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it spreads dost over the body
making the whole thing as un-
clean as before.  There is no
cffect of such cleansing measure.

The living being is perpetu-
ally going on performing this
temporary measure of cleanliness
but he has to remain unclean in
the heart unless and until he takes
1o the devouonal service of the
Losd. All the living entities who
are within the material universe
and leading different grades of
material existence are so to say
civil disobedient sons of God and
they are being punished and
promoted in different grades of
life by the laws of nature as if
under the police actions of the
Lord.

A well settled devotee of
Godhead cannot continue 1o be a
viceous man for a longer period
because he 15 cent per cent en-
gaged in the dev tional service
of the Lord. This wili make him
automatically a saintly person
by the Grace the Supreme
The Supreme Lord who is with
in every living being will then
act as the Chaitanya Guru or
spiritual master from within for a
devotee and give him (the de-
votee) direction so that he may
go Back to Godhead. There are
thousands and thousands of
mstructive  stories of  the like
nature in the Ramayana. Maha-
bharat and Puranas and all of
them are supplementaries to the
Vedas To be cent per cent en-
gaged in the tradscendental ser-
vice of the Lord is the real pro-
cess of controlling the senses (rom
the attraction of Vices.
The different senses of 4 man are
different strategic positions of the
cnemy vice, which takes us to the
misetiesof life, The Karmis or the
fruitive workers who have been
described as the Mudhas or the
foolish ignorant, is cent per cent
engaged in the matter of sense
-gratification. Because the citadal
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of Vizes with soldiers like desire,
anger and avarice, is the mind,
sense gratification means to follow
the dictation of Mr. Vice. The
Jnanins or the menial speculator
philosopher are thousand and
more better than the Karmis
because they can understand the
real position of sense gratification
and therefore try to ecmploy
senses in a subtle form restrain-
ing the pross activities of the
senses. By this action Mr. VYice
becomes surrounded and he is
stopped for the time being. The
Yogins want to control the senses
or to make direct attack on Mr.
Vice and therefore the Yogins
are thousand times better than
the Jnanins : the Muktas or the
liberated souls are still thousand
times better than the jnanins and
the yogins for the Muktas are
completely free from the attack
of Mr. Vicee And above the
Muktas are situated the pure
Bhaktas who not only drive away
Mr Vice from the citadels of
senses but also engage the seats
of senses for occupation by the
Supreme Lord  The kingof the
senses is the master mind. Senses
are like the horse and the mind
is the coach man who directs the
sense.  The Bhaktas therefore
first of all depose Mr. Vice the
coach man from the seat of the
mind and place the lotus feet of
Shri Krishna on the coach. When
Shri Krishna becomes the coach-
man of the chariot of Arjuna
there is no fear of the attack by
Mr. Vice called by the name
Duryodhana. The  Bhagwat
Geeta confirms this as follows in
the words of Sanjava. *“‘where
there is the master of all energies
Shri Krishna and where there is
a master devotee like Arjuna,
undoubtedly there are blessings,
victories, influence and morality."”

_Thatis the way how we can
drive away the root cause of
vices. 1f we want therefore a

peaceful society of men with the
blessings of influence, victory and
morality the one stroke of de-
devotional service .can bring in
all in a train as it will be ex-
plained by the author next.

Text 25
Yad pada pankaja palasha
vilasa Bhaktya karmashyam

grathitam udgrathayanti santah
tadbat pa riktamatayo yatayo
nirudha srotoganas tam arapam
bhaja vasudevam.

English Synonyms

Yad—that, rada—T{fect, yan-
kaja—Ilotus, paiasha—petals,
vilasa—enjoyment, bhakiya
by devotional service. karma-
shayam—{ountainhead of fruitive
work, grathidam
udgrathayani-—cause
santah—devotees, tadbat—like
that, na-not riltamataya—Ifreed
from material attachment. yatayo
— mendicants, ni ;
trolling, &rologanas—the senses,
tam—him, bhaja—do render ser-
vice, unto the Per-
sonality of Godhead.

't!L'&.'F\ rooted,
uprooting,

ddha—bv con-

vasudervam-

Translation

One should tender devotional
service to Vasudeva the Persona-
lity of Godhead only. Because
the saints and mendicants who
have adopted the renounced order
of life cannot so ecasily snub
down the fountain source of the
impetus for fruitive work so
casily as it is possible to be done
by the devoiees of the Lord al-
ways engaged in the enjoyment
of serving the lotus feet of Him
{Vasudeva).

