicarya
108 Sri Srimad A.C. Bhaktivedanta Go-
svami Maharaj Prabhupéda, the dcdrya for
this age, who has opened my eyes with the
torchlight of knowledge, having rescued
me from the fires of material birth and
death. Let me also offer my mosl humble
obeisances unto the lotus feet of St Krsna
Caitanya, who is more magnanimous than
any avatdra, even Krsna Himself, because
He is bestowing freely what no one else
has ever given, pure love of Krsna. Let me
offer my obeisances to the Supreme Abso-
lute Truth, Krsna, who is the well-wisher
for the cows and the brahmanas as well as
for all living entities in general. Let me
offer my repeated obeisances to Govinda,
who is the pleasure reservoir of all the
senses.

The Krsna consciousness movement is
the absolute necessity for mankind in this
age. Krsna consciousness is the only sci-
ence that is informing us of our Lrue,
eternal position as spirit souls, living enti-
ties, constitutionally part and parcel of the
Supreme Personality of Godhead, the
Absolute Truth, Krsna. It is presenting the
problem of our suffering clearly: we have
desired to enjoy independently of Krsna,
and therefore He has put the eternal spirit
soul in the temporary material body where
he can enjoy all he likes. Krsna conscious-
ness gives absolute solution to all suffering;
through devotional service Lo the SlllJrv.]nf-.
Lord, the soul,
energy, can gel rid of lustful contamina-
tion and lht‘n go back to home, b
Godhead, and return to his original, bliss-
ful, constitutional position.

Lel us examine how we know the
Supreme Personality of Godhead to be
Krsna. In Bhagavad-gita, Chapter 10, verse
3, Krsna says, “He who knows Me as the
unborn, as the beginningless, as the Su-
preme Lord of all the worlds—he,
luded among men, is freed from all sins.”
[n Chapter 10, verse 12, Arjuna says, “You
are the Supreme Brahman, the ultimate,
the supreme abode and purifier, the Abso-
lute Truth and the eternal Divine Person.
You are the primal God, transcendental

condilioned by material

back to

unde-
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and original, and You are the unborn and
all- p(*rm(lmﬂ beauly.” So Arjuna accepts
Krsna as God. But ‘who is Arjuna who de—
clares this? We learn in Mahabharata, i

which Bhagavad-gila appears, that Arjunu
is a pure devotee of Lord Krsna. What is a
pure devotee? A pure devotee is an indi-
vidual fully engaged bhakti-yoga, the
yoga of devolion or of love. This means he
renders uninterrupted, unmotivated devo-
tional service to the Lord. For a pure devo-
tee. there is not a moment’s lapse in his
unqualified loving consideration of the
Lord. A devolee is nol engaging in bhalkti
for any selfish reason. He wanlts nothing
for himself and everything for the Supreme
Self. And because of the unstinting affec-
tion the devotee gives to the Lord, Krsna

reveals His personal form, paraphernalia
and pastimes to the devotee.

Arjuna, then, has received knowledge
by revelation from Krsna Himself that He
is the Personality of Godhead. We shall see
that an ordinary man cannot sanely make

this claim to another man, because he does

not possess the required opulences or
qualifications of the Personality of God-
head.

We learn in Mahdbharate thal Arjuna
was a pure devotee whose realization of
Self was taken away; he was put into gross
ignorance during the Battle of Kuruksetra
so that Bhagavad-gita could be delivered
to him by Krsna, who advented Himself on
earth at that time. So in Chapter 10, verse
3, Krsna says that He is the Supreme Per-
sonality of Godhead, and in verse 12
Arjuna concurs. But this is not simply a
private agreement between friends. In
verse 13, Arjuna says, “All the great sages
such as Nirada, Devala, and Vyisa pro-
claim this of You, and now You Yourself
are dec I.umu it to me.”

The goal ul spiritual realization is only
one, ]m-c of God; the Vedas and all Vedic
literature stands as a single comprehensive
whole towards this transcendental under-
standing.
are finally aimed at the Supreme Person,
Visnu or Krsna. The essence of the
presented in the Vedanta-siitra as the com-
plete exposition of the Absolute Truth,
and Vedanta is accepted by all classes of

All the sacrifices of the Vedas

Vedas is

transcendental scholars. In the Bhagavad-

gita Krsna says, “’l am seated in everyone’s

heart; 1 am the compiler of Vedanta, and 1
know Feda as it is.” The goal of Vedantic
study, therefore, is to know the Supreme
Lord Krsna, and this is also confirmed by
the leading acdrya of the impersonal
school, Sau'lkarﬁcz'lr}-'u, who wrote in his
commentary of the Gita: **Nirdyana
| Krsna] is alone above the cosmic manifes-
tation . . . Krsna, the son of Devaki, is the
Supreme P{,rammhtv of Godhead.” The
sage Parasara declared that the Pe srsonalily
of Godhead can be defined as posse
full the six opulences of all wealth, all
strength, all knowledge, all fame, all beau-
ty dll(l all renunciation, and in the Srimad-
BhagaL-u!(un the activities of Krsna reveal
that He possesses these opulences in full,
and His activities cannot be imitated by
any man claiming to be God for rrilht‘rmu
the cheap ;idoraliou of the puhln,.