Purport

This is a statement of confir-
mation by Sapat Kumar in the
Bhagwat Puranam (94/22/39).
This is the beginning of the two
slokas in which the author wants
to describe how by devotional
service one can uproot the deep-
rooted desire for lording over the
material nature As we have
explained above the conditioned
living entity has a deep-rooted
desire for lording it over the
material pature and for the
reason of that he is put into ac-

tion by desire, anger and avarice
He wants to be the lord of all he
surveys which is his avarice and
thus he desires to work for frui-
tive sesult. 1f the work is suc-
cessful 1o his desire he is satisfied
otherwise in the absence of
satisfaction he b angry.
And in the ¢ycle of an entangle-
ment of fruitive work he is pul

DIMEs

into diflerent positions of life
barring him from the goal of self-
realisation. Such fruitive workers

want to be happy in this mate-
rial world by different matenal
plans but they are so fool that
they do not know it cannot be
achieved. Such karmis therefore
after many attempts and by
performing  regulated fruitive
works as it is enjoined in the

revealed scriptures by chance
becomes a learned fellow I!!.ll
fruitive work cannot make Him

happy then he searches for the
Absolute Truth by restraining the

with great care and be-
come ecither a Jnani or Yogi
Unfortunately such jnanis or
also do some time fall down
from the realisation
as there are many instances like
that. Vishwamitra Mum was a
great Yogi but he also fell down
from the path when happened
to meet Mencka a  celestial
beauty and gave birth to a
beautiful girfi as famous as
Shakuntala Therefore  any
other path save the path of
devotional service is not at all
safe for self realisation by snub-
bing down the deep-rooted desire
for lording it over the material
nature. A practical instance in
this connection will not be out of
place 1o mention herewith.

senscs

YOgIs

goal of self

Some times back a news was
published in the press as follows:-

“Ever since the beginning of
the umiverse the sun has been
shedding huge amount of heat
upon the surface of the earth. 1If
this heat is properly utilised it
is capable of changing the very
face of the carth’. So man's effort
in this direction were not very
successful.  Nature has been
slightly more successful. It con-
gealed a part of this energy in
the form of wood, coal, oil efc.
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Chaitanya Charitamrita
ESSAYS AND TEXT
(First Part continued from issue XXI)

Etabad cba jijnasyam tatwa jij-
nasma atmanah.
Adwaya vaterel yyam yat
sarbatra mrhr(”).
{Bhag : 2/9(35).
“A person who is interested
in the Emer of trapscendental
knowledge must therefore enquire
into it directly and indirectly al-
ways in order o know truth
which is all pervading.
Chintamoni jayati soma giri gurur
me.

Siksha quru cha bhagawan Sikhi-
i mouli,

Yatpada kalpatar pallave shek-
hanshu
—seayabara rasom labhate joy-
ashree (57).
(Krishng Karunamrita of
Villamangal).

“All glory unto my spiritual
master who is as good as Chinta-
mony (the Lord). And all glory
to the Personality of Godhead
decorated with the peacock fea-
ther. Under the shade of His
Lotus feet which is the desire-
tree, Jayashree or Radharani is
enjoying the transcendental
mellow of eternal consorthood.”
Jive sakshat nahi rate chaitya quru

ripe.
Siksha gurv hai Kriskna Mahanta
moarupe (58).

Nobody can visually expe-
rience the presence of the super
soul. He therefore appears be-
fore us as the liberated soul; such
spiritval master is no other than
Krishna Himself.

Tato duhsangam ulariyya satsu
sajjeta buddhiman

Santa eba asya chhindanti manav-
yasanga uktivi, {59\,

(Bhag : 11]26)26).

One should therefore forsake
the evil company of persona non-
grata, if he is intelligent enough.
And after that one must associate
himself with devotees or sadhus
only. Suchsadhu can, by their
realised instruction, cut off the
link of connection which is against

the p:‘inciple of devotional

service.”