We must investigate how Bhagavad-gitd
is authoritative and who are these sages

sing in

Arjuna mentions. The means to under-
slanding this authority is called sampra-
diya. Sampradaya refers to the chain
of disciplic succession. In Bhagavad-gila,
Chapter 4, verse 1, it is slated, “The
Blessed Lord said, ‘I instructed this im-
perishable science of yvoga to the sun-god,
Vivasvan, and Vivasvin instrucled il to
Manu, the father of Mankind, and Manu
in turn instructed it to Iksvaku.”” Verse 2
continues, “This supreme science was thus
received through the chain of disciplic
succession, and the saintly kings under-
stood it in that way. But intourse of lime
the succession was broken, and therefore
the science as it is appears to be lost.”
Verse 3 goes on, “That very ancient science
of the relationship with the Supreme is
today told by Me to you because you are
My devolee as well as My friend: therefore
you can understand the transcendental
mystery of this science.”

This science of Bhagavad-gita is coming
down Lo us through :-ampmdm‘a lhlnmrli
a chain of n[lll‘l[lhll maslers. The bona ildu
,s|)i|'i(|ml master is such that he never de-
viales from the instructions of the previous
dcarya. What was first spnkl'n by the
supreme authority, that is. the word
God, is being carried down perfectly by
the disciplic succession with all care nol
to adulterate or malinterpret it. In Chapter
4, verse 34 of Bhagavad-gita, the Supreme
Lord says, “Just try to learn the truth
by approaching a spirilual master. Inquire



from him submissively and render service
unto him, The self-realized soul can impart
knowledge unto you because he has seen
the truth.” There is, then, a succession of
spiritual masters, self-realized individuals
known as Brahma-madhve-gaudiye sam-
pradiya of which the present dcarya (di-
vine representative) is His Divine Grace
Tridandi Gosvami Om Visnupada 108 Sr1
Srimad A.C. Bhaktivedanta Gosvami Ma-
haraj Prabhupada. He is known to his
many disciples as Prabhupdda, meaning
the master at whose lotus feet all other
masters musl pay homage. Srila Prabhu-
pada has seen the truth. He is a pure devo-
tee of Lord Krsna. He renders uninter-
rupted, unmotivated transeendental loving
service to the Supreme Person. The truth
that he sees is the same Eternal Truth

spoken of by Arjuna, Nirada, Asita, Devala,
Vyisadeva and so many other liberated
souls, and because he sees the Supreme
Absolute Truth, Krsna, he can impart this
knowledge to others. The teachings that
His Divine Grace A.C. Bhaktivedanta
Swami Prabhupada imparts today are the
same undistorted teachings of his spiritual
master. His Divine Grace Sri Srimad Bhakti-
siddhinta Sarasvati  Gosvami Mahardj
Prabhupida, who speaks only the word of
his spiritual master, who is speaking only
his spiritual master’s, ete., in a line of
succession traceable to the Supreme Lord
i1 Krsna Himself.

Veda means knowledge. The Vedas are
understood to have been revealed by Krsna
to the heart of Brahma, the demigod em-

powered with the ability to create this ma-
terial universe. Lord Brahma gave this Ve-
dic knowledge to Nirada Muni. Approxi-
mately 5,000 years ago, Narada Muni gave
this Vedic knowledge to Vyasadeva. grﬂa
Vyasadeva is an incarnation of Krsna. This
incarnation of God played the part of a dis-
ciple and became instructed in Veda. We
must understand that Srila Vyasadeva, as
God, already knew this Vedic knowledge.
Still he came to earth and learned it. Why
is this? This is part of the Lord’s pastimes.
In Chapter 9, verse 11 of Bhagavad-gita,
Lord Krsna says, *“The foolish mock at Me,
at My descending like a human being. They
do not know My transcendental nature
and My supreme dominion over all that
be.” In Chapter 4, verse 7, the Lord says,
“Whenever and wherever there is a decline
in religious practice, O descendant of
Bharata, and a predominant rise in irre-
ligion—at that time I descend My Self.”

Although the Lord descends to this
material world and plays with us as a
human being, He is still the Supreme Lord.
Srila Vyasadeva is an incarnation of Krsna
who was given Vedic knowledge on the
earth planet by Narada Muni. He de-
scended at a time when men were de-
generating. Their minds and memories
were becoming more and more deficient,
their lifetimes shorter, etc. However, be-
fore this time the Vedas were given orally
and remembered word for word by the
farther-reaching minds of men who had
highly developed memories. Due to the de-
generation of man’s memory, Srila Vyisa-
deva divided the Veda into four Vedas
and put them in book form: the RE, Sama,
Yajus and Atharva Vedas. He also com-
piled the Mahabharata, in which Bhagavad-
gita appears,” and in the mature stage of
his realization he compiled the Srimad-
Bhagavatam containing the direct pastimes
of Sr Krsna and His devotees. Vyasadeva
is recognized as an incarnation of the
Lord by all the great realized souls as well
asby scripture. The word that he set down
5,000 years ago is recognized as the su-
preme authority on all matters, and it has
come to us through the chain of disciplic
succession culminating today in His Divine
Grace A.C. Bhaktivedanta Swami Prabhu-
pada. who is the dcarya for this age. His
Divine Grace speaks only according to the
scriptural authority, and the teaching he
gives is identical with that of every other
acirya in the chain going back to Srila
Vyidsadeva, the incarnation of the Lord.
That is the basis for authoritative know-
ledge of Absolute Truth.