Satam prasangat mama viryg same
bida

qugunli kritkama rasayana katha.
Tajjoshanad asu apabarga bartmani
Sraddharati bhakti rati anu kranu-
ryati. (60).
(Bhag : 3/25]22).
“The message of Godhead
which are spiritually powerful can
be .*B“ discussed 1 the socicly
of Sadhus only. They are very
mucn p_!cumf 10 hear in that
association. If any one tries to
hear from such persons. thus very
soon the way of transcendental
experience becomes open to him
and gradually he attains a taste
W such knowledge developing in-
10 devotion and attraction in due
course.

et oo - it
Bhakter hridaye kru
Vishram. (61)
“A pure demtetci] wlho is cons-
tantly engaged in the loving ser-
vige gf the Lord is identical with
Lord. Because the Lord is always
seated in the heartof-a devolee,
a bhakia and bhagwan is identical
also.
Sadhabo hridayam mahyam sadhu-
nam hridayantiaham,
Mad annal te na jananti na aham
tevyo monag apee. (62)
($hag : 9/4/61).
“Saints are my heart and only
I am their heart. They do not
know any body else than myself
and therefore also do not recog-
nise as mine besides the saints.”

Bhavdvaidha bhagavala tirikibhuta
swayawm prabhu

Tirthi kurbanti tirthani swantas-
thena gadabhrita (63).
(Bhag : 1[13/8)
“Saints of your calibre are
themselves the places of pilgri-
mage. Because the saints on
account of their purity being cons-
tant companion of the Lord,
they can purify any place inclu-
ding even the places of pilgri-
mage."
Sayee bhaktagana hai dicitbidha-
prakar.
Parishadgana ebam, sadhakgana ar.
(64)

Such pure devotes are divided
into two classes namely, (1) the
personal associate and (2) the
neophyte devotees.

Ishwarer avalar ¢ tin prakar
Ansa avatar, ar guna avatar. (65)
Saktavesh avalar--tritiva «mat,
Ansa avatar-purush matsyadik
yata. (66)
_ There are three different deno-
minations of the incarnations of
Godhead. They (1) partial incur-
nation (2) qualitative incarnations
and (3) empowered incarpations.
The ansa or partial incarnations
are such as Matsya. Purusha etc,

Brahma Vishnu Shiva-tin gunava-
tare gani

Saktakesh avalar—prithu vyasmani
(67)

Qualitative incarnations are
those like Brahma Vishnu and
Shiva and empowered incarna-
tions are those like king Prithu

or Mzhamuni Vyasa the compiler
of the Vedas.

Dui rupe hai bhagabaner prakash
Eke ta prakash hai, ary ta vilash,

(68)
The Personality of Godhead
exhibits Himself in  1wolold

manifestations. One of them is
called manifestation while the
other is called Vilas (enjoyer).

Ekal vigraha yadi hai bahvrupa
Akarey ta bhednaki ekai swaruga
(69).

Makishee vivahe yoi et
ahake kahiye krishner mukhya
¥ prakash. (70)
When the nality of God-
head expands Himself in as many
forms which are non different In
features with one another—as it
was done during Lord Krishpa's
marrigge with 16000 3ue_uns or
as He expanded Him durnin His
Rasa dance, such forms o the
Lord are called manifestive forms.

Rasotsava samprabritio gopiman=
dala mandtiah.

Jogeswarena hi‘?ia“:od tasam 71
madhye dwayodwayo ;
2 (Bhag = 10/33/3).

When the Lord was engaged
in the festivities of Rasa dance
surrounded by the batches of the
cowherd girls, at that time Kri-
shna the Lord of all mystic pow-
ers remained one in between the
two in a set,

Prabirtena grikitanam kanihe
swanikatam striyah,

Yam manneran abhaval tavat
cimna sata sambulam (72).

Divovkasam sadaram alyoulsvkya
bhutaimanam

Tato dundabhayo nedur mipetuh
puspabristaya (73).
(Bhag : 10{33/4-5)

When the cowherd girls and
Krishna were so joined together,
each one of the girls thought it
that Krishna was embracing her
nearly and to behold this wonder-
ful pastimes of the Lord, the
planes in hundreds of thousand
began to fly in the sky which
were loaded with the gods of
heaven along with their wives
who were all very eager to sce
the dance. At that time all of
them began to drop flowers from
the planesand biton sweetdrums.

Amkatra prakatala rupasyaikasya
yaikada
Sarbatha tat swarupaiba sa prakasa
itiryyate (74)
(Laghu Bhogbatmrita)
If simultaneously and at once
number of forms are displayed all
of them equal in features—
then's forms are called Prakash
Vigrahas of the Lord.
Ekaivigraha yadi rkareyhai ara
Anek prakash hai vilas tar nama.
(76)
__If however the form is little
different from one another and
there are such number of forms,
they are called Vilas Vigrahas.

Swarupa anyakaram yat tasya
bhati vilasatah,
Prayena almasamam sakiya, sa
vilaso migadyate (77).
(Laghu Bhagbatam)
When the Lord’s number of
forms are displayed in different
features bg-aﬂls inconceivahle
tency at that time such f
called Vilas-Vigrahas. v
Yaichhe valadeva, yarbyome
Narayan,
Yatchhe vas: deva, Proddun.ng
Sambvakan.
Examples of such Vilas Vig.
rahas are as Valadeva or as Nar’g-
yanais Vaikunthadhama, Or as

they are in the Chaturbuha such
as Vasudeva, Samkarsan, Praddu-
mpa, Aniruddha etc.

Jswarer Bhakta hai trividha
. prakara,
Ek Lakshmigana prrey mohisha-
gana arr. (79)
Braje gopigana arr sabate
p(ﬂtﬂzdnq_
Brojendra Nandan yate swayam
bhagawan. (80)

Energies of the Supreme Lord
are of three different grades.
The consorts of the Lord in
Dwarka Puri are the queens and
in Vaikunthas they are known as
Laxmis. The chief of them are
the damsels of Brajadham who
are previleged to serve the
Personality of Godhead Shri
Krishna the primeval Lord also
known as the son of the King of
Braja.

Swayamrup Krishner kayabyvha
lanr sarxana

Bhakta sahntey hai tanhar
urarana.

(81)

Personal associates of the
Primeva] Lord Sri Krishna are
His devotees who are identical
with Him. He is complete with
His entourage of devotees.

Bhakta adi kramey kaila sabara
vandan

A¢ sabar vandan sarba sheblora
karan (82)

Now I have worshipped all
the different grades of devotees
and to worship them means all
sources of auspicity.

Pratham sloke samanya mangala
charan.
Dwitiya slokete kari vishesa
: vandan

In the first sloka there is
invocation of benediction in a
general way but in the second
sloka 1 have prayed Lord ina
particular form.

Vande srikrishma Claitaryva
Nityanandar sohoditon
Govdadaye pvs;avanton chitrou
shavdon tomonandan. (84)
{See translation of No, 2)

Braje ye vikarey purbe krishna
Valaram.

Koli surya chandra jini donhar
.\'ijadham. [85)
Saya dui jagater kaiye sedaya
Goudadeshe purbasaile karila
udaya. (86)

Sri Krishna and Valaram the
Personalities of Godhead who
had formerly appeared in Braja
(Vrindaban) and were millions of
millions times more  powerful
than the Sun and the Mcon,
then the same two personalities
now being compassiopate with
the fallen state of the world,
have again ansen on the eastern
horizen of Goudadesha (West
Bengal).

Sri Krishra Chaitanya arr prabhu
Nityananda
Yanhar prakashey sarba jagat

ananda. (87)

They are Sri Krishna Chaie «
fanya and Prabhu Nityananda,
The atmosphere of the world is

NSt O
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bappy Krishna bhaltir badhak shuva The first wonderful action is  wmrita) logically and discrimina-

fecling On sccount e M ke barma.  that both the brotbers. (ike the tionally.
- Sayicka jivera ajnanatama dharma  sun and the moon) have ap Sri Rupa Raghunath yade yar ash

' . {(94) ata time simultancously and the (Chaitanya Chacitamrita kahe

Surya chandra yaichhey hany : next wonderful action is that krishna das. (110)
' U2 i < onfrar gy S they go deep into ibo hestt i Krishnadas Kayifaj Go-
iva bare dharmer : clear cave ness. i k ri itanya
Vostw prakaesiya prochar. (88) of fact detrimental to the Ewh:xnntl m;‘;::n 5 g o

Sace mala dviblai jivera ajran
Tamonash kari karey vastu-
tarvajnan. (89)

As the sun and the moon do
drive away darkness by their
appearance only and manifests
the respective inborn nature of
everything that be—so also the
two brothers do dissipate the
darkness of ignorance of all
living beings and enlighten them
with the knowledge of the Abso-
tute Truth.