In Bhagavad-gita, Chapter 18, verse 64,
Krsna tells Arjuna, “Because you are My
very dear friend, I am speaking to you the
most confidential part of knowledge. Hear
this from Me, for it is for your benefit.”
And in Chapter 11, verse 54, the Lord
says, “My dear Arjuna, only by undivided
devotional service can I be understood as |
am, standing before you; and 1 can thus
be seen directly. Only in this way can you
enter into the mysteries of My under-
standing.” Arjuna, engaged in undivided
devotional service to Krsna, His very dear
friend, is a pure devotee of the Lord. And
by dint of such qualification he is viewing
the Supreme Absolute Truth. This Su-
preme Truth can only be understood by
devotional service. And the pure devotee,
the dcarya in the disciplic succession, is
the representative devotee for teaching

this word of Krsna. Therefore we must
understand this word only as it comes
from the @carya and none other.

There are many, many individuals trans-
lating Bhﬂgm;ad—gf.'!ﬁ from Sanskrit into
English, but only one is a pure devotee.
All the others are academicians, imper-
sonalists, puffcd-up scholars, ete. Only
one person is following the Gita perfectly.
This is His Divine Grace A.C. Bhakti-
vedinta Swimi Prabhupida. Because he is
practicing Krsna’s word perfectly and is a
realized soul of the highest degree, his
word is as good as the Lord’s word.

In the Second Chapter of Gita the Lord
tells the preliminary understanding of all
spiritual life, as He introduces knowledge
of the eternal individual self and its rela-
tionship to the Supreme Lord. The Su-
preme Lord says, “That which pervades
the entire body is indestructible. No one
is able to destroy the imperishable soul.”
(2:17) In his purport to this sloka, Srila
Prabhupada says, ““This verse more clearly
explains the real nature of the soul, which
is spread all over the body. Anyone can
understand what is spread all over the
body. It is consciousness. Everyone is
conscious aboul the pains and pleasures of
the body in part. This spreading of con-
sciousness is limited within one’s own
body. The pains and pleasures of one
body are unknown to another. Therefore,
each and every body contains an individual
soul, and the symptom of the soul’s pres-
ence is perceived as individual conscious-
ness.”

Now in the 7th Chapter, 5th verse, the
Lord says, “*Besides this inferior nature, O
mighty Arjuna, there is a superior energy
of Mine which are all living entities who
are struggling with material Nature and
which sustains the universe.” Srila Prabhu-
pada’s purport to this verse reads, “*Here it
is clearly mentioned that living entities be-
long to the superior nature (or energy) of
the Supreme Lord. The inferior energy is
manifested in different elements, namely
earth, water, fire, air, sky, mind, intelli-
gence, and false ego. Both forms of ma-
terial Nature, namely gross (earth, etc.)
and subtle (mind, ete.), are products of the
inferior energy. The living entities, who
are exploiting these inferior energies for
different purposes, are the superior energy
of the Supreme Lord. Energies are always
controlled by the Lord; they have no inde-
pcn{lcnl existence. They are never equally
powerful, as men with a poor fund of
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knowledge think. The difference between
the living entities and the Lord is de-
scribed in the Srimad-Bhagavatam as fol-
lows: ‘O Thou Supreme Eternal! If the
embodied living entities were eternally all-
pervading like You, then they would not
be under Your control. But if the living
enlities are accepted as minute energies of
Your Lordship, then they are at once sub-
jected to Your supreme control. Therefore
real liberation entails surrender by the
living entities to Your control, and that
surrender will make them happy. In that
conslitutional position only can they be
controllers. Therefore, men with limited
knowledge who advocate the monistic
theory that God and the living entities
are equal in all respects are actually mis-
leading themselves and others.”

We understand the living entity, then,
to be soul, consciousness, reincarnated
in many bodies through many different
births. The soul is of a superior nature to
the body. Its nature is that it is spirit.
Everyone can see that the gross physical
body is good for eating, sleeping, mating,
and defending. And that is all. Subtler
still is the spirit soul which is situated
within the body, pervades it with con-
sciousness, and leaves it to enter a new
body at death. The spirit soul is entirely
under the control of Krsna, and the dis-
tinction is always there in transcendental
life. Krsna, the Personality of Godhead, is
the whole, the individual living beings are
His parts and parcels, and the impersonal
aspect of spirit, Brahman, is also subor-
dinate to His personality.

The Bhagavad-gita is given by Krsna to
Arjuna on the battlefield of Kuruksetra,
just before the great battle between the
Kurus and the Pandavas 5,000 years ago.
The Pandavas are sons of Pindu, and
their cousins and brothers are known as
Kurus, whose father, Dhrtarastra, chal-
lenged the Vedic scriptural injunction and
denied the Pandavas a share in his inheri-
tance. The Supreme Lord, Krsna, was
present on earth in His original form during
those years, and He tried to prevent a
war. But since the living beings wanted to
fight, the all-merciful Lord gave them
their opportunity. So on this battlefield,
Arjuna, a Pandava, was put into ignorance
so that Krsna, his friend, could speak to
him the Bhagavad-gita. Arjuna had been
an archer of great reputation, but when he
observed the soldiers lined up to fight, he
saw his relatives, teachers and friends on
the opposite side, and in ignorance, he
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grew terribly fearful that he would have
to fight against his endeared ones. When
the Lord saw this, He said, “My dear
Arjuna, how have these impurities come
upon you? They are not at all befitting a
man who knows the progressive values of
life. They do not lead to higher planets,
but to infamy.” That is the 2nd verse of
the 2nd Chapter, and the Lord goes on to
re-enlighten Arjuna of his true, eternal
nature.

In Chapter 2, verse 20, the Lord says,
“For the soul there is neither birth nor
death. Nor, having once been, does he ever
cease to be. He is unborn, eternal, ever-
existing, undying, and primeval. He is not
slain when the body is slain.” Then in
sloka 21: “O Partha, how can a person
who knows that the soul is indestructible,
unborn, eternal, and immutable kill any-
one, or cause anyone to kill?”” Now the
question should arise, “How is the soul
situated, and what does it do?”

In sloka 25 of Chapter 2, the Lord
describes the soul as invisible, inconceiv-
able, immutable, and unchangeable. Siila
Prabhupada’s purport says, “As described
above, the magnitude of the soul is such
that, for our material calculation, he can-
not be detected even by the most power-
ful microscope; therefore, he is invisible.
As far as his existence is concerned, no
one can establish his stability beyond the
proof of sruti, or Vedic wisdom. We have
to accept this truth because there is no
other source for understanding the exist-
ence of the soul, although it is a fact by
perception. There are many things we
have to accept solely on grounds of su-
perior authority. No one can deny the
existence of the father, based upon the
authority of his mother; there is no other
source of understanding the identity of
the father, except on the authority of the
mother. Similarly, there is no other source
of understanding the existence of the soul
except by studying the Vedas. In other
words, the soul is inconceivable to human
experimental knowledge. Unlike the bodily
changes, there is no change for the soul.
As eternally unchangeable, he remains
atomic always in comparison to the in-
finite Supreme Soul. The Supreme Soul is
infinite, and the atomic soul is infini-
Lesimal.”

In Chapter 15 of the Gita, verse 7, the
Supreme Lord says, “The living entities
in this conditional world are My living
fragmental parts, and they are eternal.
But due to conditioned life, they are

struggling very hard with the six senses,
which include the mind.”” Here it is stated
by the Supreme Person Himself that the
living entity is eternally fragmented. He is
not the same as God, as the monistic
theory holds. He is His-fragmental part
and parcel—eternally. Then in sloka num-
ber 8, the Lord says, “The living entity in
the material world carries his different
conceptions of life, as the air carries
aromas. Thus does he take one kind of
body and again quits it to take another.”
The purport states, “Here the living entity
is described as i$vara, the controller of
his own body. If he likes, he can change
his body to a higher grade, and if he
likes he move to a lower class.
Minute independence is there. The change
of his body depends on him. The process
is that, at the time of death, the con-
sciousness he has created will carry him on
to the next type of body. If he has made
his consciousness cat-like or dog-like, he
is sure to change from his human body to
acat’s or a dog’s body. And if he has fixed
his consciousness to godly qualities, he
will change his body into the form of a
demigod. And if he changes his conscious-
ness into Krsna consciousness, he will be
transferred to the Krsnaloka (the planet
of Krsna) in the spiritual world.” Then in
verse 9, “The living entity, thus taking
another gross body, obtains a particular
type of ear, sense of touch, tongue, and
nose, centered about the mind. He thus
enjoys a particular set of sense objects.”
Sila Prabhupida’s purport says, “Con-
sciousness is originally pure, like water. But

can

if we mix water with a certain color, it
changes. Similarly, consciousness is pure,
for the spirit soul is pure. But conscious-
ness is changed according to the associa-
tion of the material qualities. Real con-
sciousness is Krsna consciousness. When,
therefore, one is situated in Krsna con-
sciousness, that is his pure life. Otherwise,
if his consciousness is adulterated with
some type of mentality, in the next life
he gets a corresponding body.” Therefore,
in answer to the question of what the
atomic soul is to do, the answer is that as
part and parcel of the Supreme Soul, he is
to serve the whole, and in serving, his own
pleasure is also derived.




THE INTELLIGENCE TO LOVE KRSNA
~by Jayadvaita das Brahmacari (ISKCON—Boston)

“Intelligent persons who are endeavor-
ing for liberation from old age and death
take refuge in Me in devolional service.
They are actually Brahman because they
entirely know everything about transcen-

i
dental activities. ~BRAGHL AT 7:29

Krsna consciousness is meant for *he
most intelligent persons. Although it is
available for everyone, those who are not
intelligent will not be interested in this
transcendental movement, but will contin-
ue to engage their energy in the pursuit
of the flickering, illusory happiness of the
material platform of activities. Despite any
material qualifications they may have,
they are wasling the uppurlunily afforded
by this human form because they have not
taken the opportunity to learn about
spiritual life.

The human form is specifically meant
for self-realization. Eating, sleeping, mating
and defending are the sole activities of the
animals, and these activilies are carried on
by human beings as well. Because the
animal is limited in intelligence, his activi-
ties cannol extend beyond the limit of
these four divisions of bodily necessities.
The animals must therefore continue to
engage in their pastimes of sense gralifica-
tion, without any thought of understand-
ing what is spirit and what is matter. But
because human beings have a more highly
d(:ve.lope.d consciousness, they can try to
understand Krsna consciousness. Animals
will not be interested in the discussions of
Bhagavad-gita and other Vedic literatures,
but human beings should give attention to
this literature, for it offers complete know-
ledge concérning the perfection of indi-
vidual existence. Our present existence is
characterized by the four inevitable
miseries of birth, death, old age, and dis-
ease. We are trying to enjoy life by ac-
cumulation of wealth, fame, education,
ete., but all of these acquisitions bring only
temporary happm{“-s okpllt' greal ma-
terial advancement in the fields of science,
politics, education, economics, ele., we
have still been unable to conquer these
four material miseries, and therefore all
of our enjoyment must come to an end.
A person may be very beautiful, very well-
educated, very wealthy, or very famous,
but with the inevitable advent of old age
he must become miserable, and whatever
enjoyment is left to him must be abruptly

ended by the arrival of death.