Ajnan-ta-mer nama kahiye kaitaba
Dhkarma-artha-kama banchia adi
arr sava (90)

The first grade darkness of
ignorance is called kaitaba or
the cheating way. And such
kaitavas are respectively known
as religiousity, improved stan-
dard of economy and the way of
sensc-gratification ete,

Dhecrma projjhite kaitaba atra

;arama nirmaltsaranan Salam

Vedyam vastabawm atva rastu
shivadam tapatiaye annulanam

Srimadbhagbate mako panil rite
kimba parei lswara

Sadyu hridi abart dhyate krifivi
suss v i lotkbhanat, (91)
(Bhag. 1/1/2)

Srimad Bhagwat was com-
piled by the Mobamuni Vayas
Deva from the [four original
slokas. In this great scripture
eternal functiors of the highest
kind-hearted devolees, have been
describ:d and the cheating ways
of so called religiosity, etc.
have completely been etzdicated.
The highest principle of eternal
religiosity is really able to miti-
gate the three-fold miseries of
the living being and award unto
them top most benediction of
all round prosperity and know-
ledge. Those who are willing
audience of the message of this
scripiure in a serving and sub-
miss:ve  attitude—can at once
capture the supreme Lord in
the heart. Therefore except this
scripture known as Srimad Bhag-
wat there is no necessity of any
other one.

Tarmadhya moksha vanchla kaitava
j radhana.

Yahahailey kvishna bl akti hai
antardhana.  (92)

Amongst all types of cheating
processes the desire liberation or
merging Into one with the
Supreme.  Accepting such way
of activities means disappearance
of the loving service of Krishna—
for good.

Prasabdena molaka— Veanchha
avisandhirapi
Kaitabam nirastam ili, (93)
(Annotation of Sridhar Swami)

The affixation of the word
‘pra’ indicates that in the Srimad
Bhagwatam the design of libera-
tion s also completely nullified.

discharge of transcendental loving
service of the Lord Srikrishna
and such activities are conse-
quently the first grade actions of
stupid ignorance.
Tanhar prasadey aye tamo hai
nasha.
Tamanash kari karey tatutra
prakash. (95)

By the grace of His (Lord
Chaitanya) Lordship this stupid
ignorance is completely removed
and by dissipating such daskness
of ignorance—He implements the
discovery of real Truth.

Tatwa vastv-Krishra, Krishna
bhakti premrup

Nama sambkentan sarba ananda
swarup,
Absolute truth is Sri Krishna
His devotional service which is
exhibited in pure love for Him.
And in order to achieve that
stage congregational chanting of
the holy Name is the symbolof

all bliss.

Suryachandra vakirer tamah se
nashe.
Vahir vastu ghata pata adi se
prakashe. (97)

The sun and the moon do
cradicate the darkness of the
external world and by doing so
they bring into light the mate-
rial thing such as the pots and
plates.

Duibhai hridayer khali andhakar
Dusbhagabat sange karan
sakshatkar. (98)

But these two brothers (Sri
Chaitanya and Nityananda) dis-
sipate the darkness of the inner
core of the heart and doing so
they help in meeting two classes
of *Bhagwat’ (persons or things
in relation with the Personality
of Godhead).

Ei bhagwat bada bhagwat shastra.
Arr bhagwat bhakia bhakti-rasa-

patra. (99)

One of the ‘bhagwats’ is the
great scripture called by the
name Srimad Bhagwatam and
the other ‘Bhagwat’ is the pure
devotee who is in the know of
things pertaining to transcenden-
tal devotion.

i bhagawat dvara dia bhalti-
rasa,

Tanhar hridaye tanr premey hai
rasa. (100)
By the actions of the two
bhagwats—the Lord does inject
into the heart of the lLiving being
the mellow of transcendental
loving scrvice.  And by domg so
the Lord becomes affectionately
subjected in the heart of the

devotee by his devotional deal-
ings.
Ekadbhut suma kvle danhvr
yprakash,
Arr adbhut chittaghahar tamah
kurey nash. {101)

Aee chandra Surya dwi parama-
g sadaya

Jagater bhagyey goudey karila
vdaya. (102)
These two sun and moon are
very kind to the people of the
world and it is by good fortune
of such pcol{ﬂc that they have ap-
ared in the horizon of Bengal

or every one's good.

Seyee dui prabhur kari charan
vandan

Yanha haite vighnanash avistha
puran. (103)

Let us therefore worship the
holy feet of these two Lords as a
result of doing so all can get rid
of all varieties of difficulty in the
path of self-realisation.

Aee dui sloke kaila mangala
vandan

Tritiva sloker artha shunadia
mana. (104)

We have invoked the bene-
diction of the Lords by these
two slokas and you can hear
now attentively the purport of
the third sloka as follows :

Vaktabya vahulya grantha vistharer
dare

Vistari na varne sarartha kahi
alpakshare. (105)

I purposely do avoid extensive
description being afraid and
increasing the volume of ithe
book and the whole thing is put
as concisely as possible in the
matter.