Although we wish to go on enjoying
unrestrictedly, old age and death are in-
evitable. Why? The Vedanta-siitras instruct
us that human life is meant for solving
this problem, and the answers are to be
found in the Vedic literature. Bhagavad-
gila gives us in formation that our suffering
is due to being situated on the bodily plat-
form of life. We are thinking that our
bodily existence is our red l existence, and
we have no knowledge that our actual
identity is spirit soul. This is explained in
the Second Chapter of Bhagavad-gita. Our
real position is transcendental to all mate-
rial conditions. “For the soul there is
never birth or death. Nor, having once
been, does he ever cease to be. He is un-
born, eternal, ever-exisling, undying, and
primeval. He is notl slain when the body is
slain.” (Bg. 2.20) So, actually, I am not
this body. This body is temporary, while
I am eternal; but because 1 am falsely
identifying myself with the bodily exis-
tence, I must suffer from the miseries of
material duality. As pure spirit soul, it is
my original constitutional position to en-
joy eternal life, but in material life I am
always subject to the changes of body
which must take place in [hu material
world. His Divine Grace A.C. Bhakti-
vedanta Swimi Prabhupida, in his purport
of The Bhagavad-gitd As It Is, has written:
“Change of body by the atomic individual
soul is an accepted fact. Even some of the
modern scientists who do not believe in
the existence of the soul...have to accept
continuous changes of body which appear
from childhood to boyhood, and from
boyhood to youth, and again from youth
to old age. From old age, the change is
transferred to another body.”

The materialistic person tries to estab-
lish a permanent settlement in the mate-
rial world. “The demoniac person thinks:
‘So much wealth do 1 have today, and 1
will gain more according to my schemes.
So much is mine now, and it will increase
in the future, more and more. He is my
enemy, and I have killed him, and my
other enemy will also be killed. T am the
Lord of everything; I am the enjoyer. 1
am perfect, pmw'rlu! and happy. I am the
richest man, surrounded by aristocratic
relatives. There is none so powerful and
happy as I am. I shall perform sacrifices,
[ shall make some charity, and thus I shall

gila,

rejoice.” In this way, such persons are
deluded by ignorance.” (Bg. 16.13-15) The
materialistic person, although he may be
rejoicing in material opulence, is nonethe-
less not exempted from the miseries of
old age and death. Therefore, rather than
persisting in a false spirit of enjoyment
under the miserable conditions of material
life, intelligent persons try for liberation
from those miseries.

By careful analysis one can understand
that although his body is constantly
changing, he is eternal. This understanding
is expressed by the Vedic aphorism aham
brahmasmi, I am not this body: 1 am
spirit soul.” This is the beginning of libera-
tion. A self-realized person knows thal he
is eternal spirit soul and is therefore tran-
seendental to all material conditions. But
although a living entity may realize that
he is Brahman, spirit soul, such realization
is not sufficient for gaining steady libera-
tion from the (.luti,hv., Of the material
energy. One may understand that he is
Brahman, but unless he then engages him-
self in the activities of Brahman, he will
not be able to maintain a transcendental
position.

According to the laws of nature, the
materialistic person who has no knowledge
of the spirit soul is obliged to act on the
bodily platform of sense gratification: his
anxiety is increased Lo an unlimited ex-
tent by his misguided attempts to satisfy
the insatiable desires of his senses. The
person who knows that he is an eternal
spiritual entity distinct from his temporary
material covering may understand the fu-
tility of such engagement in fruitive action
for the sake of sense gratification, but
nevertheless he must also continue to act.
“Even a man of knowledge acts according
to his own nature, for everyone follows
his nature. What can repression accom-
plish?” (Bg. 3.33) Even a person who has
gained the understanding that he is differ-
ent from his temporary material body
must nonetheless continue to act accord-
ing to his nature, as it is the constitution
of the spirit soul itself to be always active.
But one must know how to act in such a
way that his activities do not obligate him
to continue in the t.nl.mglcmmll ol male-
rialism. Therefore Krsna says in Bhagavad-
“Intelligent persons who are endeav-
oring for liberation from old age and death
take refuge in Me in devotional service.”
One should engage one’s senses in the ser-
vice of the master of the senses, Krsna.
This devotional service to Krsna is re-
commended in all the Vedic literatures as
the eternal activity of the living entity.
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As explained in the Bhagaved-giid, the
living entity is the eternal part and parcel
of the Supreme Personality of Godhead,
and therefore his eternal constitutional
position is that he is the servant of the
Supreme Lord. Because the conditioned
living entities are adverse Lo this principle
of service to the Supreme Person, pre-
ferring to adopt an attitude of so-called
independence, they have become entan-
gled in the complexities of service to the
material nature; and old age and death are
the rewards for the living entilics
foo]lsahly indulge in such Illl‘c(]ll'(‘( ted ser-
vice.

The solution to the ever-present prob-
lems of material misery is not to try to
artificially renounce activity, bul to re-
vive our dormant love for the Supreme
Personality of Godhead and to perform
all activities on His behalf. It is stated in
the Vedic literature that in this current
age of quarrel and dissension, the only
practical process for reviving this tran-
scendental attitude of loving service to-
wards the Supreme Lord is the method of
chanting His holy names. Lord Caitanya
Mahaprabhu, the great apostle of love of
Godhead, has declared that this chanting
process cleanses the hearl of all material
dirt accumulated for years together. Thus
the fire of conditional life, of repeated
birth and death, becomes extinguished.
And the Srfmad—f}h&grwumm informs us
that in this age, persons who are endowed
with sufficient brain substance will par-
Licipale in this sankirtana movement of
chanling Hare Krsna. By this chantling pro-
cess, one’s consciousness becomes plll'ifivd.

who

and in puri{’ie:d CONSCIOUSNess one can en-
in transcendental activities
in service of the Supreme Lord.

It isnol practical to artificially renounce
activity, but to become free from material
limitations one should adopt the author-
ized process of Krsna consciousness. One
should revive one’s dormant love for God
and perform all activities on His behalf.
It is confirmed in the Bhagavad-gitd that
there is no material reaction to such ac-

gage himself

tivities performed in Krsna’s service, and

one who becomes conscious of Krsna
passes over all the obstacles of conditioned
life. The intelligent person who under-

stands the uselessness of material activi-
ties and understands that he is Brahman,
pure spirit soul, should engage in the pure
spiritual aclivity of transcendental service
to the Supreme Brahman, the Supreme
Personality of Godhead, Lord Krsna.
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The impersonalist philosophers do not
accept this proposal of transcendental ser-
vice to the Supreme Person because they
refuse to admit the personal identity of
of the Absolute. They obstinately insist
that the impersonal Brahman, the mani-
festation of undifferentiated spiritual en-
ergy, is the ultimate feature of the Abso-
lute Truth, although authoritative Vedic
literalures Bhagavad-gita and
Brahma-samhita inform us that this im-
personal Brahman is actually the personal
ray of the Supreme Personality of God-
head. The aim of the impersonalists is to
annihilate their individual identity by
merging with the impersonal (fllIlUt‘IlLl"
lmL hl(dll'-:l‘ neither knowledge nor ac-
tivity is possible without the existence of
individual identity, if they achieve their

such as

desired they immediately become
ineligible to understand anything about
the transcendental activities of the spiritual
In addition. it is confirmed in the
Bhagavad-gita that for those whose minds
to the nonmanifested, 1m-
personal feature of the Supreme, advance-
ment is very Lroublesome. Therefore in-
telligent persons who are endeavoring for
liberation will reject the  difficult dnd
limiting |)dl|: of trying Lo merge with the
impersonal effulgence of the Supreme, but
loving

goal

world.

are attached

will instead engage themselves
devotional service to Krsna.

I’coph: who are too attached to the
malerial concepl of life will also neglect
this proposal of devotional service to the
Supreme Lord, because they cannot under-
stand how the Supreme can be a person.
In the materialistic concepl of life, the
body is temporary, full of ignorance, and
full of misery, and persons who are Loo
absorbed in materialism cannol conceive
of a transcendental body which is exactly
the opposile.

Actually, the Supreme is a transcenden-
tal person, and He has a spiritual body
which is eternal, full of bliss and know-
ledge. And, because the living entity is
part and parcel of this Supreme Person,
he also has a similar spiritual body, which
is unaffected by the material energy al-
though temporarily covered by it. As the
transcendental body of the Supreme Lord
is not subject to the material conditions of
birth, death, disease, and old age, similarly
the original spiritual body of the l:vma
entity is not subject to these fmut(:hl
miseries.

The transcendental nature of Krsna can
only be understood by His devotees; others

cannot understand. This is confirmed in
the Bhagavad-gita: **One can understand
the Supreme Personalily of Godhead as He
i= only by devoltional service. And when
one is in full consciousness of the Supreme
Lord by such devotion. he can enter into
the kingdom of God. Though engaged in all
kinds of activities. by My mercy. the pure
devotee reaches the ~p|rliual kmwlom in
the end, withoul any pain.” (Bg. 18 55-50)

By engaging in the devotional service of
the Supreme Lord, one can attain to the
spiritual Kingdom. Because the Supreme
Personality of Godhead is a person. He has
His form. His abode, His activities. His
His pastimes—but these are all
The material world with
which we are currently associated is merely

associales,
transcendental.

a perverted reflection of the transcenden-
tal abode of the Supreme Personality of
Godhead. and the material activities in
which we are currently
p::r\"(‘rlt'(l reflection of spiritual activities
in relationship with Krsna.

The Lord is eternally present in His
transcendental abode, enjoying variegated
spiritual pastimes in association with those
eternally liberated souls who are His
devotees. This abode of the Supreme Lord
is described in Bhagavad-gita as being
without need of sun,
and in the Brahma-samhila it is more ex-
plicitly deseribed: There are palaces made
of touchstone, and the trees are all desire
trees. Although these trees can grant the
fulfillment of all desires. the devolees in
the Supreme Lord’s abode do not have any
desires to fulfill—yet still
gated transcendental
their Supreme Lord. The Lord is eternally

engaged are a

moon or electricity,

they have varie-
desires for serving
present on His supreme planet, cnjn;-ing
transcendental pastimes as a cowherd boy,
and He is always surrounded by hundreds
and thousands of goddesses of fortune who
serve Him with great reverence and affec-
tion. The confirms that
when one develops pure love for the
Supreme Personality of Godhead, he be-
comes lhmhl(- to enter into this ~p|r|lim|
world, .ll!(l it is also stated there that one
who attains to the abode of the Supreme
Lord is never required to return again to
this miserable material existence.
Intelligent persons who are e :ndeavoring
for liberation from the miserable con-
ditions of material life can, taking shelter
of the Supreme Personality of Godhead

Bhagavad-gila

Lord Krsna in devotional service, relish
transcendental activities in eternal ex-
change of love with Him. END



THE MAHAMANTRA AND THE GERMAN EXPEDITION
—by Gurudas Adhikari (ISKCON—London)

Lord Caitanya Mahaprabhu, the golden
avatdra, the embodiment of Sr1 $i1 Radha-
Krsna in the aspect of a devotee, appeared
484 years ago to deliver the pure essence
of the Vedic literatures to the entities of
this Age of Quarrel. He brought God
consciousness from behind locked doors
into the streets and into the hearts of
everyone. He showed the importance of
sincerity in our service to God. This eternal
loving service is the highest religion, over
and above any limited sectarian faith.