Mitam cha saramcha vacho hi
vagmira, (106)

(Tradition of time immemorial)

One should speak concisely

and factually only and this is the
way of eloquency.

Suniley kkandibey chiiller ajnadi
dosha

Krishne garha prem habey paibey
santosh  (107)

If one simply hears them
submissively then he will be
freed from all sorts of faulty
ignorance in the heart and being
s0 one can achieve deep love for
Krishna which is the path of
peacefulness.

Sri Chaitarye Nityananda Adwiga
Makatwa
T'nar bhakti bhakla nama prea

rasa tatwa. (J108)

Bhinna bkinn * likhiachki Fariya
kariya vickara,

Sunibey jonibe sova vostu tatas-
sara, (109)

You shall be able to Jearn the
essence of the Absolute Truth if
you patiently hear about the
glories of Shri Chaitanya Maha-
prabhu. Sri Nityanands Prabhu.
Sri Adwita Prabhu their devo-
tees, devotional activities name
fame ete. which has been descri-
bed {in the Chaitanya Charita-

desire to serve the purpose of
the Goswamins beginning from
Srila Rupa upto Stila Raghunath
by following their foot prints.

Thus ends the first chapter of
the first adventure of Sri Chai-
tanya Charitamrita called by the
name Prayer of the Spiritual
Master.

SECOND PART

In this secand part, the author
has very deligently proved that
impersonal Brakmin 1is the cfful-
gence of the body and localised
Super Soul is the plenary part of
Shri Chaitanya Mahaprabhu.
Who is no body else than Shri
Krishna the Primeval Lord. Then
again he has established that Sri
Krishna is the original Narayana
Who is the resort of all living
beings. He has explained the
necessity of understanding the
three primary potencies of Shri
Krishna. The Personality of
Godhead in His different features
manifests Himsell in the Forms
of Prabhava and Baibhava as
well as in two different incarna-
tions under the categories of
partial and empowered Forms
The Personality of Godbead.
although the oldest and the ori-
ginal Person, He is never mani-
fested as an old or aged Person
but all His Forms and expansions
are exhibited in childhood and
boyvhood as well as in adolescent
stages out of which the
original Form is always exhi-
biten in the adolescent stage.

When He descends in Person,
He does so in that state of Form,
Out of His innumerable potencies
three primary potencies namely
internal potency of which the
transcendental nature is manifes-
ted, external potency of which
the cosmic universes are mani-
fested and the marginal potency
of which the innumerable living
beings are manifested—all these
have been explained. He has
definitely proved in this part
that Shri Krishna Chaitanya
is identical with Shri Krishna
the Primeaval Lord, the Supreme
cause of all causes. The author
has specifically stressed upon the
fact that all deserving devotees
of Shri Krishna must be very
inquisitive in the matter of know-
ing Krishna in truth and all
about Krishna so far as different
potencies. His incarnations, His
expansions etc. are concerned.
By knowing these one can deve-
lop genuine devotional attach-
ment for Him.

In the beginning of this part
Lord Shri Chaitanya Mohaprabhu

is worshipped by the suthor as
follows :

Let us offer our
obeisances at the lotus feet of
Shri Chaitanya Mahaprabhu by
whose merey only even a boy or
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others like Ramkrishnaism, Ara-
vindaism etc. both in India and
outside. Al these different 1sms

compared with the sharks
m crocodiles in the vast ocsan
of scripture for self-realisation.”

Let us pray therefore thatin
the desert of our tongue, which
is practicaily dried up being de-
prived of sufficient drinks of the
pectarine dertved from the acti-
vities of Shri Chaitanya Maha-
prabhu.—a river be flown over.
And what is that river 7 That
river is like the Mandakini (the

that flow in the heaven).
Not only such Mandakini may
flow but also she must bring in
otus flowers which represent the
lotus feet of Shri Chaitanya Maha-
prabhu and such lotus flowers
may also be overcrowded with
the bees like devolcesbco:;lsamqtly
engaged in humming by chanting
and ss?dnghg the glories of Shri
Krishna combined with dancing
of other devotees who may be
compared with the white ducks
and other acquatic birds.”