Five centuries ago, people came from
everywhere Lo join Him in singing the
holy names, “Hare Krsna, Hare Rama.”
He walked throughout India, and everyone
who came to chant with Him experienced
God dancing on their tongues: Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare
Rama, Hare Rama, Raima Riama, Hare
Hare.

Many people became overwhelmed with

happiness and felt, ““I must give this to my
friends.” Although He agreed that this was
a nice proposal, Lord Caitanya insisted
that it must be given in its pure and
unpolluted form. For this reason He
taught the six great Gosvimis of Vrnda-
vana how to impart this love of Krsna
purely, and thus they instructed the impec-
cable SrImud-Bhngwatam and Bhagavad-
gitd. Today these scriptures have reached
us without adulteration through the param-
pard disciplic line. which hands us the
precious fruil from the top of the Vedic
tree, branch by branch, each spiritual
master cradling the fruit so as not to
damage it. This line of Leacher-disciple is
alive today in His Divine Grace A.C.
Bhaktivedanta Gosvami Prabhupada, who,
at the request of his spiritual master, has
brought this divine message of singing,
dancing and offering spiritual foodstuffs
to the glory of the Lord.

On request of Srila Prabhupada, his
disciples are carrying this joyous spiritual
plan to everyone they meet, thus fulfilling
the prophecy of Lord Caitanya Maha-
prabhu that the holy names will be sung in
every town and village.

The ways of illusion are very deceiving,
like the shifting sands, but this maha-
mantra can solidify and pacify the restless
mind and body. and in this way the years
of collected dust covering the soul are
swepl away. “When one is enlightened
with the knowledge by which nescience is
destroyed. then his knowledge reveals
everything, as the sun lights up the day-
time. When one’s intelligence, mind. faith
and refuge are all fixed in the Supreme,
then one becomes fully cleansed of mis-
givings through complete knowledge and
thus proceeds straight on the path of
liberation.” (Bg. 5.16-17)

“Haribol!” is now being heard in the

The most eestalic group in the world—the London devotees, on Oxford Streel.
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streets of London, the concertgabouw of
Holland, on the riverbanks of Paris, and in
the sin-filled Raperbahn of Hamburg. This
process, called bhakti-yoga, is for every-
one, everywhere, irrespective of birth or
material qualifications. Simply serve with
your God-given talents, be sincere in
chanting the holy names, and soon all
entanglements will fall away. The devo-
tees are overjoyed at the prospect that
Srila Prabhupdda may be pleased with our
minute service. And when we serve sin-
cerely, others see the results and feel, “*Oh,
[ would like to serve also.” With this
feeling, all temporary nonsense falls away.

George Harrison also wants to join us in
serving Srila Prabhupada. So we sang to-
gether in his house and constructed an altar
and sang again, and the whole atmosphere
was transformed; ecstatic tears flowed
from all eyes, and we offered holy prasa-
dam and partook of the remnants, and
everyone experienced a little more of the
unending bliss of devotion to Krsna. When
George asked how this feeling could go on
and on, we told of chanting all the time
and serving with our natural talents. He
knew his engagement to be music and so
decided we must record “Hare Krsna” so
others could experience this bliss.

It was done in 1968 at E.M.I. studios,
and ‘the holy sounds reached around the
world to the mountains of Mexico, the
fjords of Norway, the shores of Italy, and
behind the Iron Curtain, where the record
became the number one hit in Yugoslavia,
what to speak of all other universes, both

a

spiritual and mundane. Amid the glitter of
temporary sense indulgence, this pure
sound was heard. The music industry had
never encountered a sound as simple or as
happy. The president of Capitol Records
wrote: “Dear George, I am hooked on
‘Hare Krsna.”™ At their jobs, both young
and old would sing along, many not
realizing that they were singing, so deeply
had the sound penetrated.

All glories to Lord Krsna! May we serve
You, Krsna! My heart, once dirty, now
cries like a child to be clean again. Even
the young gang members stalking the
streets would see us and sing, maybe
mocking “Hare Krsna” at first, as the
children mocked Lord Caitanya, who
merely covered His ears, pretending to be
bothered by their mocking cries of Hare
Krsna so that they would chant the holy
names more. Lord Caitanya’s message is in
the sankirtana parties, in which devotees
come together in groups and sing and
dance the mahamantra in the villages and
towns. Pritivitaj jata nagar adi gram.
Sarvatra prachar haibe mor Nam: “In
every town and village, My name will be
sung by all creatures.” This is our move-
ment. We do not keep the precious jewel
just for our own benefit. No, we distribute
it freely. As the powers of purification and
liberation lie in these sixteen words—Hare
Krsna, Hare Krsna, Krspa Krsna, Hare
Hare/ Hare Rama, Hare Riama, Rama
Riama, Hare Hare—why should we keep
this to ourselves?

Many people from all parts of the world

were exposed to Krsna consciousness
through the recording media and invited
us to chant and speak on Krsna conscious-
ness philosophy. When there came the op-
portunity to go to Germany, we ﬂcceptcd
the invitation, as some of our sincere
Godbrothers were already there to begin
a new Krsna consciousness center. Joining
with them, we chanted in colleges and
clubs, stores and marketplaces. The first
night we chanted in the Star Club in the
famed sin-filled Raperbahn and changed
the atmosphere. The next day we chanted
in the marketplace of Kiel, passing out
literature announcing a Krsna conscious-
ness concert that nigh[ al the university
and selling the German edition of “Back to
Godhead,” called “Zuruck zur Gottheit.”

The next day we had the transcendental
pleasure of witnessing the Si1 Sri Radha-
Krsna Temple come to life in Hamburg.
The installation ceremony of the Deities
was relished by all, and nice prasadam was
offered.

Then again the next day off to Munden
and Hereford, walking into the dens of apa-
thetic youth to whom sex and intoxicants
are the only outlets to their searchings. At
one engagement we turned off the red
lights of passion and darkness, put the
house lights on, and began to chant, and
we jumped into the audience singing (for
no one is merely the audience). In this
process we are simply a room full of
spirit souls singing to our beloved One,
Lord Krsna, crying for our divine father,
mother, friend, advisor, protector, confi-
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dante, saviour; everything that we love and
relate to personally is enclosed in this
transcendental name. We all started jump-
ing and crying Hare Krsna, Hare Krsna,
and then the chant ended. We paid our
obeisances to Srila Prabhupada and started
to leave, but they wanted more. So we
chanted more, and again we went to leave,
but still they wanted more chanting. So
again we began holy sankirtana, and they
were jumping and shouting, “Krsna, Hare
Krsna!” Everything is purified by associa-
tion with sankirtana. “Glory to the Si
Krsna sankirtanam which cleanses the
heart of all the dust accumulated for years
together. Thus the fire of conditional life,
of repeated birth and death, is extin-
guished. This serikirtana movement is the
prime benediction for humanity at large
because it spreads the rays of the benedic-
tion moon. It is the life of all transcen-
dental knowledge, it increases the ocean of
transcendental bliss, and it helps to have a
taste of the full nectar for which we are
always anxious.”

We invite everyone Lo join with us
when you see us in the streets. If you
haven’t experienced this yet, you soon
will, for these holy names will be sung in
your town or village, as prophesized by
Lord Caitanya.

Please join with us in glorifying the
Lord of the universes by singing His
names.

“0O my Lord, You are so kind that in
Your name You are my constant com-
panion.”




ISKCON
AROUND THE WORLD

In no country is Krsna foreign. The
chanting of God’s holy names is natural
to every land. In the Bhagavad-gita. the
Lord Himself declares, **1 am the father of
all living entities.” Therefore, since Krsna
cannot be foreign or alien anywhere, it is
not surprising that the chanting of Hare
Krsna is attracting sincere souls all over
the world. Because God consciousness is
dormant in the hearts of all living entities,
glorification of God is therefore the only
totally universal movement. ISKCON’s
temples in Tokyo, Sydney, London and
Paris, staffed mostly by American students
of His Divine Grace A.C. Bhaktivedanta
Swimi Prabhupiada, have met with instant
success simply by sankirtana. His Divine
Grace Bhaktlisiddhanta Sarasvatl Gosvami
Mahardja, the spiritual master of our spiri-
tual master. said that when there is fire in
a house, because of the urgeney of the
message, one can make himself understood
by the residents of the house, even in a
foreign language. Indeed. if during a fire
one wanted to first learn the language of
the residents. all would be finished. Simi-
larly, time is short in the human form of
life, and the prime necessity of life is to
develop loving service to God. Therefore,
the Hare Krsna chanters are being nicely
understood even in so-called foreign cul-
tures. The devolees of His Divine Grace
A.C. Bhaktivedanta Swiami Prabhupada are
distributing this bliss free of charge to all
who will take it.

Pictures: left, Sydney, Australia; right,
England; below, Tokyo.




The occasion of the sanikirtana pictured
above was a press conference held in Paris
by George Harrison, who helped Srila
Prabhupada’s disciples find a suitable tem-
ple location in the French capital. Joyous
sanikirtana festivals are now held daily in

the streets and universities of Paris.




venum kvanantam aravinda-dalayataksarn
barhavatarisam asitimbuda-sundarangam

kandarpa-koti-kamaniya-visesa-Sobham
govindam adi-purusam tam aham bhajami.

| worship Govinda, the primeval Lord, who is adept in playing on His flute, with
blooming eyes like lotus petals, with head decked with peacock feathers, with the
figure of beauty tinged with the hue of blue clouds, and His unique loveliness
charming millions of cupids.

angani yasya sakalendriya-vrttimanti
pasyanti panti kalayanti ciram jaganti

ananda-cinmaya-sad-ujjvala-vigrahasya
govindam adi-purusari tam aham bhajami.

| worship Govinda, the primeval Lord, whose transcendental form is full of bliss,
truth and substantiality and is thus full of the most dazzling splendor. Each of the
limbs of that transcendental figure possesses in himself the full-fledged functions
of all the organs and eternally sees, maintains and manifests the infinite universes,
both spiritual and mundane.

Recordings of these prayers are available on 45 RPM (Apple Records $1.25) and 33 1/3 RPM (ISKCON Media
Stereo $5.00). Send order to ISKCON Press.