The purport of the above
mentioned description is that our
tongues are always engaged in
vibrating useless sounds which
do not help us acwually in realis-
mg a transcendental peate, It
is compared with the desert be-
cause a desert so lo say requires
constant supply of refreshing
water which only can bring in
vegetation in the desert. Water
is the substance required in the
desert. The drop of water or
transient pleasure derived from
the mundane topics of socalled
arts and culture or that of poli-

© s, sociology, dry philosophy or
poetry etc. have a qualitative
feature of that transcendental
pleasure, but because such topics
are saturated with the modes of
material nature, in greater pro-
portion, all of them collectively
of separaiely cannot quench the
vast requirement of the disert
tongue. The desert tongue
therefore goes on crying on
different occasions in  varie-
ties of conferences without
any fruitive result. [tis there-
fore that people from all the
parts of the world must call for
the devotees of Lord Shri Chai-
tanya Mahaprabhu who are com-
pared with the bees and ducks
~-assembled round the begutiful
lotas feet of Shri  Chaitanya
Mghaprabhu and thus in trans-
cendental pleasure humming like
the bees in  search “after ¥y
from that lotus flower. In other
words (he dryness of material
happiness cannot be moistened
by the so-called philosophers
crying for Brahman, liberation
and other similar dry speculative
things. The urge of the soul

Eum—blgl- Solace of the soul
can be

mere Lord Slﬁwﬂl\: u:‘;
of i
Mah:pnbhu and His many bona-
fide devatees who donot go away
from the lotus feet of the Lord
1 become an imitation Maha-

bhu, but all of them adherent-
y cling nto the Jotus feet as
much as the bees do not go away
from the honey soaked lotus
flower.

Thus the author explains the
third stanza out of the fourteen
stanzas of prayer. He says that
the compilers of the Upanishad,
speak very highly of the dmper-
sonal Brahmon, The Upanishads
are considered 1o be the opmost

rt of the subject dealt in the
Vedic literatures,  Upanishads
means that persons who are
desirous of getting rid of matenal
association, may approach a
bonafide spiritual master for such
enlightenment. The beginning
of spiritual enlightenment s
realisation of impersonal Brabman
and such realisation is effected
by gradual negation of material
variegatedness, Impersonal Brah-
man js partial experience of the
Absolute Truth from a distant
place by rational approach ex-
actly fike the hill is experienced
from a distant place like a cloudy
smoke. The hill is never a smoky
thing but it appears like that
from a distant place on account
of imperfect vision, In that im-
perfect experienceof the Absolute
Truth or smoky realisation,
His spiritual varicgatedness is
conspicuons by absence and such
experience is called Adwitavada
or oneness of the Absolute. This
impersonal glowing effulgence of
the Brahman is only the rays of
the Persanal Body of the Supreme
Godhead Shri Krishpa.  Shri
Gour Sunder or Lord Shri Chai-
tanya Mahaprabhu being identi-
fied as the same Shri Krishna
Himself the Brahmanic effulgence
is therefore the rays of His trans-
cendental body. And the Super
soul which is called the Param-
atma is  plenary representation
of Chaitanya Mahaprabhu. He
is also the master of all opulances,
powers, fame, beauty, knowledge,
and renunciation on gecount of
His being Shri Krishna Himself.
He is described as the Purna or
complete. In the present feature
the Lord is an ideal renouncer as
much as Shri Rama is the ideal
King. He accepted the order of
a Sanyasi and the principles ex-
emplified in His own life and
actions are exceedingly wonder-
ful. No body can com-
pared with Him in the order
of a Sannyasi. Although in the
Kaliyuga such acceptance of
Sannyvas order is generally for-
bidden, yet he amertcd it he-
cause He was complete in this
sense,  Others cannot intimate
Him but can follow only His
footprints as far as possible.
Thosc who are unfit for this
order of life, are strictly forbid-

den 10 accept it by the injunction
of Shastras. He is v e ;hc

highest principle of the Absolute
Truth. >

Transcendental scholars inter-
ested in the emperic philosophi-
cal ways may realise impersonal
Brahman. Such students intest-
ed in mystic powers can realise
the focalised aspect as Param-
atma and those who are interest-
ed in the compleie concept of the
Absolute Truth can realise the
Personality of Godhead Who in-
cludes in Himself the two other
features namely Brahman and
Paramutma.

In other words Personality of
Godhead is complete Sat Chit
Awa da (Full-life-knowledge and
bliss)y Form. By realisation of
Chit portion out of the whole
or the unlimited hnowledge, one
sealises  impersonal  Brahman
feature. By realisation of the
Sat portion of the complete
Whole or the unlimited existence,
one can realise the localised as-
pect Paramatma  But both these
partial realisations of the com-
plete Whole cannat ‘hclp ane
realise Ananda or complete bliss.
And without such ral sation of
Ananda knowledge ol the Abso-
Tute Truth is incomplete.

According to the rhetoricians
the subject of a sentence is
mentioned first and the predicate
is mentioned thereafter. In all
the Vedie literatures all the three
words namely Brahman. Param-
atma and Bbagwan are some-
where or other mentioned and
they are well known o the stu-
dent in spiritual value, But the
predication that Brakman is the
the effulgence and Paranatma is
the plenary portion of Sri Chai-
tanya Mahaprabhu were known
to us. Therefore the whole topic
in this part of Chaitanya charita-
mrita will be dealt on this un-
known predication. The essence
of all revealed scriptores s that
Vishnu Totwa is the Summum
Bonum or Parampada of all other
tatwas or truths or the topmost
feature of the Vishnu Tatwa is
Lord Shri Krishng. The Perso-
nality of Godhead described in
the Bhagwat Puranam as the
sont of King Nanda is appeared
as Shri Chaitanya Mabaprabhu,
As such the explanation of the
Personality of Shri Mahaprabhu.
will depend on the essential know-
ledge of Shii Krishna. Both of
them are non-different and iden-
tical in all respects of Chaitanya
Chantamrim the avthor first of
all wants 1o from that in other
words in this part of Shri Chai-
tanva Mahsprabhu is the identi-
cal Personal:ty of Shri Krishna.
And if it is proved that Shri
Krishna is the original of all
other tatwas namely Brahman.
Paramatma and Bhagwan then it
will not be difficult to under-
stand that Shri Chaitanya Maha-
prabhu is also the same origin of
all Tatwas. The same Absolute
Truth as Heis revealed before
the student of different Capacity
is called Brahman, Paramatma
and Bhagwan rispectively.

Srila Jiva Goswami has ex-
plained the word Bhagwsa in his

“Bhagavad Sandarbha'  (3rd
Part) as follows :

“The Personality of Gadhead
being full with all conceivable
and inconceivable potencies, He
is the Absolute Supreme Whole.
And in the absence of such com-
plete potencies in Brahmap, im-
personal Brahman is  partial
manifestation of the Absolute
Truth. The first letter of the
word Bhagwan is ‘bha’ which
means sustainer and protector,
The nextletter ‘ga® means leader,
pusher and creatorand *ba’ means
dwelling. All living being dwells
in the Supreme Lotd and the
Supreme Lord dwells in every
living being within  the heart,
Combining all these concepis the
word *“Bhagwan' carries an im-
port of inconceivable potency in
knowledge, strength, energy,
opulance, power and influence
which are devoid of all varieties
of inferior complex. No body can
be sustainer and protector in full
without such inconceivable po-
tencies.” A modemised up to
date state is Sustained by so
many scientific  arrangements
which ar¢ completed by so many
scientific brains. Can we imagine
what sort of gigantic brain and
power are required to sustain in
gravity of unlimited number of
planets and satelites in the un-
limited space which i< also creat-
ed by the same brain. After the
discovery of the Russian sputniks
or man made satelite, we carnot
blull away people in general that
there is no gigantic hrain behind
all these arrangements of different
planetary svitem. There is no
reason to disbelieve that there is
no superior brain behind all these
gigantic planets floating without
any superior arrangement by a
superior brain. The Bhagwat
Geeta answers thls question in
the following words :—

The Personality of Godhead
said. “Itis lonly who enter the
planet by my own cnergy and
hold the wholebulk like that of a
handful of sand under my own
grip otherwise the bulk of earth
would have been strewn all around
“This inconceivable strength of
the Persopality of Godhead is
impractically eaplained by the
modern scientist. The potfencies
of the words such as ‘bha’, ‘ga’,
‘ba’ etc. are also applicable in
this sense. So far protection is
concerned every thing is protected
by the Lord as much as sustained
by Him by His potential agents and
He himself sustains and protects
only 'His devotees personally.
The king personally sustains and
protects his own children but so
far the state is concerned it is
protected and sustained by the
differrnt administrative agents of
the state. He is the leader of
of the devotees as we have it
from the Bhagwat Geeta., It is
mentioned there that the Person-
ality of Godhead personally
msiructs the loving devotees to
to make solid progress in the
E:ihlof devotion so that the

volees may surel a;
the lingdomyof Go{! ke R
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